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TRANSLATOR’S PREFACE

Dr Harnack opened the course of lectures which
have been translated in this library under the title
What is Christianity ? with a reference to John Stuart
Mill. The present work might also be introduced by
a sentence from the same English thinker. In the
second chapter of his essay upon “ Liberty,” he has
occasion to speak with admiration and regret of the
emperor Marcus Aurelius, confessing that his per-
secution of the Christians seems ‘“one of the most
tragical facts in all history.” < It is a bitter thought,”
he adds, “how different a thing the Christianity of
the world might have been, if the Christian faith
had been adopted as the religion of the empire under
the auspices of Marcus Aurelius instead of those
of Constantine.” Aurelius represents the apex of
paganism during the first three centuries of our era.
Chronologically, too, he stands almost equidistant
between Christ and Constantine. But there were
reasons why the adjustment of the empire to Chris-
tianity could not come earlier than the first quarter
of the fourth century, and it is Dr Harnack’s task in
the present work to outline these reasons in so far as
they are connected with the extension and expansion
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vi TRANSLATOR'S PREFACE

of Christianity itself. How did the new religion
come to win official recognition from the State in
A.D. 83257 Why then? Why not till then? Such
is the problem set to the historian of the Christian
propaganda by the ante-Nicene period. He has to
explain how and why and where, within less than
three centuries, an Oriental religious movement
which was originally a mere ripple on a single wave
of dissent in the wide sea of paganism, rose into a
breaker which swept before it the vested interests,
prejudices, traditions, and authority of the most
powerful social and political organization that the
world hitherto had known. The main causes and
courses of this transition, with all that it involves of
the inner life and worship of the religion, form Dr
Harnack’s topic in these pages.

In editing the book for an English audience I
have slightly enlarged the index and added a list of
New Testament passages referred to in the course of
the volume. Wherever a German or French book
cited by the author has appeared in an English dress,
the corresponding reference has been subjoined.
Also, in deference to certain suggestions received
by the publishers, I have added, wherever it has been
advisable to do so, English versions of the Greek and
Latin passages which form so valuable and character-
istic a feature of Dr Harnack’s historical discussions,
It is hoped that the work may be thus rendered more
accessible and inviting than ever to that wider
audience whose interest in early Christianity is allied
to little or no Greek and Latin.

There is rich material here, however, for the
expert and the student of church history as well,
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and for their sakes no less than for the benefit of all
readers who are advanced enough to recognize the
educational value of a competent review, which is
frequently like a lighted candle set beside an open
volume, I may set down here some references to the
various aspects of critical opinion upon the ¢ Aus-
breitung.” Some of the ablest and most interesting
have come, as was natural, from the pen of Roman
scholars like F. X. Funk (Theolog. Quartalschrift,
1903, pp. 608-609), A. Labeau (Revue dhistoire
ecclésiastique, 1903, pp. 76-85), Batiffol (Revue
biblique internationale, July 1903), and H. D. in
Analecta Bollandiana (Brussels, 1903, pp. 459, 460).
There are reviews in English by J. H. Wilkinson
(Critical Review, 1903, pp. 202 f.), Dr W. F. Cobb
(Hapository Times, Dec. 1903, pp. 129 f.), and H.
C. Vedder (A mer. Journ. Theol., 1904, pp. 164-172),
and a flood of German critiques by Holtzmann
(Deutsche Literaturzeitung, 1902, 1i.-1i.), O. Pfleiderer
(Deutsche Rundschau, 1903, pp. 259-272), Delbruck
(Preussische Jahrbiicher, 1903, pp. 521-528), Kro-
patscheck (7%eol. Literaturbericht, 1903, pp. 221 f.),
Preuschen (Berliner philol. Wochensschrift, 1903, pp.
1852-1859), and Wohlenberg (T%eol. Literaturblatt,
1908, ix.), amongst others. To these may be added
notices by Bonet-Maury (Adnnal. de Bibl. Théologie,
1908, iii.), Koch (Théol. Revue, 1902, xx.), Hj.
Holmquist (Kyrkohist. Arskr., 1903, p. 115), E. W.
Watson (Journ. of Theol. Studies, 1904, pp. 289-
291), and the present writer (Hibbert Journal, April
1908, pp. 579-590).



PREFACGE

—————

No monograph has yet been devoted to the mission
and spread of the Christian religion during the first
three centuries of our era. For the earliest period
of church history we have sketches of the historical
development of dogma and of the relation of the
church to the state—the latter including Neumann’s
excellent volume. But the missionary history has
always been neglected, possibly because writers have
been discouraged by the difficulty of bringing the
material to the surface and getting it delimited, or
by the still more formidable difficulties of collecting
and sifting the geographical data and statistics. The
following pages are a first attempt, and for 1t 1
bespeak a kindly judgment. My successors, of whom
there will be no lack, will be able to improve upon it.

I have one or two preliminary remarks to make,
by way of explanation.

The primitive history of the church’s missions lies
buried among legends ; or rather, it has been replaced
by a history (which is strongly marked by tendency)
of what is said to have been enacted in the course of
a few decades throughout every country on the face
of the earth. The composition of this history has
gone on for more than a thousand years. The
formation of legends in connection with the apostolic
mission, which commenced as early as the first

vili



PREFACE ix

century, was still thriving in the Middle Ages; it
thrives, in fact, down to the present day. But the
worthless character of this history is now recognized
upon all hands, and in the present work I have hardly
touched upon it, since I have steadily presupposed
the results gained by the critical investigation of the
sources. Whatever item from the apocryphal Acts,
the local and provincial legends of the church, the
episcopal lists, and the Acts of the martyrs, has not
been inserted or noticed in these pages, has been
deliberately omitted as useless. On the other hand,
I have aimed at exhaustiveness in the treatment of
reliable materials. It is only the Acts and traditions
of the martyrs that present any real difficulty, and
from such sources this or that city may probably fall
to be added to my lists. Still, the number of such
addenda must be very small. Inseriptions, unfor-
tunately, almost entirely fail us. Dated Christian
inscriptions from the pre-Constantine age are very
rare, and only in the case of a few groups can we be
sure that an undated inscription belongs to the third
and not to the fourth century. Besides, the Christian
origin of a very numerous class is merely a matter of
conjecture, which cannot at present be established.
As the apostolic age of the church, in its entire
sweep, falls within the purview of the history of
Christian missions, some detailed account of this
period might be looked for in these pages. No such
account, however, will be found. For such a discus-
sion one may turn to numerous works upon  the
subject, notably to that of Weizsicker; after his
labours, T had no intention of once more depicting
Paul the missionary, but have confined myself to
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the presentation of general characteristics within the
period. What is set down here must serve as its
own justification. It appeared to me not unsuitable,
under the circumstances, to attempt to do some justice
to the problems in a series of longitudinal sections;
thereby I hoped to avoid repetitions, and, above
all, to bring out the main currents and forces of
the Christian religion coherently and clearly. 'The
separate chapters have been compiled in such a way
that each may be read by itself ; but the unity of the
whole work, I hope, has not been impaired thereby.

The basis chosen for this account of the early
history of Christian missions is no broader than my
own general knowledge of history and of religion—
which is quite slender. My book contains no informa-
tion upon the history of Greek or Roman religion ;
it has no light to throw on primitive myths and later
cults, or on matters of law and of administration.
On such topics other scholars are better informed
than I am. For many years it has been my simple
endeavour to remove the barriers between us, to learn
from my colleagues whatever is indispensable to a
correct estimate of such phenomena as they appear
inside the province of church history, and to avoid
presenting derived material as the product of original
research. '

With regard to ancient geography and statisties, 1
have noticed in detail, as the pages of my book will
indicate, all relevant investigations. Unfortunately,
works on the statistics of ancient population present
results which are so contradictory as to be useless;
and at the last I almost omitted the whole of these
materials in despair. All that I have actually retained
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is a scanty residue of reliable statistics in the opening
chapter of Book I. and in the concluding observations.
In identifying towns and localities T have followed
the maps in the Corpus Inscriptionum Latinarum, the
small maps in the fifth volume of Mommsen’s Roman
History, Kiepert's Formae orbis antiquis (so far as
these have appeared), and some other geographical
guides ; no place which T have failed to find in these
authorities has been inserted in my pages without
some note or comment, the only exception being a
few suburban villages. T had originally intended to
furnish the book with maps, but as I went on I had
reluctantly to abandon thisidea. Maps, I saw, would
give 2 misleading impression of the actual situation.
For one thing, the materials at our disposal for the
various provinces up to 825 A.n. are too unequal, and
little would be gained by merely marking the towns
in which Christians can be shown to have existed
previous to Constantine; nor could I venture to
indicate the density of the Christian population by
means of colours. Maps cannot be drawn for any
period earlier than the fourth century, and it is only
by aid of these fourth-century maps that the previous
course of the history can be viewed in retrospect.—
The demarcation of the provinces, and the alterations
which took place in their boundaries, formed a sub-
ject into which T had hardly any occasion to enter.
Some account of the history of church-organization
could not be entirely omitted, but questions of
organization have only been introduced where it was
unavoidable. My aim, as a rule, has been to be as
brief as possible, to keep strictly within the limits of
my subject, and never to repeat answers to any settled
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questions, either for the sake of completeness or of
convenience to my readers. The history of the
expansion of Christianity within the separate provinces
has merely been sketched in outline. Anyone who
desires further details must of course excavate with
Ramsay in Phrygia and the French savants in
Africa, or plunge with Duchesne into the ancient
episcopal lists, although for the first three hundred
years the results all over this field are naturally scanty.

The literary sources available for the history of
primitive Christian missions are fragmentary. But
how extensive they are, compared to the extant
sources at our disposal for investigating the history of
any other religion within the Roman empire! They
not only render it feasible for us to attempt a sketch
of the mission and expansion of Christianity which
shall be coherent and complete in all its essential
features, but also permit us to understand the
reasons why this religion triumphed in the Roman
empire, and how the triumph was achieved. All the
same, a whole series of queries remains unanswered,
and the series includes those very questions that imme-
diately occur to the mind of anyone who will look
attentively into the history of Christian missions.

Several of my earlier studies in the history of
Christian missions have been incorporated in the
present volume, in an expanded and improved form.
These I have noted as they occur.

I must cordially thank my honoured friend Pro-
fessor Imelmann for the keen interest he has taken in
these pages as they passed through the press.

A, HARNACK
Beruin, Sept. 4, 1902,
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2 EXPANSION OF CHRISTIANITY

Eng. trans., II. ii. 220 f). Here we are concerned
with the following points:

(1) There were Jews in most of the Roman
provinces, at any rate in all those which touched or
adjoined the Mediterranean, to say nothing of the
Black Sea; eastward also, beyond Syria, they were
thickly massed in Mesopotamia, Babylonia, and
Media.?

(2) Their numbers were greatest in Syria,? next to

! Comprehensive evidence for the spread of Judaism throughout
the empire lies in Philo (Legat. 86 and Flacc. 7), Acts (ii. 9 f),
and Josephus (Bell., ii. 16. 4; vii. 8, 3; Apion, ii. 89). The state-
ment of Josephus (odx &rrw émi Ths oixovpéys Bfuos & pi) poaipav
Nperépay éxwy: “there is no people in the world which does not
contain some part of us”) had been anticipated more than two
centuries earlier by a Jewish Sibylline oracle (8ib. orac., iii. 271:
ndoa 8¢ yaia oéfev TAdpys wai wdga Bdhecaa’ “every land and sea
is filled with thee”). By 139-138 n.c. a decree for the protection
of Jews had been issued by the Roman Senate to the kings of
Egypt, Syria, Pergamum, Cappadocia and Parthia, as well as to
Sampsamé (Amisus?), Sparta, Sicyon (in the Peloponnese), Delos,
Samos, the town of Gortyna, Caria and Myndus, Halicarnassus and
Cnidus, Cos and Rhodes, the province of Lycia together with
Phaselis, Pamphilia with Sidé, the Pheenician town Aradus, Cyrene
and Cyprus. By the time of Sulla, Strabo had written thus
(according to Josephus, Anfig., xiv. 7. 2): es wioar wihw %8y
mapedghife, kal Témov olk om pedlws elpelv 1hs olkovpéins ds o
wapadédextar Tobro 76 PPAov und émikpareirac 7 adrod (¢ They have
now got into every city, and it is hard to find a spot on earth
which has not admitted this tribe and come under their control ).
For the intensive spread of Judaism, Seneca’s testimony (cited by
Augustine, de civit. dei, vi. 11) is particularly instructive : cum interim
usque eo sceleratissimae gentis consuetudo valuit, ut per omnes
iam terras recepta sit; victi victoribus leges dederunt (“ Meantime
the customs of this most accursed race have prevailed to such an
extent that they are everywhere received. The conquered have
imposed their laws on the conquerors™),

¢ The large number of Jews in Antioch is particularly striking.
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that in Egypt (in all the nomes as far as Upper Egypt),
Rome, and the provinces of Asia Minor! The
extent to which they had made their way into all
the local conditions is made particularly clear by the
evidence bearing on the sphere last-named, where,
as on the north coast of the Black Sea, Judaism
also played some part in the blending of religions
(e.g., the cult of “The most high God,” and of the
God called * Sabbatistes”). 'The same holds true of
Syria, though the evidence here is not taken so
plainly from direct testimony, but drawn indirectly

1 Philo, Legat. 33: ’Iovdaior xall éxdormy mélw eloi mapminfels
*Agias re «xal Syplas (“The Jews abound in every city of Asia and
Syria”). The word “every” (éxdoryr) is confirmed by a number
of special testimonies, e.g. for Cilicia by Epiphanius (Her., xxx. 11),
who says of the “apostle” sent by the Jewish patriarch to collect
the Jewish taxes in Cilicia: és dveAfov éxEiae dmd ékdarys morews Tijs
Kihuxlas 1d émidéxara kA eeémparter (“ On his arrival there he pro-
ceeded to lift the tithes, etc., from every city in Cilicia”’). On the
spread of Judaism in Phrygia and the adjoining provinces (even into
the districts of the interior), see Ramsay’s two great works, The
Cities and Bishoprics ¢f Phrygia, and The Historical Geography of
Asia Minor, along with his essay in the Expositor (January 1902)
on “The Jews in the Greco-Asiatic cities.” Wherever any.
considerable number of inscriptions are found in these regions,
some of them are always Jewish. The réle played by the Jewish
element in Pisidian Antioch is shown by Acts xiii, see especially
verses 44 and 50 {oi Tovdalor wapurpvvay ras cefopévas yvvaikas ris
&voyrjuoves xal rods mpwrovs Ths wélews) And the significance of
the Jewish element in Smyrna comes out conspicuously in the
martyrdom of Polycarp and of Pionius; on the day of a Jewish
festival the appearance of the streets was quite changed. ¢ The
diffusion and importance of the Jews in Asia Minor are attested
among other things by the attempt made during the reign of
Augustus, by the Ionian cities, apparently after joint counsel, to
compel their Jewish fellow-townsmen to abandon their faith or
else to assume the full burdens of citizenship” (Mommsen, Rim.
Gesch., v. pp. 489 f., Eng. trans. Provinces, ii. 163).



The Expansion of Christianity
in the First Three Centuries

———

BOOK TI.
INTRODUCTORY.

CHAPTER 1.
JUDAISM : ITS DIFFUSION AND LIMITS.

To nascent Christianity the synagogues in the Dias-
pora meant more than the fontes persecutionum of
Tertullian’s complaint; they also formed the most
important_presupposition for the rise and "growth of
Christian communities throughout the empire. The
netwark of the synagogues furnished the Christian
propaganda with centres and courses for its develop-
ment, and in this way the mission of the new religion,
which was undertaken in the name of the God of
Abraham and Moses, found a sphere already prepared
for itself. '

A survey of the spread of Judaism at the opening
of our period has been frequently presented, most
recently and with especial care by Schiirer
(Geschichte des fidischen Volkes, Bd. 1IL® pp. 1-38;

1



4 EXPANSION OF CHRISTIANITY

from the historical presuppositions of Christian
gnosticism. In Africa, along the coast-line, from
the proconsular province to Mauretania, Jews were
numerous." At Lyons, in the time of Irenzus,’ they
do not seem to have abounded; but in southern
Gaul, as later sources indicate, their numbers cannot
have been small, whilst in Spain, as is obvious from
the resolutions of the synod of Elvira (c. 800 A.D.),
they were both populous and powerful. Finally, we
may assume that in Italy—apart from Rome and
Southern Italy, where they were widely spread—they
were not exactly numerous under the early empire,
although even in Upper Italy at that period individual
synagogues were in existence. 'This feature was due to
the history of Italian civilization, and it is corroborated
by the fact that, beyond Rome and Southern Italy,
early Jewish inscriptions are scanty and uncertain.

(8) The exact number of Jews in the Diaspora can
only be calculated roughly. Our information with
regard to figures is as follows. Speaking of the Jews
in Babylonia, Josephus declares there were ““ not a few
myriads,” or “innumerable myriads” in that region.?
At Damascus, during the great war, he narrates
(Bell. Jud., ii. 20. 2) how ten thousand Jews were
massacred ; elsewhere in the same book (vii. 8. 7) he

1 See Monceaux, “les colonies juives dans I’Afrique romaine™
(Rev. des Etudes juives, 1902). We have evidence for Jewish com-
munities at Carthage, Naro, Hadrumetum, Utica, Hippo, Simittu,
Volubilis, Cirta, Auzia, Sitifis, Ceesarea, Tipasa, and Oea.

2 To all appearance, therefore, he knew no Jewish Christians
at first hand.

3 Aatig., xv. 3. 1,xi. 5. 2. According to dntiq., xii. 3. 4, Antiochus
the Great deported 2000 families of Babylonian Jews to Phrygia
and Lydia.
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writes “ eighteen thousand.” Of the five civic quarters
of Alexandria, two were called “the Jewish” (ac-
cording to Philo, In Flacc. 8), since they were mainly
inhabited by Jews; in the other quarters Jews were
also to be met with, and Philo (In Flace. 6) reckons
their total number in Egypt (as far as the borders of
Ethiopia) to have been at least 100 myriads (=a
million). In the time of Sulla the Jews of Cyrene,
according to Strabo (cited by Josephus, Antiq., xiv.
7. 2), formed one of the four classes into which the
population was divided, the others being citizens,
peasants, and resident aliens. During the great
rebellion in Trajan’s reign they are said to have
slaughtered 220,000 unbelievers in Cyrene (Dio
Casstus, Ixviii. 32), in revenge for which ¢“many
myriads” of their own number were put to death
by Marcus Turbo (Euseb., H.E., iv. 2). The Jewish
revolt spread also to Cyprus, where 240,000 Gentiles
are said to have been murdered by them.! As for
the number of Jews in Rome, we have these two
statements: first, that in B.c. 4 a Jewish embassy
from Palestine to the metropolis was joined by 8000
local Jews (Joseph., Antig., xvil. 2. 1; Bell., ii. 6. 1) ;-
and secondly, that in 19 a.p., when Tiberius banished
the whole Jewish community from Rome, 4000 able-
bodied Jews were deported to Sardinia. The latter
statement merits especial attention, as it is handed
down by Tacitus as well as Josephus.? After the

1 Dio Cassius (loc. cit.). The same author declares (Ixix. 14)
that 580,000 Jews perished in Palestine during the rebellion of
Barcochba.

% There is a discrepancy between them. Whilst Josephus (4ntig.,
xviii. 3. 5) mentions only Jews, Tacitus (Annal., ii. 85) writes:
“Actum et de sacris Aegyptiis Judaicisque pellendis factumque
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fall of Sejanus, when Tiberius revoked the edict
(Philo, Legat. 24), the Jews at once made up their
former numbers in Rome (Dio Cassius, 1x. 6, mrcova-
cavres adfis); the movement for their expulsion re-
appeared under Claudius in 49 A.p., but the enforce-
ment of the order looked to be so risky that it was
presently withdrawn and limited to a prohibition of
religious gatherings’ In Rome the Jews dwelt

patrum consultum, ut quattuor milia libertini generis ea superstiti-
one infecta, quis idonea aetas, in insulam Sardiniam veherentur,
coercendis illic latrociniis et, si ob gravitatem caeli interissent,
vile damnum ; ceteri cederent Italia, nisi certam ante diem profanos
ritus exuissent ” (* Measures were also adopted for the extermina-
tion of Egyptian and Jewish rites, and the Senate passed a decree
that four thousand freedmen, able-bodied, who were tainted with
that superstition, should be deported to the island of Sardinia to
put a clieck upon the local brigands. Should the climate kill them
‘twould be no great loss! As for the rest, they were to leave Italy
unless they abjured their profane rites by a given day”). The
expulsion is also described by Suetonius (Tiber. 36): «Externas
cacremonias, Aegyptios Judaicosque ritus compescuit, coactis qui
superstitione ea tenebantur religiosas vestes cuin instrumento omni
comburere, Judaeorum juventutem per speciem sacramenti in
provincias gravioris caeli distribuit, reliquos gentis eiusdem vel
similia sectantes urbe snmmovit, sub poena perpetuae servitutis nisi
obtemperassent” (“ Foreign religions, including the rites of
Egyptians and Jews, he suppressed, forcing those who practised
that superstition to burn their sacred vestments and all their
utensils. He scattered the Jewish youth in provinces of an
unhealthy climate, on the pretext of military service, whilst the
rest of that race or of those who shared their practices were
expelled from Rome, the penalty for disobedience being penal
servitude for life ).

1 The sources here are contradictory. Acts (xviii. 2), Suetonius
(Claud. 25), and Orosius (vii. 6. 15)—the last named appealing by
mistake to Joseplius, who says nothing about the incident—all
speak of a formal (and enforced) edict of expulsion, but Dio Cassius
(Ix. 6) writes : rots re Tovdalovs wheovdoarras adbhs, dore yaherds dv
dvev Tapayis dwd Tob Sxhov addv THs woAews elpxBirar, odk djhace péy,
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chiefly in Trastevere; but as Jewish churchyards have
been discovered in various parts of the city, they
were also to be met with in other quarters as well.

A glance at these numerical statements shows’®
that only two possess any significance. The first is
Philo’s, that the Egyptian Jews amounted to
quite a million. Thilo’s comparatively precise mode
of expression (ovk amrodéovot pwpm'z?wu écaTov ol THY ’A?\egdv-
3per.au KOGl TRy Xwpay 'Lovdaior raTowkovvTes ame Tob TPOS
ABiny rataBafuct péxpr Tdv opiwy Albomwias: “'The
Jews resident in Alexandria and in the country from
the descent to Libya back to the bounds of
Ethiopia, do not fall short of a million”), taken to-
gether with the fact that registers for the purpose of
taxation were accurately kept in Egypt, renders it
probable that we have here to do with no fanciful
number. Nor does the figure itself appear too high,
when we consider that it includes the whole Jewish
population of Alexandria. As the entire population
of Egypt (under Vespasian) amounted to seven or
eight millions, the Jews thus turn out to have

78 88 &) marple Bly xpopévovs ixérevae piy cuvalbpolleatu (*° As the Jews
had once more multiplied, so that it would have been difficult to
remove them without a popular riot, he did not expel them, but
simply prohibited any gatherings of those who held to their
ancestral customs’). We have no business, in my opinion, to
use Dio Cassius in order to set aside two such excellent witnesses as
Luke and Suetonius. Nor is it a satisfactory expedient to suppose,
with Schiirer (IIL. p. 32; ¢f. Eng. trans.,, IL ii, 237), that the
government simply intended to expel the Jews. The edict must
have been actually issued, although it was presently replaced by a
prohibition of meetings, after the Jews had given a guarantee of
good behaviour.

1 I omit a series of figures given elsewhere by Josephus; they
are not of the slightest use.
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formed a seventh or an eighth of the whole (some-
where about thirteen per cent.).! Syria is the only
province of the empire where we must assume a
higher percentage of Jews among the population;®
in all the other provinces their numbers were
smaller.

The second passage of importance is the statement
that Tiberius deported four thousand able-bodied Jews
to Sardinia—Jews, be it noted, not (as Tacitus
declares) Egyptians and Jews, for the distinct
evidence of Josephus on this point is corroborated
by that of Suetonius (see above), who, after speaking
at first of Jews and Egyptians, adds, by way of

1 See Mommsen, Rim. Gesch., v. p. 578 [Eng. trans., “ Provinces
of the Roman Empire,” ii. p. 258], and Pietschmann in Pauly-
Wissowa’s Encyklop., 1., col. 990 f. Beloch (IDie Bevilkerung der
griechisch-romischen Welt, pp. 258 f.) questions the reckoning of
Josephus (Bell., ii. 16. 4) that the population of Egypt under Nero
amounted to seven and a half millions. He will not allow more
than about five, though he adduces no conclusive argument against
Josephus. Still, as he also holds it an exaggeration to say, with
Philo, that the Jews in Egypt were a million strong, he is not
opposed to the hypothesis that Judaism in Egypt amounted to
about 13 per cent. of the total population. Beloch reckons the
population of Alexandria (including slaves) at about half a million.
Of these, 200,000 would be Jews, as the Alexandrian Jews numbered
about two-fifths of the whole.

2 Josephus, Bell, vii. 8. 3: (To Iovlaiwy yévos moAd udv xetd raoay
iy oixovpdyny wapéomaprar Tols émixwplots, mAeloroy St 7§ Supla:
“The Jewish race is thickly spread over the world among its
inhabitants, but specially in Syria”). Beloch (pp. 242 f., 507)
estimates the population of Syria under Augustus at about six
millions, under Nero at about seven, whilst the free inhabitants
of Antiocch under Augustus numbered close on 300,000. As the
percentage of Jews in Syria (and especially in Antioch) was larger
than in Egypt (about 13 per cent.), certainly over a million Jews
must be assumed for Syria under Nero.
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closer definition, “Judaeorum juventatem per speciem
sacramenti in provincias gravioris caeli distribuit.”
Four thousand able-bodied men answers to a total
of at least ten thousand human beings,’ and some-
thing like this represented the size of the contem-
porary Jewish community at Rome. Now, of course,
this reckoning agrees but poorly with the other piece
of information, viz., that twenty-three years earlier
a Palestinian deputation had its ranks swelled by
8000 Roman Jews. Either Josephus has inserted
the total number of Jews in this passage, or he is
guilty of serious exaggeration. The most reliable
estimate of the Roman population under Augustus
(in B.Cc. 5) gives 320,000 male plebeians over ten
years of age. As women were notoriously in a
minority at Rome, this number represents about
600,000 inhabitants (excluding slaves),” so that about
10,000 Jews would be equivalent to about one-
sixtieth of the population® Tiberius could still
risk the strong measure of expelling them ; but when
Claudius tried to repeat the experiment thirty years
later, he was unable to carry it out.

We can hardly suppose that the Jewish community
at Rome continued to show any considerable in-
crease after the great rebellions and wars under

! Taking for granted, as in the case of any immigrant population,
that the number of men is very considerably larger than that of
women, | allow 2000 boys and old men to 4000 able-bodied men,
and assume about 4000 females.

? See Beloch, pp. 292 £ His figure, 500,000, secems to me
rather low.

¥ The total number, including foreigners and slaves, would
amount to something between 800,000 and 900,000 (according to
Beloch, 800,000 at the outside).
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Vespasian, Titus, Trajan, and Hadrian, since the
decimation of the Jews in many provinces of the
empire must have re-acted upon the Jewish com-
munity in the capital. Details on this point, how-
ever, are awanting.

If the Jews in Egypt amounted to about a million,
those in Syria were still more numerous. Allowing
about 700,000 Jews to Palestine— and at this moment
between 600,000 and 650,000 people live there; see
Baedeker’s Palestine, 1900, p. lvih.—we are within
the mark at all events when we reckon the Jews in
the remaining districts of the empire (s.e., in Asia
Minor, Greece, Cyrene, Rome, Italy, Gaul, Spain,
etc.) at about one million and a half In this way a
grand total of about four or four and a half million
Jews is recached. Now, it is an extremely surprising
thing, a thing that seems at first to throw doubt upon
any estimate whatsoever of the population, to say
that while (according to Beloch) the population of
the whole Roman empire under Augustus is reported
to have amounted to nearly fifty-four millions, the
Jews in the empire at that period must be reckoned at
not less than four or four and a2 half millions. Even
if one raises Beloch’s figure to sixty millions, how
can the Jews have represented seven per cent. of the
total population ? Either our calculation is wrong—
and mistakes are almost inevitable in a matter like
this—or the propaganda of Judaism was extremely
successful in the provinces; for it is utterly impossible
to explain the large total of Jews in the Diaspora by
the mere fact of the fertility of Jewish families. We
must assume, I imagine, that a very large number of
pagans, and in particular of kindred Semites of the
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lower class, trooped over to the religion of Yahweh*
—for the Jews of the Diaspora were genuine Jews
only to a certain extent. Well now, if Judaism was
actually so vigorous throughout the empire as to
embrace about seven per cent. of the total population
under Augustus, one begins to realize its great influ-
ence and social importance. And in order to com-
prehend the propaganda and diffusion of Christianity,
it is quite essential to understand that the religion
under whose “shadow” it made its way out into
the world, not merely contained elements of vital
significance but had expanded till it embraced a con-
siderable proportion of the world’s population.

Our survey would not be complete if we did not
glance, however briefly, at the nature of the Jewish
propaganda in the empire,” for some part, at least, of
her missionary zeal was inherited by Christianity from
Judaism. As I shall have to refer to this Jewish
mission wherever any means employed in the
Christian propaganda are taken over from Judaism, I
shall confine myself in the meantime to some general
observations.

1t is surprising that a religion which raised so stout
a wall of partition between itself and all other
religions, and which in practice and prospects alike
was bound up so closely with its nation, should have
possessed a missionary impulse of such vigour and

* After the edict of Pius, which forbade in the most stringent
terms the circumcision of any who had not been born in Judaism

(¢f also the previous edict of Hadrian), regular secessions must have
either ceased altogether or occurred extremely seldom ; ¢f. Orig.,
¢. Cels., I1. xiii.

? Compare, on this point, Schiirer’s description, op. cit. I1L.®, pp.
102 f. [Eng. trans,, 1I. ii. 126 £.].
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attained so large a measure of success. This is not
ultimately to be explained by any craving for power
or ambition ; it is a proof that Judaism, as a religion,
was already blossoming out by some inward trans-
Jormation. Proudly the Jew felt that he had some-
thing to say and bring to the world, which concerned
all men, viz., The one and only spiritual God, creator
of heaven and carth, with his holy moral law. 1t was
owing to the consciousness of this (Rom. ii. 19 f.)
that he felt missions to be a duty. Z%he Jewish
propaganda throughout the empire was primarily the
proclamation of the one and only God, of his moral
low, and of his judgment; to this everything else
became secondary. The object in many cases might
be pure proselytism (Matt. xxiii. 15), but Judaism
was quite in earnest in overthrowing dumb idols and
inducing pagans to recognize their creator and judge,
for in this the honour of the God of Israel was
concerned.

It is in this light that one has to pass judgment
upon a phenomenon which is misunderstood so long
as we explain it by means of specious analogies—I
mean, the different degrees and phases of proselyt-
ism. In other religions, variations of this kind
usually proceed from an endeavour to render the
moral precepts imposed by the religion somewhat
easier for the proselyte. In Judaism this tendency
never prevailed, at least never outright. On the
contrary, the moral demand remained unlowered.
As the recognition of God was considered the cardinal
point, it was imperative that the claims of the cultus
and of ceremonies should be depreciated, and the
different kinds of Jewish proselytism were almost
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entirely due to the different degrees in which the
ceremonial precepts of the law were observed. 'The
noble generosity of this attitude was, of course,
rendered all the easier by the fact that, strictly
speaking, even Jews by birth were only proselytes so
soon as they left the soil of Palestine, since thereby
they parted with the sacrificial system ; besides, they
were unable in a foreign country to fulfil, or at least
to fulfil satisfactorily, many other precepts of the law.
For generations there had been a gradual neutralising
of the sacrificial system proceeding apace within the
inner life of Judaism-—even among the Pharisees;
and this coincided with an historical situation which
obliged by far the greater number of the adherents
of the religion to live amid conditions which had
made them strangers for a long period to the sacri-
ficial system. In this way they were also rendered
accessible on every side of their spiritual nature to
foreign cults and philosophies, and thus there origin-
ated Persian and Grzco - Jewish religious alloys,
several of whose phenomena threatened even the
monotheistic belief. ~The destruction of the temple
by the Romans really destroyed nothing ; it may be
viewed as an incident organic to the history of
Jewish religion. When pious people held God’s
ways at that crisis were incomprehensible, they were
but deluding themselves.

For a long while the popular opinion throughout
the empire was that the Jews worshipped God
without images, and that they had no temple. Now,
although both of these features might appear to the
rude populace even more offensive and despicable
than circumcision, Sabbath observance, the prohibi-
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tion of swine’s flesh, ete., nevertheless they made a
deep impression upon educated people. Thanks
to these traits, together with its monotheism, Judaism
seemed as if it were elevated to the rank of phil-
osophy, and inasmuch as it still continued to be a
religion, it exhibited a type of mental and spiritual
life which was superior to anything of the kind.
At bottom, there was nothing artificial in a Philo or
in a Josephus exhibiting Judaism as the philosophic
religion, for this kind of apologetic corresponded to
the actual situation in which they found themselves;
it was as the philosophic religion, equipped at the
same time with “the oldest book in the world,” that
Judaism developed her great propaganda. The:
account given by Josephus (Bell., vii. 8. 8) of the
situation at Antioch, viz., that “the Jews continued
to attract a large number of the Greeks to their
services, making them in a sense part of them-
selves ”—this holds true of the Jewish mission in
general. The adhesion of Greeks and Romans to
Judaism ranged over the entire gamut of possible
degrees, from the superstitious adoption of certain
rites up to complete identification. ¢ God-fearing ”
pagans constituted the majority, proselytes (z.e.,
people who were actually Jews, obliged to keep the
whole law) being certainly few in number.! Im-
mersion was more indispensable than even circum-
cision as a condition of entrance.
~ While all this was of the utmost importance for
the Christian mission which came afterwards, at least
equal moment attaches to one vital omission in the

1 See Rus., H.E., i. 7, for the extent to which proselytes became
fused among those who were Jews by birth.
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Jewish missionary preaching: viz., that no Gentile, in
the first generation at least, could become a real
son of Abraham. His rank before God remained
inferior. Thus it also remained very doubtful how
far any proselyte—to say nothing of the “God-
fearing "—had a share in the glorious promises of the
future. The religion which will repair this omission
will drive Judaism from the field.! When it pro-
claims this message in its fulness, that the last will be
first, declaring that freedom from the Law is the
normal and higher life, and that the observance of the
Law, even at its best, is a thing to be tolerated and
no more, it will win thousands where the previous
missionary preaching won but hundreds? Yet the
propaganda of Judaism did not succeed simply by its
high inward worth; the profession of Judaism also con-
ferred great social and political advantages upon its
adherents. Compare Schiirer’s sketch (op. cit., 111.®
pp. 56-90; Eng. trans., IL ii. 248 f) of the internal
organization of Jewish communities in the Diaspora,
of their civil position, and of their civic “ isopolity,”?

1 1 know of no reliable inquiries into the decline and fall of
Jewish missions in the empire after the second destruction of the
temple. It seems to me unquestionable that Judaism henceforth
slackened her tie with Hellenism, in order to drop it altogether as
time went on, and that the literature of Hellenistic Judaism
suddenly became very slender, destined ere long to disappear
entirely. But whether we are to see in all this merely the inner
stiffening of Judaism, or other causes to boot (e.g., the growing
rivalry of Christianity), is a question which I do not venture to decide.

* A very striking parallel from history to the preaching of Paul
in its relation to Jewish preaching, is to be found in Luther’s
declaration, that the truly perfect man was not a monk, but a
Christian living in his daily calling.

8 The Jewish communities in the Diaspora also formed small
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and it will be seen how advantageous it was to belong
to a Jewish community within the Roman empire.
No doubt there were circumstances under which a
Jew had to endure ridicule and disdain, but this
injustice was compensated by the ample privileges
enjoyed by those who adhered to this religio lLcita.
If in addition one possessed the freedom of a city
(which it was not difficult to procure) or even Roman
citizenship, one occupied a more secure and favourable
position than the majority of one’s fellow-citizens.
No wonder, then, that Christians threatened to
apostatize to Judaism during a persecution,’ or that
separation from the synagogues had also serious
economic consequences for Jews who had become
Christians.? :

One thing further. All religions which made their
way into the empire along the channels of intercourse
and trade were.primarily religions of the city, and

states inside the state or city; ome has only to recollect the
civil jurisdiction which they exercised, even to the extent of
criminal procedure. As late as the third century we possess, with
reference to Palestine, Origen’s account (ep. ad dfric., xiv.) of the
power of the Ethnarch (or patriarch}, which was so great “that he
differed in no whit from royalty ”; “legal proceedings also took
place privately as enjoined by the Law, and several people were
condemned to death, not in open court and yet with the cognizance
of the authorities.” Similar occurrences would take place in the
Diaspora. '

¥ Proofs of this are not forthcoming, however, in any number.

2 Owing to their religious and national characteristics, as well as
to the fact that they enjoyed legal recognition throughout the
empire, the Jews stood out conspicuously from amongst ail the other
nations included in the Roman state. This comes out most forcibly
in the fact that they were even entitled “The Second race.”” We
shall afterwards show that Christians were called the Third race,
since Jews already ranked thus as the Second.
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remained such for a considerable period. It cannot
be said that Judaism in the Diaspora was entirely a
city-religion ; indeed the reverse holds true of one or
two large provinces. Yet in the main it continued
to be a city-religion, and we hear little about Jews
who were settled on the land.

So long as the temple stood, and contributions
were paid in to it, this formed a link between the
Jews of the Diaspora and Palestine. Afterwards, a
rabbinical board took the place of the priestly college
at Jerusalem, which understood how still to raise and
use these contributions. 'The board was presided over
by the patriarch, and the contributions were gathered
by ¢ apostles” whom he sent out.! They appear also
to have had additional duties to perform (on which
see below).

The extent to which Judaisin was prepared for the
gospel may also be judged by means of the syncretism
into which it had developed. The development was
along no mere side-issues. The transformation of a
national into a universal religion may take place in
two ways; either by the national religion being
reduced to great central principles, or by its assimila-
tion of a wealth of new elements from other religions.
Both processes developed simultaneously in Judaism,
as we have still to show. But the former is the more
important of the two, as a preparation for Christianity.
This is to be inferred especially from that great scene

! On the patriarch, see Schiirer, II1.®, pp. 77 f. [Eng. trans., IL. ii.
270).  From Vopise. Saturn. 8 we know that the patriarch himself
went also in person to the Diaspora, so far as Egypt is concerned.

On the “apostles,” see Book III. ch. i. (2).
: 2
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preserved for us in Mark xii. 28-84—in its simplicity
of spirit, the greatest memorial we possess of the
history of religion at the epoch of its vital change.’
“ A scribe asked Jesus, What is the first of all the
commandments ¢ Jesus replied, The first is: Hear,
O Israel, the Lord our God is one God, and thou
shalt love the Lord thy God with all thy heart, and
all thy soul, and all thy mind, and all thy strength.
The second is: Thou shalt love thy neighbour as
thyself. There is no commandment greater than
these. And the scribe said to him, True, O teacher;
thou hast rightly said that he is one, and that beside
him there is none else, and that to love him with all
the heart, and all the understanding, and all the
strength, and to love one’s neighbour as oneself, is
far above all holocausts and sacrifices. And when
Jesus saw that he answered intelligently, he said:
Thou art not far from the kingdom of God.”

1 The nearest approach to it is to be found in the missionary
speech put into Paul’s mouth on the hill of Mars.



CHAPTER II

THE EXTERNAL CONDITIONS OF THE WORLD-WIDE
EXPANSION OF THE CHRISTIAN RELIGION.

IT is only in a series of headings, as it were, that I
would summarize the external conditions which either
made it possible for Christianity to spread rapidly and
widely during the imperial age, or actually promoted
its advance. One of the most important has been
mentioned in the previous chapter, viz., the spread of
Judaism, which anticipated and prepared the way for
that of Christianity.~ Besides this, the following
considerations are especially to be noted:—

¥(1) The Hellenizing of the East and (in part also)
of the West, which had gone on steadily since
Alexander the Great: or, the comparative unity of
language and ideas which this Hellenizing had pro-
duced.’ Not until the close of the second century
A.D. does this Hellenizing process appear to have ex-
hausted itself,* while in the fourth century, when the

¥ I do not know any investigations as to the precise period when
the advance of Hellenism, more particularly of the Greek language,
subsided and ceased at Rome and throughout the West. From
my limited knowledge of the subject, I should incline to make the
close of the second century the limit. Marcus Aurelius still wrote
his confessions in Greek, but no subsequent fact of a similar bearing
can be discovered. In the West, Greek was checked by. the

19
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seat of the empire was shifted to the East, the move-
ment acquired a still further impetus in several
important directions. “As Christianity allied itself
very quickly though not absolutely to the speech and
spirit of Hellenism, it was in a position to avail itself
of a great deal in the success of the latter.~

/(2) The world-empire of Rome and the political
unity which it secured for the nations bordering on
the Mediterranean: the comparative unity secured
by this world-state for the methods and conditions
of outward existence, and also the comparative
stability of social life’ Throughout many provinces
of the East, people felt the emperor really stood for
peace, and they hailed his law as a shelter and a
safeguard.’ “Furthermore, the earthly monarchy of

deterioration of culture as well as by the circumstances of the
situation. During the third century Rome began to shed off
Greek, and in the course of the fourth century she became once
more a purely Latin city. Similarly too with the Western
provinces, so far as they had assimilated the Greek element;
similarly even with Southern Italy and Gaul, though the process
took longer in these regions. During the second century people
could still make themselves understood apparently by means of
Greek, in any of the larger Western cities; by the third century,
a stranger who did not know Latin was sometimes in difficulties,
though not often; by the fourth, no traveller in the West could
dispense with Latin any longer, and it was only in Southern Gaul
and Lower Italy that Greek sufficed.

L After Melito, Origen (c. Celsum, II. xxx.) correctly estimated
the significance of this for the Christian propaganda. ¢ In the days
of Jesus, righteousness arose and fulness of peace; it began with
his birth. God prepared the nations for his teaching, by causing
the Roman emperor to rule over all the world; there was no
longer to be a plurality of kingdoms, else would the nations have
been strangers to one another, and so the apostles would have
found it harder to carry out the task laid on them by Jesus, when
he said, ‘Go and teach all nations.’ It is well known that the
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the world was a fact which at once favoured the
conception of the heavenly monarchy and conditioned
the origin of a catholic or untversal church.~v ‘
~(8) The exceptional facilities, growth, and security
of international traffic:® the admirable roads; the
blending of different nationalities ;* the interchange
of wares and of ideas "the personal intercourse ; the
ubiquitous merchant and soldier—one may add, the
ubiquitous professor, who was to be encountered from
Antioch to Cadiz, from Alexandria to Bordeaux.
“The church thus found the way paved for expansion ;
the means were prepared ; and the population of the
large towns was as heterogeneous and devoid of a
past as could be desired. ~
“(4) The practical and theoretical conviction of the
essential umity of mankind, and of human rights and
duties, which was produced, or at any rate intensified,
by the fact of the “orbis Romanus” on the one side

birth of Jesus took place in the reign of Augustus, who fused and
federated the numerous peoples upon earth into a single empire.
A plurality of kingdoms would have been an obstacle to the spread
of the doctrine of Jesus throughout all the world, not merely for
the reasons already mentioned, but also because the nations would
in that event have been obliged to go to war in defence of their
native lands. . . . How, then, could this doctrine of peace, which
does not even permit vengeance upon an enemy, have prevailed
throughout the world, had not the circumstances of the world
passed everywhere into a milder phase at the advent of Jesus?”

! Cp. Stephan in Raumer’s Histor. Taschenbuch (1868), pp. 1 f.,
and Zahn's Weltverkehr und Kirche wiihrend der drei ersten Jahrhunderte
(1877). That one Phrygian merchant voyaged to Rome (according
to the inscription on a tomb) no fewer than seventy-two times in
the course of his life, is itself a fact which must never be lost sight of.

2 It is surprising to notice this blending of nationalities, when-
ever any inscription bears a considerable number of names (soldiers,
Pages, martyrs, etc.), and at the same time mentions their origin,
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and the development of philosophy upon the other,
and confirmed by the truly enlightened system
of Roman jurisprudence, particularly between
Nerva and Alexander Severus. YOn all essential
questions the church had no reason to oppose, but
rather to assent to, Roman law, that grandest and
most durable product of the empire.
(5) The decomposition of anmcient society into a
democracy: the gradual equalizing of the *cives
Romani” and the provincials, of the Greeks and the
barbarians ;"th€ comparative equalizing of classes in
society ; the elevation of the slave-class—in short, a
soil prepared for the growth of new formations by the
decomposition of the old.~ '
M6) The religious policy of Rome, which furthered
the interchange of religions by its toleration, hardly
presenting any obstacles to their natural increase or
transformation or decay, although it would not stand
any practical expression of contempt for the cere-
monial of the State-religion. ” The liberty guaranteed
by Rome’s religious policy on all other points was
an ample compensation for the rough check imposed
on the spread of Christianity by her vindication of the
State-religion. v/
A7) The existence of associations, as well as of
municipal and provincial organizations. In several
respects the former had prepared the soil for the
reception of Christianity, whilst in some cases they
probably served as a shelter for it.~" The latter actually
suggested the most important forms of organization
in the church, and thus saved her the onerous task
of first devising such forms and then requiring to
commend them.
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/(8) The irruption of the Syrian and Persian
religions into the empire, dating especially f?om tbe
reign of Antoninus Pius. These had certain traits
in common with Christianity, and although the spread
of the church was at first handicapped by them,
any such loss was amply made up for by the new
religious cravings which they stirred within the
minds of men—cravings which could not finally be
satisfied apart from Christianity.

v (9) The decline of the exact sciences, a phenomenon
due to the democratic tendency of society and the
simultaneous popularizing of knowledge, as well as
to other unknown causes: also the rising vogue of a
philosophy of religion with a craving for some form
of revelation..,

All these outward conditions (of which the two
latter might have been previously included among
the inward) brought about a great revolution in the
whole of human existence under the empire, a
revolution which must have been highly conducive
to the spread of the Christian religion.” Thé narrow
world had become a wide world ; the rent world had
become a unity; the barbarian world had become
Greek and Roman.l

! As Uhlhorn remarks very truly (die christliche Liebesthiitig-
keit in der alien Kirche, 1882, p. 37; Eng. trans,, pp. 40-42): “From
the time of the emperors onwards a new influence made itself felt,
and unless we notice this influence, we cannot understand the
first centuries of the early Christian church, we cannot under-
stand its rapid extension and its relatively rapid triumph., . . .
Had the stream of new life issuing from Christ encountered
ancient life when the latter was still unbroken, it would have
recoiled impotent from: the shock. But ancient life had by this

time begun to break up; its solid foundations had begun to
weaken ; and, besides, the Christian stream fell in with a previous
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and cognate current of Jewish opinion. In the Roman empire
there had already appeared a universalism foreign to the ancient
world.  Nationalities had been efficed. The idea of universal
humanity had disengaged itself from that of nationality. The
Stoics had passed the word that all men were equal, and had
spoken of brotherhocod as well as of the duties of man towards
- man. Hitherto despised, the lower classes had asserted their
position. The treatment of slaves became milder. If Cato had
compared them to cattle, Pliny sees in them his ¢ serving friends.’
The position of the artizan improved, and freedmen worked
their way up, for the guilds provided them not simply with a
centre of social life, but also with the means of bettering their
social position. Women, hitherto without any legal rights, received
such in increasing numbers. Children were looked after. The
distribution of grain, originally a political institution and nothing
more, became a sort of poor-relief system, and we meet with a
growing number of generous deeds, gifts, and endowments, which
already exhibit a more humane spirit,” ete.



CHAPTER III

THE INTERNAL CONDITIONS DETERMINING THE WORLD-
WIDE EXPANSION OF THE CHRISTIAN RELIGION

—RELIGIOUS SYNCRETISM.

IN subsequent sections of this book mention will be
made of a series of the more important inner con-
ditions which determined the universal spread of the
Christian religion. It was by preaching to the poor,
the burdened, and the outcast, by the preaching and
practice of love, that Christianity turned the stony,
sterile world into a fruitful field for the church:
Where no other religion could sow and reap, this
religion was enabled to scatter its seed and to secure
a harvest.

The condition, however, which determined more
than anything else the propaganda of the religion,
lay in the general religious situation during the
imperial age. It is impossible to attempt here to
depict that situation, and unluckily we cannot refer
to any standard work which does justice to such
2 colossal undertaking, for all the admirable studies
and sketches (such as those of Tzschirner, Friedlinder,
Boissier, Réville and Wissowa) which we possess.
This being so, we must content ourselves with

throwing out a few hints along“two main liness
25
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(1) As far down as the third century, the decisive
point in the relationship between Christianity and
paganism was really ‘What confronts us at the very
outset, viz., the opposition of monotheism and poly-
theism~Zof polytheism, too, in the shape of political
religion.  Here “Christianity and paganism were
absolutely opposed. The former burned what the
latter adored, and the latter burned Christians as
guilty of high treason.v~ Christian  apologists and
“fnartyrs were entirely right in ignoring every other
topic when they opened their lips, and in reducing
everything to this simple alternative..

Judaism shared with Christianity this attitude
towards polytheism. But then, Judaism was a
national religion, and its monotheism was widely
tolerated simply because it was widely misunder-
stood. That a man had to become a Jew in order
to be a monotheist, was utterly absurd; it degraded
the creator of heaven and earth to the level of a
national god. And if he was a national god, he was
not alone. No doubt, up and down the empire there
were whispers about the atheism of the Jews, thanks
to their lack of images; but the reproach was never
levelled in real earnest—or rather, opinion was in
such a state of oscillation that the usual political
result obtained : ¢n dubio pro reo.

It was otherwise with Christianity. Here the
polythelsts could have no hesitation ; deprived of any
basis in 2 nation or a State, destitute alike of i 1mages
and temples, Christianity was simple atheismz The
contrast between polytheism and monotheism was in
this field clear and keen. From the second century
onwards, the “conflict between these two forms of
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religion was waged by Christianity “and not by
Judaism. The former was aggressive, while as a rule
the latter had really ceased to fight at all—it devoted
itself to capturing proselytes.

From the very outset it was no hopeless struggle.
When Christianity came upon the scene, indeed, the
polytheism of the State-religion was not yet eradicated,
nor was it eradicated for some time to come;' but
there were plenty of forces at hand which were
already compassing its ruin. It had survived the
critical epoch during which the republic had changed
into a dual control and a monarchy ; but as for the
fresh swarm of religions which were invading and dis-
placing it, polytheism could no more exorcise them
with the magic wand of the imperial cultus than it
could dissolve them under the rays of a protean cultus
of the sun, which sought to bring everything within
its sweep. Nevertheless polytheism would still have
been destined to a long career, had it not been
attacked secretly or openly by the forces of general
knowledge, philosophy, and ethics; had it not also
been saddled with arrears of mythology which excited
ridicule and resentment.” Statesmen, poets, and
philosophers might disregard all this, since “each of
these groups devised some method of preserving
their continuity with the past.~” But once “the common
people realized it, or were made to realize it, the con-
clusion they drew in such cases was ruthless. The
onset against deities feathered and scaly, deities
adulterous and loaded with vices, and on the other
hand against idols of wood and stone, formed the

1 Successful attempts to revive it were not awanting; see under
(2} in this section.
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most impressive and effective factor in Christian
preaching for wide circles, circles which in all ranks
of society down to the lowest classes (where indeed
they were most numerous) had, owing to experience
and circumstances, reached a point at which the
burning denunciations of the abomination of idolatry
could not but arrest them and bring them over to
monotheism~" The very “position of polytheism as
the State-religion was in favour of the Christian
propaganda. ‘/Rehglon faced religion ; but whilst the
one was new and living, the other was old, nor could
anyone tell exactly what had become of it.v” Was it
merely equivalent to what was lawful in politics ?
or did it represent the vast, complicated mass of
religiones licitae throughout the empire? Who could
say ?

(2) This, however, is to touch on merely one side
of the matter. The religious situation in the imperial
age, with the tendencies it cherished and the forma-
tions it produced—all this was complicated in the
extreme. Weighty as were the simple antitheses
of ~“ monotheism ~ versus polytheism ” and “strict
morality versus laxity and vice,” these cannot be
taken as a complete summary of the whole position.«”
The posture of affairs throughout the empire is no
more adequately described by the term ¢ polytheism,”
than is Christianity, as it was then preached, by the
bare term “monotheism.” “It was not a case of vice
and virtue simply facing one another. Here, in
fact, it is necessary for us to enter into some detail
and definition.”

“Throughout the Greek and Roman world, after
the close of the first century of our era, there was an
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unmistakable resuscitation of the religious sense,
which gradually took hold of all classes in society,
and which appears to have increased with every decade
subsequently to the middle of the second century.

“It made itself conspicuous in two ways, on the
principle of that dual development 1n which a
religious upheaval always mamfests itself.” The first
was a series of not unsuccessful attempts to revivify
and inculcate the old religions, by carefully observing
traditional customs, and by restoring the sites of the
oracles and the places of worships/ Such attempts,
however, were to some extent superficial and artificial.
They afforded no strong or clear expression for the
new religious cravings of the age”” And Christianity
held entirely aloof from all this restoration of religion.
They came into contact merely to collide—this pair
of alien magnitudes; neither understood the other,
and each was driven to compass the extermination of
its rival (see above).

The second way in which the resuscitation of
religion came about, however, was far more potent.
Ever since Alexander the Great and his successors,
ever since Augustus in a later age, the nations upon
whose development the advance of humanity
depended, had been living under new auspices.
The great revolution in the external conditions of

\/their existence has been already emphasized; but
corresponding to this, and partly in consequence of
it, a revolution took place in the inner world of
religion, which was due in some degree to the
blending of religions, but pre - eminently to the
progress of culture and to man’s experience inward
and outward.” No period can be specified at which
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this blending process commenced among the nations
lying between Egypt and the Euphrates, the Tigris,
or Persia;' for, so far as we are in a position to trace
back their history, “their religions were, like them-
selves, exposed to constant interchange, whilst their
religious theories were a matter of give and take:
But now the Greek world fell to be added, with all
the store of knowledge and ideas which it had gained
by dint of ardent, willing toil, a world lying open to
any contribution from the East, and in its turn
subjecting every element of Eastern origin to the
test of its own lore and speculation.

The results already produced by the interchange
of Oriental religions, including that of lsrael, were
scientifically described over a century ago as “the
Oriental philosophy of religion,” a term which denoted
the broad complex of ritual and theory connected
with the respective cults, their religious ideas, and
also scientific speculations such as those of astronomy
or of any other branch of knowledge which was
elevated into the province of religion.”” All this was
as indefinite as the title which was meant to compre-
hend it, nor even at present have we made any great
progress in this field of research.” Still, we have
a more definite grasp of the complex itself; and
—although it seems paradoxical to say so—this is a
result which we owe chiefly to Christian gnosticism.

} It is still a moot point of controversy whether India had any
share in this, and if so to what extent; some connection with India,
however, does seem probable.

2 The origin of the separate elements, in particular, is frequently
obscure —whether Indian, Persian, Babylonian, Egyptian, Asiatic,
ete.
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“Nowhere else are these vague and various conceptions
worked out for us so clearly and coherently.

In what follows I shall attempt to bring out the
(salient features of this « Ol'ientalism.’ﬂ Naturally it
was no rigid entity. At every facet it presented
elements and ideas of the most varied hue. “The
general characteristic was this, that people still
retained their belief in sections of the traditional
mythology that were presented in realistic form.
To these they did attach ideas. It is not possible,
as a rule, to ascertain in every case at what point
and to what extent such ideas overflowed and over-
powered the realistic element in any given symbol—
a fact which lends our knowledge of * Orientalism ”
an extremely defective appearance; for what is the
use of fixing down a piece of mythology to some
definite period and circle, if we cannot be sure of its
exact value? Was it held literally? Was it trans-
formed into an idea? Was it taken metaphori-
cally? Was it the creed of unenlightened piety ?
Was it merely ornamental? And what was its
meaning ! Theological or cosmological? Ethical or
historical # Did it embody some event in the remote
past, or something still in existence, or something only
to be realized in the future? Or did these various
meanings and values flow in and out of one another ?
And was the myth in question felt to be some sacred,
undefined magnitude, something that could unite
with every conceivable coeflicient, Yserving as the
starting-point for any interpretation whatsoever that
one chose to put before y"le world ¥ This last
question is to be answered, I think, in the affirma-
tive, nor must we forget that in one and the same
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circle the most diverse coefficients were simultane-
ously attached to any piece of mythology.

Further, we must not lose sight of the varied origin
of the myths. The earliest spring from the primitive
view of nature, in which the clouds were in conflict
with the light and the night devoured the sun, whilst
thunderstorms were the most awful revelation of the
deity. Or they arose from the dream-world of the
soul, from that separation of soul and body suggested
by the dream, and from the cult of the human soul.
The next stratum may have arisen out of ancient
historical reminiscences, fantastically exaggerated and
elevated into something supernatural. Then came
the precipitate of primitive attempts at *science”
which had gone no further, viz., observations of heaven
and earth, leading to the knowledge of certain regular
sequences, which were bound up with religious con-
ceptions. All this the soul of man informed with
life, endowing it with the powers of human conscious-
ness. It was upon this stratum that the great
Oriental religions rose, as we know them in history,
with their special mythologies and ritual theories.
Then came another stratum, namely, religion in its
abstract development and alliance with a robust philo-
sophic culture. One half of it was apologetic and the
other critical. Yet even there myths still took shape.

\’Finally, the last stratum was laid down, viz., the
glaciation of ancient imaginative fancies and religions
produced by a new conception of the universe, which
the circumstances and experience of mankind had set
in motion.~ Under the pressure of this, all existing
materials were fused together, elements that lay far
apart were solidified into a unity, and all previous
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constructions were shattered, while the surface of the
movement was covered by broken fragments thrown
out in a broad moraine, in which the débris of all
earlier strata were to be found. This is the meaning
of “syncretism.”” Viewed from a distance, it looks
like a unity, though the unity seems heterogeneous.
The forces which have shaped it do not meet the eye.
What one really sees is the ancient element in its
composition ; the new lies buried under all that strikes
the eye upon the surface. :

This new element consisted in the results of
practical experience, and in speculations of the inner
life. “Now it would appear that even before the
period of its contact with the Greek spirit, “ Oriental-
ism” had reached this stage;” but one of the most
unfortunate gaps in our knowledge of the history of
religion is our inability to determine to what extent
“Orientalism ” had developed on its own lines,
independent of this Greek spirit. We must be
content to ascertain what actually took place, viz.,
the rise of new ideas and emotions which meet us on
the soil of Hellenism—that Hellenism which, with
its philosophy and its development of the ancient
mysteries, coalesced with Orientalism.!” These new
features are somewhat as follows:<

(1)“There is the sharp division between the soul
(or spirit) and the body: the more or less exclusive

! The convergence of these lines of development in the various
nations of antiquity during the age of Hellenism is among the best
established facts of history. Contemporary ideas of a cognate or
similar nature were not simply the result of mutual interaction, but
also of an independent development along parallel lines. This

makes it difficult, and indeed impossible in many cases, to decide
on which branch any given growth sprang up. The similarity of
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importance attached to the spirit,/ and the notion
that the spirit comes from some other, upper world
and is either possessed or capable of life eternal: also
“the individualism involved in all this.”

(2)There is the sharp division between God and
the world,‘/ with the subversion of the naive idea that
they formed a homogeneous unity.

(8) In consequence of these distinctions we have
the sublimation of the Godhead, " via negationis et
eminentiae.” ‘The Godhead now becomes for the first
time incomprehensible and indescribable; yet it is
also great and good. Furthermore, it is the basis of
all things; but the ultimate basis, which is simply
posited yet cannot be actually grasped?

(4) As a further result of these distinctions and
of the exclusive importance attached to the spirit,
we havethe depreciation of the world, the contention
that it were better never to have existed, that it was
the result of a blunder, and that it was a prison or at
best a penitentiary for the spirit.

(5) There is the conviction that the connection with
the flesh (“ that solled robe”) depreciated and stained
the spirit in fact, that the latter would inevitably
be ruined unless the connection were broken or its

“influence counteracted:”

(6)‘ﬁ‘here is the yearming for redemption, as a
redemption from the world, the flesh, mortality, and
death’

(7) "i‘here is the conviction that all redemption is

the development on parallel lines embraced not only the ideas,
but frequently their very method of expression and the form
under which they were conceived. The bounds of human fancy
in this province are narrower than is commonly supposed.
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redemption to life eternal, and that it is dependent
on knowledge and expiation : “that only the soul that
knows (knows itself, the Godhead, and the nature
and value of being) and is pure (i.c., purged from
sins), can be saved.

(8) There is the certainty that the redemption of
the soul as a return to God is effected through a series
of stages,just as the soul once upon a time departed
from God by stages, till it ended in the present vale
of tears. All instruction upon redemption is there-
fore instruction upon *the return and road”vto
God. The consummation of redemption is simply
a graduated ascent.

(9) There is vthe belief (naturally a wavering
belief) that the anticipated redemption or 7cdeemer
was already present needmg only to be sought out™
present, that is,“either in some ancient creed which
simply required to be placed in a proper light,“or in
one of the mysteries which had only to be made more
generally accessible}or in some personality whose
power and commands had to be followed, or even in
the spirit, if only it would turn inward on itself.

(10)There is the conviction that whilst knowledge
is indispensable to all the media of redemption, it
cannot be adequate; on the contrary, they must
ultimately furnish and transmit an actual power
divine.~/ It is the “initiation” (the mystery or sacra-
ment) which is combined with the impartation of
knowledge, by which alone the spirit is subdued, by
which it is actually redeemed and delivered from the
bondage of mortality and sin by means of mystic
rapture.

(11) 'ghere is the prevalent, indeed the funda-
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mental, opinion that knowledge of the wuniverse,
religion, and the strict management of the individuals
conduct, must form a compact unity ;~/ they must
constitute an independent unity, which has nothing
whatever to do with the State, society, the family, or
one’s daijly calling, and must therefore maintain an
attitude of negation (i.e., Jn the sense of asceticism)
towards all these spheres.

YThe soul, God, kenowledge, expiation, asceticism,
redemption, eternal life, with individuglism and with
humanity substituted for nationality—‘éthese were the
sublime thoughts which were living and operative,
partly as the precipitate of deep inward and outward
movements, partly as the outcome of great souls and
their toil, partly as one result of the sublimation of
all cults which took place during the imperial age.
Wherever vital religion existed, it was in this circle
of thought and experience that it drew breath. The
actual number of those who lived within the circle is
a matter of no moment. * All men have not faith.”
And the history of religion, so far as it is really a
history of vital religion, runs always in a very narrow
groove.

The remarkable thing is the number of different
guises in which such thoughts were circulating. Like
all religious accounts of the universe which aim at
reconciling monistic and dualistic theories, they
required a large apparatus for their intrinsic needs;
but the tendency was to elaborate this still further,
partly in order to provide accommodation for whatever
might be time-honoured or of any service, partly
because isolated details had an appearance of weak-
ness which made people hope to achieve their end by
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dint of accumulation. Owing to the heterogeneous
character of their apparatus, these syncretistic forma-
tions seem often to be totally incongrous. But this is
a superficial estimate. A glance at their motives and
aims reveals the presence of a unity, and indeed of
a simplicity, which is truly remarkable. “The final
motives, in fact, are simple and powerful, inasmuch
as they have sprung from simple but powerful ex-
periences of the inner life, and it was due to them
that the development of religion advanced, so far as
any such advance took place apart from Christianity.

~Christianity had to settle with this “syncretism ”
or final form of Hellenism.~” But we can see at once
“how inadequate it would be to describe the contrast
between Christianity and * paganism” simply as the
contrast between monotheism and polytheism.” No
doubt, any form of syncretisin was perfectly capable
of blending with polytheism ; the one even demanded
and could not but infensify the other. To explain
the origin of the world and also to describe the soul’s
“return,” the <apparatus” of the system required
seons, intermediate beings, semi-gods, and deliverers ;
the highest deity was not the highest or most perfect,
if it stood by itself. Yet all this way of thinking was
monotheistic at bottom ; it elevated the highest God
to the position of primal God, high above all gods,
linking the soul to this primal God and to him alone
(not to any subordinate deities).' Polytheism was

1 The difference between the Christian God and the God of syn-
cretistic Hellenism is put by the pagan (Porphyry) in Macarius
Magnes. iv. 20, with admirable lucidity : 76 pévrow mept 79 povapylas
708 pdvov feod xal Tijs modvapylas Tév oefopévav Bedv Swappiduyy Lnrij-
Twper, Gv odx oldas ovde THs povapyias TOv Adyov ddyryrioacfar, Movdpxms
Yap éoriv ody & pdvos dv GAN & pdvos dpxwr. dpyer § Spodihav Snhady
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relegated to a lower level from the supremacy which
once it had enjoyed. “Turther, as soon as Christianity
itself began to be reflective, it took an interest in this
“syncretism,” borrowing ideas from it, and using
them, in fact, to promote its own development./
Christianity was not originally syncretistic itself, for
Jesus Christ did not belong to this circle of ideas, and
it was his disciples who were responsible for the
primitive shaping of Christianity. But” whenever
Christianity came to formulate ideas of God, Jesus,
sin, redemption, and life, it drew upon the materials

xat dpoiw, olov “Adpiavds & Bactheds povdpyns yéyover, odx i pdvos v
ot 11 Bodv xal wpofdrwv fjpxev, &v dpxovor woipéves § BovkdAor, GAN
o1 dvfpdrav éBacilevce TdY Spoyerdv TRy albTiy dplow éxdvTwv. doavTws
Beds ovk dv povdpyns kuplws exhilin, € ui) Debv fpxe. Tolro yap émpere 7§
Oelp peyéfe ral 1§ otpaviy xol moAdd déwpare (“ Let us, however,
proceed to inquire explicitly about the monarchy of the one God
alone and the joint-rule of those deities who are worshipped, but of
whom, as of divine monarchy, you cannot give any account. A
monarch is not one who is alone but one who rules alone, ruling
subjects of kindred nature like himself—such as the emperor
Hadrian, for example, who was a monarch not because he stood
alone or because he ruled sheep and cattle, which are commanded
by shepherds and herdsmen, but because he mas king over human
beings whose nature was hke his own. Even so, it would not have
been accurate te term God a monarch, if he did not rule over gods.
For such a position befitted the dignity of God and the high honour
of heaven”). Here the contrast between the Christian and the
Greek monarchianism is clearly defined. Only, it should be added
that many philosophic Christians (even in the second century) did
not share this severely monotheistic idea of God; in fact, as early
as the first century we come across modifications of it. Tertullian
(in adv. Prae. iii.), even in recapitulating the view of God which
passed for orthodox at that period, comes dangerously near to
Porphyry in the remark : “ Nullam dico dominationem ita unius esse,
ita singularem, ita monarchiam, ut non etiam per alias proximas
personas administretur, quas ipsa prospexerit officiales sibi” (“No
dominion, I hold, belongs to any one person in such a way, or is in
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acquired in the general process of religious evolution,
availing itself of all the forms which these had taken.
" Christian preaching thus found itself confronted
with the old polytheism and with this syncretism
which represented the final stage of Hellenism.

“These constituted the inner conditions under which
the young religion carried on its mission. - From its
opposition to polytheism it drew that power of
antithesis and exclusiveness which is a force at once
needed and intensified by any self-contained religion.
In syncretism, again, i.e., in all that as a rule deserved
the title of “religion” in contemporary life, it
possessed unconsciously a secret ally. All it had to
do with syncretism was to cleanse and simplify it.

such a sense singular, or in such a sense a monarchy, as not also to
be administered through other persons who are closely related to it,
and with whom it has provided itself as its officials *). The school
of Origen went still further in their reception of syncretistic
monotheism, and the movement was not checked until the Nicene
creed with its irrational doctrine of the Trinity, which ordered the
Logos and the Spirit to be conceived as persons within the Godhead.
But although the pagan moparchical idea was routed on this field,
it had already entrenched itself in the doctrine of angels. The
latter, as indeed Porphyry (iv. 20) observed, is thoroughly Hellenic,
since it let in polytheism through a back-door. In iv. 23 Porphyry
tries to show Christians that as their scriptures taught a plurality
of gods, they consequently contained the comception of God’s
monarchy which the Greeks tanght. He refers to Exod. xxii. 28,
Jerem. vil. 6, Deut. xii. 80, Josh. xxiv. 14, I Cor. viii. 5, and then
proceeds: “Therefore ye are greatly mistaken if ye believe God is
angry when some one else is called God and receives the name of
God ; rulers do not grudge to their servants, nor masters to their
slaves, the use of the same names, and we must not believe that
God is any less magnanimous than men.”



CHAPTER 1V.

JESUS CHRIST AND THE UNIVERSAL MISSION,
ACCORDING TO THE GOSPELS.

Ir we leave out of account the words put by our
first evangelist into the lips of the risen Jesus (Matt.
xxviii. 19 £.), with the similar expressions which occur
in the unauthentic appendix to the second gospel
(Mark xvi. 15, 20), and if we further set aside the
story of the wise men from the East, as well as one
or two Old Testament quotations which our first
evangelist has woven into his tale (cp. Matt. iv. 13 £,
xii. 18), we cannot but admit that Mark and Matthew
have almost consistently withstood the temptation
to introduce the Gentile mission into the words and
deeds of Jesus. Jesus called sinners to himself, ate
with tax-gatherers, attacked the Pharisees and their
legal observance, made everything revolve round
mercy and justice, and predicted the downfall of the
temple — such is the wuniversalism of Mark and
Matthew. The very choice and commission of the
twelve is described without any reference to the
mission to the world (Mark iii. 13 £, vi. 7 £, and Matt.
x. 1 £). In fact, Matthew expressly limits their
mission to Palestine. “Go not on the road of the

Gentiles, and enter no city of the Samaritans ; rather
10



JESUS AND THE UNIVERSAL MISSION 41

go to the lost sheep of the house of Israel” (Matt. x.
5, 6). And soin x. 23: “ Ye shall not have covered
the cities of Israel, before the Son of man comes.”?
The story of the Syro-Pheenician woman is almost
of greater significance. Neither evangelist leaves it
open to question that this incident represented an
exceptional case for Jesus;*® and the exception proves
the rule.

In Mark this section on the Syro-Pheenician
woman is the only passage where the missionary
efforts of Jesus appear positively restricted to the
Jewish people in Palestine. Matthew, however,
contains not merely the address on the disciples’
mission, but a further saying (xix. 28), to the effect
that the twelve are one day to judge the twelve
tribes of Israel. No word here of the Gentile
mission.?

L This verse precludes the hypothesis that the speech of Jesus
referred merely to a provisional mission. If the saying is genuine
(of which I have no doubt), the Gentile mission cannot have lain
within the horizon of Jesus.—There is no need to take the Hyeudves
and Bacihets of Matt. x. 18, Mark xiii. 9 as pagans, and Matthew’s
addition (omitted by Mark) of xai Tols &vecw to the words els
paptipiov atrols can hardly be understood except as a supplement
in the sense of xxviil. 19f. Though Mark (vi. 7 f. ; ep. Luke ix. 1 f.)
omits the limitation of the mission to Palestine and the Jewish
people, he does not venture to assign the mission any universal scope.

2 According to Matthew (xv. 24), Jesus distinctly says, “I was
sent only to the lost sheep of the house of Israel.” The wpdrov of
Mark vii. 27 is not to be pressed.

® Here we may also include the saying: “Pray that your flight
occur not on the Sabbath ™ (Matt. xxiv. 20). Note further that
the parable of the two sons (Matt. xxi. 28 £.) does not refer to Jews
and Gentiles. The labourers in the vineyard (Matt. xx. 1£) are
not to be taken as Gentiles—not, at any rate, as the evangelist
tells the story, Nor are Gentiles to be thought of even in xxii. 9,
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Only twice does Mark make Jesus allude to the
gospel being preached in future throughout the
world : in the eschatological address (xiii. 10, “The
gospel must first be preached to all the nations,”
e.e., before the end arrives), and in the story of the
anointing at Bethany (xiv. 9), where we read:
“ Wherever this ! gospel shall be preached throughout
the whole world, what this woman hath done shall
be also told, in memory of her.” The former passage
puts into the life of Jesus an historical theologoumenon,
which hardly came from him in its present wording,
although it probably originated in one of his prophetic
sayings. The latter passage says nothing about the
preaching of the gospel throughout the world; it
alludes to the preaching of tAis gospel, and in this
form the saying simply represents a remark which
readily acquired a heightened colour from the fact
of the subsequent mission to the world. It marks
an excusable Aysteron proteron in the evangelic
tradition.?

! Even in the Marcan text I am disposed to retain the Todro
(with ACWP®, many other majuscule MSS., several codices of the
Itala, Vulg. Sah. Copt. Syr. [not Syr*], Goth. Arm. ZEthiop., as
against XBDL and several codices of the Itala); apparently super-
fluous, it was struck out at an early period.

2 1 do not take into account the section on the wicked husband-
men, as it says nothing about the Gentile mission either in Mark’s
version (xii. 1 f), or in Matthew’s (xxi. 33 £). The words of
Matt. xxi. 48 (“ God’s kingdom shall be given to a nation bringing
forth the fruits thereof”) do not refer to the Gentiles; it is the
“nation ” as opposed to the official Israel. Mark on purpoese speaks
merely of “others,” to whom the vineyard is to be given. *“On
purpose,” I say, for we may see from this very allegory, which can
hardly have been spoken by Jesus himself (see Jiilicher's Gleichniss-
reden, ii. pp. 405 f.,, though I would not commit myself on the
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These two sayings are also given in Matthew?
(xxiv. 14, xxvi. 13), who preserves a further saying
which has the Gentile world in view, yet whose
prophetic manner arouses no suspicion of its authen-
ticity. In viii. 11 we read: I tell you, many shall
come from east and west, and sit down with Abraham
and Isaac and Jacob in the kingdom of heaven,
but the sons of the kingdom shall be cast out.”
Why should not Jesus have said this?? Even
among the words of John the Baptist (iii. 9) do we
not read: “Think not to say to yourselves, we
have Abraham as our father; for I tell you, God is
able to raise up children for Abraham out of these
stones ” ¢

We conclude, then, that both evangelists refrain
from inserting any allusion to the Gentile mission into
the framework of the public preaching of Jesus,
apart from the eschatological address and the some-
what venturesome expression which occurs in the
story of the anointing at Bethany. But while
Matthew delimits the activity of Jesus positively
and precisely, Mark adopts what we may term

point), how determined Mark was to keep the Gentile mission
apart from the gospel, and how consistently Matthew retains the
setting of the latter within the Jewish nation. The parable
invited the evangelists to represent Jesus making some allusion
to the Gentile mission, but both of them resisted the invitation
(see further, Luke xx. 9 f.).

1 We may disregard the sayings in v, 13-14 (“Ye are the salt
of the earth,” “ Ye are the light of the world ), as well as the
fact that in Mark alone (xi. 17) 7wé@o. 7ols éfveory is added to the
words : “ My house shall be a house of prayer.”

2 The word which occurs immediately before, in the passage
about the centurion at Capernaum (“So great faith have I not
found in Israel ™), is also quite above suspicion.
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a neutral position, though for all that he does
not suppress the story of the Syro - Pheenician
woman. »

All this throws into more brilliant relief than ever
the words of the risen Jesus in Matt. xxviii. 19 £
Matthew must have been fully conscious of the
disparity between these words and the earlier words
of Jesus; nay, more, he must have deliberately
chosen to give expression to that disparity.’ At
the time when our gospels were written, a Lord and
Saviour who had confined his preaching to the Jewish
people without even issuing a single command to
prosecute the universal mission, was an utter im-
possibility. If no such command had been issued

1 Unless xxviil. 19 f. is a later addition to the gospel. It is
impossible to be certain on this point. There is a cunning subtlety,
of which one would fain believe the evangelist was incapable, in
keeping his Gentile Christian readers, as it were, upon the rack
with sayings which confined the gospel to Israel, just in order to
let them off in the closing paragraph. Nor are the former sayings
given in such a way as to suggest that they were afterwards to be
taken back. On the other hand, we must observe that the first
evangelist opens with the story of the wise men from the East
{though even this section admits of a strictly Jewish Christian
interpretation), that he shows his interest in the people who
sat in darkness (iv. 13 f.}, that he describes Jesus (xii. 21) as
One in whose name the Gentiles trust, that he contemplates the
preaching of the gospel to all the Gentiles in the eschatological
speech and in the story of the anointing at Bethany, and that
no positive proofs can be adduced for regarding xxviii. 19 f. as
an interpolation. It is advisable, then, to credit the writer with
a remarkable historical sense, which made him adhere almost
invariably to the traditional framework of Christ’s preaching, in
order to break it open at the very close of his work. Mark’s
method of procedure was more simple ; he excluded the missionary
question altogether; at least that is the only explanation of his
attitude.
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before his death, it must have been imparted by him
as the glorified One.!

In my judgment the real facts of the case lead us
to conclude that Jesus never issued such a command
at all, but that this reading of his life was due to the
historical developments of a later age. Still, we owe
a special debt of gratitude to the writers of the
gospels for giving us so clear an insight into the
actual situation ; and, once this insight is secured, we
may go on to say that Matt. xxviii. 19 f. (Mark xvi.
15 f.) is true in the ideal sense. A protest against
the official religion and its champions, the gospel did
break up the Jewish church. The king of the Jews
who was nailed to the cross had to become Lord of
a new kingdom. Thus it was the spirit of Jesus, as
indeed the disciples felt, which led them to the
universal mission.

Luke’s standpoint does not differ from that of
the two previous evangelists, a fact which is perhaps
most significant of all. He has delicately coloured
the introductory history with universalism,” while at
the close, like Matthew, he makes the risen Jesus
issue the command to preach the gospel to all

! It is therefore probable that the lost (genuine) conclusion of
Mark’s gospel also contained the command for the disciples to go
out into all the world.

2 It is done prudently, however, without thrusting in naked
universalism. Obviously he picked his words with the view of
letting the universalistic expression remain capable of another
interpretation. Cp. i. 32 (*Son of the Highest™), ii. 10, 11 (*joy
to all people,” ¢ Saviour ), ii. 14 (“ gloria in excelsis "), ii. 32 (*a
light to lighten the Gentiles™), and alse (iii. 23 f.) the genealogy
of Jesus traced back to Adam.
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nations.! But in his treatment of the intervening
material he follows Mark ; that is, he preserves no
sayings which expressly confine the activity of Jesus to
the Jewish nation,* but, on the other hand, he gives
neither word nor incident which describes that activity
as universal,’® and at no point does he deliberately
correct the existing tradition.*

In this connection the fourth gospel need not be
considered at all. After the Gentile mission, which

1 xxiv, 47, also Acts i. 8: “Ye shall be my witnesses both in
Jerusalem and in all Judea and in Samaria, and to the uttermost
part of the earth.”

2 An indirect allusion to the limitation of his mission might be
found in xxii, 30, Matt. xix. 28 (cp. p. 41}, but this meaning need
not be read into it.

3 All sorts of unconvineing attempts have been made to drag
this in ; e.g., at Peter’s take of fish {(v. 1 {.), at the Samaritan stories
(x. 83 {., xvii. 16), and at the parable of the prodigal son (xv. 11 f.;
cp. Jilicher's Gleichn., ii. pp. 333 f). Kven the stories of the
despatch of the apostles (vi. 13 f.) and the remarkable commission
of the seventy (x. 1 f.) do not by any means represent the Gentile
mission. It is by a harmless kysteron proteron that the twelve are
now and then deseribed by Luke as “ the apostles.” The programme
of the speech at Nazareth (iv. 26-27) is here of primary importance,
but even in it the universalism of Jesus does not seem to rise
above that of the prophets. With regard to xxi. 24 = Mark xiii. 10
= Matt. xxiv. 14, we may say that Luke was quite the most careful
of all those who attempted with fine feeling to reproduce the
prophets’ style. He never mentions the necessity of the gospel
being preached throughout all the world before the end arrives,
but writes: dype ob TApwbfdow xapol vey (“till the times of the
Gentiles be fulfilled”’). As for the Samaritan stories, it does not
seem as if Luke here liad any ulterior tendency of a historical and
religious character in his mind, such as is evident in John iv,

4 The story of the Syro-Pheenician woman, which stands between
the two stories of miraculous feeding in Mark and Matthew, was
probably quite unknown to Luke. Its omission was not deliberate.
He too gives (xiii. 28, 20) Matt. viii. 11.
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had been undertaken with such ample results during
the first two Christian generations, the fourth gospel
expands the horizon of Christ’s preaching and even
of John the Baptist’s; corresponding to this, it makes
the Jews a reprobate people from the very outset,
despite the historical remark in iv. 22. Even setting
aside the prologue, we at once come upon (i. 29) the
words put into the mouth of the Baptist, «“ Behold
the Lamb of God which taketh away the sin of the
world.” And, as a whole, the gospel is saturated
with statements of a directly universalistic character.
Jesus is the Saviowr of the world, and God so loved
the world that he sent him. We may add passages
like those upon the “other sheep” and the one flock
(x. 16). But the most significant thing of all is that
this gospel makes Greeks ask after Jesus (xii. 20 f.),
the latter furnishing a formal explanation of the
reasons why he could not satisfy the Greeks as yet.
He must first of all die. It is as the exalted One that
he will first succeed in drawing al/l men to himself.
We can feel here the pressure of a heavy problem.

It would be misleading to introduce here any sketch
of the preaching of Jesus, or even of its essential
principles,' for it never became the mussionary
preaching of the later period even to the Jews. It
was the basis of that preaching, for the gospels were
written down in order to serve as a means of evangel-
ization ; but the mission preaching was occupied with
the messiahship of Jesus, his speedy return, and his
establishment of God’s kingdom (if Jews were to
be met), or with the unity of God, creation, the Son

} Cp. my lectures on What is Christianity ¢
p. my 'y
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of God, and judgment (if Gentiles were to be reached).
Alongside of this the words of Jesus of course
exercised a sient and effective mission of their own,
whilst the historical picture furnished by the gospels,
together with faith in the exalted Christ, had a
powerful influence over catechumens and believers.

Rightly and wisely, people no longer noticed the
local and temporal traits in this historical sketch
and in these sayings. They found in these a vital
love of God and men, which may be described as
mmplicit universalism; a discounting of everything
external (position, personality, sex, outward worship,
etc.), which made irresistibly for inwardness of
character; and a protest against the entire doctrines
of “the ancients,” which rendered all antiquity of
no value whatsoever. One of the greatest revolu-
tions in the history of religion was initiated in this
way, and executed without any revolution! All
that Jesus Christ promulgated was the overthrow
of the temple, and the judgment impending upon
the nation and its leaders. He shattered Judaism,
and brought to light the kernel of the religion of
Israel. Thereby—i.e., by his preaching of God as
the Father—he founded the universal religion, which
at the same time was the religion of the Son.



CHAPTER V.

THE TRANSITION FROM THE JEWISH TO THE
GENTILE MISSION.

ATFTER the disciples were convinced that Jesus was
no longer dead, they at once started to preach him
and his gospel with the utmost ardour. This was
inevitable in the nature of things, and history records
that it actually took place. If they remained in
Jerusalem at the outset—for a period of twelve
years indeed, according to one early account’® ignored

! This early account (in the Preaching of Peter, cited by Clem.,
Strom., vi, 5. 48) is of course untrustworthy; it pretends to know
a word spoken by the Lord to his disciples, which ran thus:
““ After twelve years, go out into the world, lest any should say,
we have not heard” (uerd o8 &y é¢éNbere cis Tov kbopov, pij Tis ey -
oPk wxovoaper).  But although the basis of the statement is
apologetic and untrue, it may be right about the twelve years, for in
the Acta Petri cum Simone, 5, and in Apollonius (in Eus.,, H.E., v.
18. 14), the word (here also a word of the Lord) runs that the
apostles were to remain for twelve years at Jerusalem, without any
mention of the exodus eis rov xdopov. Here, too, the “ word of the
Lord ™ lacks all support, but surely the fact of the disciples remaining
for twelve years in Jerusalem can hardly have been invented.
Twelve (or eleven) years after the resurrection is a period which is
also fixed by other sources (see von Dobschiitz in Texte u. Unters., X1.
i.p. 53f); indeed it underlies the later calculation of the year when
Peter died (30+ 12+ 25=67 a.p0.). The statement of the pseudo-
Clementine Recognitions (i. 43, ix. 29), that the apostles remained
Seven years in Jerusalem, stands by itself.

49 4
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by the book of Acts (¢f., however, xii. 17)—they

would undertake mission tours in the vicinity;
the choice of James, who did not belong to the
twelve, as president of the church at Jerusalem,*
tells in favour of this conclusion, whilst the evi-
dence for it lies in Acts, and above all in 1 Cor.
ix. 5.

The gospel was at first preached to the Jews
exclusively. The church of Jerusalem was founded ;
presently churches in Judza (1 Thess. ii. 14, «
écchnaiar Tov Oeot al ovoar év TF 'lovdaln: Gal. i. 22,
Huny dyvoolpevos T wpocdme Tals écxAgoims Ths lovdaiag
Tais & Xpww7g), and on the sea-coast (Acts ix. 32 f)
followed. The initial relationship of these churches
to Judaism does not seem to us perfectly clear.
As a matter of fact, so far from being clear, it was
full of inconsistencies. On the one hand, the narrative
of Acts (see iii. f.), which describes the Jerusalem
church as exposed to spasmodic persecutions almost
from the start, is corroborated by the evidence of
Paul (1 Thess. ii. 14, 67t Ta adrd émrabere rxal Vueis oo
T@y idlwy cundulerdy, xabbs xai abroi [i.e. the churches in
Judeea)] dmé 7oy 'lovdaiww), so that it seems untenable
to hold with some Jewish scholars that originally,
and indeed for whole decades, a peaceful relationship
subsisted between the Christians and the Jews.? On

1 Aects assumes that during the opening years the apostles
superintended the chureh in Jerusalem; all of a sudden (xil 17)
James appears as the president.

% Cp. Jo€l's Blicke in die Religionsgeschichte (Part IL., 1883). The
course of events in the Palestinian mission may be made out from
Matt. x. 17 £ : mopaddoovow Tpds els ovvédpia kai &v rals Turayaryats
adrdv pactiydoovow Tpds . . . . wapaddoe 8¢ ddedpds ddehpov eis
Givaror kai marp Téxvov kel émavacTioovTar Tékva émi yovels xal fava-
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the other hand, it is certain that peace and toleration
also prevailed, that the churches remained unmolested
for a considerable length of time (Aects ix. 31, 5
éxkhnala ka® 8iys Tis Tovdalas kat Takialas kai Zapaplas
eixev elpmuyy), and that several Christians were highly
thought of by their Jewish brethren.' By their
strict observance of the law and their devoted
attachment to the temple,” they fulfilled a Jew’s
principal duty, and since it was in the future that
they expected Jesus as their Messiah—his first advent
having been no more than a preliminary step—this
feature might be overlooked, as an idiosyncrasy, by
those who were inclined to think well of them for
their strict observance of the law.® At least this is

Thaovow abrods . . . . Grav 3¢ Sidkwow Tpds év T mohet TavTy, Pelyere
els T érépav.

! Hegesippus (in Fus., H.E., ii. 22) relates this of James. No
doubt his account is far from lucid, but the repute of James among
the Jews may be safely inferred from it.

2 Cp. Acts xxi. 20, where the Christians of Jerusalem address Paul
thus : fewpels, ddeAdé, rdaar puprddes eioly év Tois Tovdalos Tov memarev-
kéTav, kol wdvres {nhwTal Tot vépov drdpyovaw. This passage at once
elucidates and justifies the main point of Hegesippus' account of
James. From one very ancient tradition (in a prologue to Mark’s
gospel, ¢. 200 a.p.), that when Mark became a Christian he cut
off his thumbs in order to escape serving as a priest, we may infer
that many a Christian Jew of the priestly class in Jerusalem still
continued to discharge priestly functions in these primitive days.

8 As Weigsiicker justly remarks (Apost. Zeitalter™, p. 38; Eng.
trans.,i. 46 f.): “The primitive Christians held fast to the faith and
polity -of their nation. They had no desire to be renegades, nor
was it possible to regard them as such. Even if they did not main-
tain the whole cultus, this did not endanger their allegiance, for
Judaism tolerated not_merely great latitude in doctrinal views, but
also a partial observance of the cultus—as is sufficiently proved by
the contemporary case of the Essenes. The Christians did not lay
themselves open to the charge of violating the law. They assumed



52 EXPANSION OF CHRISTIANITY

the only way in which we can picture to ourselves
the state of matters. The more zealous of their
Jewish compatriots can have had really nothing but
praise for the general Christian hope of the Messiah’s
sure and speedy advent. Doubtless it was in their
view a grievous error for Christians to believe that
they already knew the person of the future Messiah.
But the crucifixion seemed to have torn up this
belief by the roots, and for this very reason, every
zealous Jew could anticipate the speedy collapse of
“the offence,” accompanied by the survival of the
Messianic ardour. As for the Jewish authorities,
they could afford to watch the progress of events,
contenting themselves with a general surveillance.

no aggressive attitude. That they appeared before the local courts
as well as before the Sanhedrim, the supreme national council,
tallies with the fact that, on the whole, they remained Jews. It is
in itself quite conceivable (cp. Matt. x. 17) that . . . . individual
Christians should have been prosecuted, but discharged on the
score of insufficient evidence, or that this discharge was accompanied
by some punishment. . . . The whole position of Jewish Christians
within the Jewish commonwealth precludes the idea that they
made a practice of establishing a special synagogue for themselves
on Jewish soil, or avowedly formed congregations beside the
existing synagogues. As the synagogue was a regular institution
of the Jewish community, such a course of action would have been
equivalent to a complete desertion of all national associations and
obligations whatsoever, and would therefore have resembled a
revolt. 'The only question is, whether the existence of synagogues
for foreigners in Jerusalem gave them a pretext for setting up an
independent one there. It is our Acts that mentions those in a
passage which is beyond suspicion; it speaks (vi. 9) about the
synagogue of the Libertini, Cyrenians, Alexandrians, and those from
Cilicia and Asia who disputed with Stephen. It is not quite clear
whether we are to think here of a single synagogue embracing all
these people, or of several—and if so, how many. The second
alternative is favoured by this consideration, that the foreigners
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Meantime, however, the whole movement was con-
fined to the lower classes.

But no sooner did the Gentile mission become an
open fact, than this period of toleration, or of
spasmodic and not very violent reactions on the
part of Judaism, had to cease, paving the way for
severe reprisals. Yet the Gentile mission at first
drove a wedge into the little company of Christians
themselves ; it prompted those who disapproved of
it to retire closer to their non-Christian brethren.
The apostle Paul had to complain of and to contend
with a double opposition. He was persecuted by
Jewish Christians who were zealous for the law, no
less than by the Jews (so 1 Thess. ii. 15 f., éxdibfavres

ﬁ,u.&s' . . Kw\Jovres ﬁp.&s' Tols éBveacv Aaljoar, va a‘w@a’r}o'w);

who, according to this account, assembled in meeting-places of
their own throughout Jerusalem, proceeded on the basis of their
nationality. In that case one might conjecture that the Christians,
as natives of Galilee (Actsi. 11,ii. 7) tock up a similar position.
Yet it cannot be proved that the name was applied to them. From
Acts xxiv. 5 we must assume that they were known rather by the
name of ‘Nazarenes,’ and as this title probably described the
origin, not of the body but of its founder, its character was
different. . . . But even if the Christians had, like the Libertini,
formed a synagogue of Galileans in Jerusalem, this would not
throw much light upon the organization of their society, for we
know nothing at all about the aims or regulations under which the
various nationalities organized themselves into separate synagogues.
And in regard to the question as a whole, we must not overlook
the fact that in our sources the term synagogue is never applied
to Christians.”

1 Cp. what is said of Gamaliel, Acts v. 34 f For the lower
classes, see John. vii. 48, 49, p3} 115 é T@v doxdrrwr ériaTevoer els adTov
7 éx v Dapiralwy ; EAAE 6 SxAos obras & iy ywodakwy Tov vépov érdparol
elow. Yet Acts (vi. V) brings out the fact that priests (a great
crowd of them—mroAds SxAos—it is alleged), no less than Pharisees
(xv. 5), also joined the movement.
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the latter had really nothing whatever to do with
the Gentile mission, but evidently they did not by
any means look on with folded arms.

It is not quite clear how the Gentile mission arose.
Certainly Paul was not the first missionary to the
Gentiles.! But a priori considerations and the details
of the evidence alike may justify us in concluding
that while the transition to the Gentile mission was
gradual, it was carried out with irresistible force.
Here, too, the whole ground had been prepared
already, thanks to the inner condition of Judaism,
thanks, .e., to the process of decomposition within
Judaism which made for universalism, as well as to
the graduated system of the proselytes. 'Fo this we .
have already alluded in the first chapter.

According to Acts vi. 1,7 the primitive Christian

1 Paul never claims in his letters to have been absolutely the
pioneer of the Gentile mission. Had it been so, he certainly
would not have failed to mention it. Gal. i. 16 merely says that
the apostle understood already that his conversion meant a com-
mission to the Gentiles; it does not say that this commission was
something entirely new. Nor need it be concluded that Paul
started on this Gentile mission immediately; the object of the
revelation of God’s Son (fva ebayyerifwpar airov & Tois éfveow) may
have been only disclosed to him by degrees. All we are to
understand is that after his conversion he needed no further
conflict of the inner man in order to undertake the Gentile
mission. Nevertheless, it is certain that Paul remains the Gentile
missionary. It was he who really established the duty and the
right of Gentile missions: it was he who raised the movement
out of its tentative beginnings into a mission that embraced all the
world.

2 To the author of Acts, the transition from the Jewish to the
Gentile mission, with the consequent rejection of Judaism, was a
fact of the utmost importance; indeed one may say that he made
the description of this transition the main object of his book.
This is proved by the framework of the first fifteen chapters, and
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community in Jerusalem was composed of two
elements, one consisting of Palestinian Hebrews, and
the other of Jews from the dispersion (‘EAApuorac).
A cleavage occurred between both at an early stage,
which led to the appointment of seven guardians of
the poor, belonging to the second of these groups
and bearing Greek names. Within this group of
men, whom we may consider on the whole to have
been fairly enlightened, i.c., less strict than others in
literal observance of the law,! Stephen rose to
special prominence. The charge brought against
him before the Sanhedrim was to the effect that
he continued to utter blasphemous language against
“the holy place” and the law, by affirming that Jesus

by the conclusion of the work in xxviii. 23-28 (verses 30-31 being
a postseript). After quoting from Isa. vi. 9, 10—a prophecy
which cancels Judaism, and which the author sees to be now
fulfilled—he proceeds to make Paul address the Jews as follows :
yrooTov ody drTw Tuly 0t Tols verw dmeaTdy TobTo TO TwTipiov TOD
feol: airol kai dxovogovrac. This is to affirm, as explicitly as possible,
that the gospel has been given, not to Jews, but to the nations at
large.—The above account of the work of the Gentile mission rests
upon Acts, in so far as I consider its statements trustworthy. The
author was a Paulinist, but he found much simpler grounds for
Christian universalism than did Paul; or rather, he found no
grounds for it at all —the gospel being in itself universal —
although he does not ignore the fact that at the outset it was
preached to none but Jews, and that the Gentile mission was long
in developing. The internal divisions of Christianity, moreover,
are scarcely noticed.

1 See Weizsiicker, Apost. Zeitalter ®, pp. 51 f.; Eng. trans.,i. 62 £
Naturally they were “good” Jews, otherwise they would never
have settled at Jerusalem; but we may assume that these syna-
gogues of the Libertini (Romans), the Cyrenians, the Alexandrians,
the Cilicians and Asiatics (Acts vi. 9), embraced Hellenistic Jews
as well, who had mitigated the Jewish religion with their Hellenistic

. culture.
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was to destroy the temple and alter the customs
enjoined by Moses. This charge is in Acts described
as false; but, as the speech of Stephen proves, it was
well founded so far as it went, the falsehood consisting
merely in the conscious purpose attributed to the
words in question. Stephen did not attack the
temple and the law in order to dispute their divine
origin, but he did affirm the limited period of
these institutions. In this way he did set himself
in opposition to the popular Judaism of his time,
but hardly in opposition to all that was Jewish.
It is beyond doubt that within Judaism itself,
especially throughout the Diaspora, tendencies were
already abroad by which the temple-cultus,’ and
primarily its element of bloody sacrifices, was re-
garded as unessential and even of doubtful validity.
Besides, it is equally certain that in many a Jewish
circle, for external and internal reasons, the outward
observance of the law was not considered of any
great value; it was more or less eclipsed by the
moral law. Consequently it is quite conceivable,
historically and psychologically, that a Jew of the
Diaspora who had been won over to Christianity
should associate the supreme and exclusive moral
considerations urged by the new faith® with the
feelings he had already learned to cherish, viz., that
the temple and the ceremonial law were relatively

! Particularly when this was profaned over and over again by a
secularized priesthood.

2 At this point it may be also recalled that Jesus himself foretold
the overthrow of the temple. With Weizsicker (op. cit, p. 53;
Eng. trans., i. 65) I consider that saying of our Lord is genuine. It

became the starting-point of an inner development in his disciples
which finally led up to the Gentile mission.
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useless; it is also conceivable that he should draw
the natural inference—Jesus the Messiah will abolish
the temple-cultus and alter the ceremonial law.
Observe the future tense. Acts seems here to repro-
duce the situation with great exactness; for Stephen
did not urge any changes—these were to be effected
by Jesus, when he returned as Messiah. Stephen
merely announced them by way of prophecy, and thus
implied that the existing arrangements were valueless.
He did not urge the Gentile mission; but by his
words and death he helped to set it up.

When Stephen was stoned, he died, like Huss, for
a cause whose issues he did not foresee. It is not
surprising that he was stoned, for orthodox Judaism
could least afford to tolerate this kind of believer
in Jesus. His adherents were also persecuted—the
grave peril of the little company of Christians being
thus revealed all at once in a flash. All except the
apostles (Acts viil. 1) had to leave Jerusalem. ‘Thus
the latter had not yet declared themselves as a body
on the side of Stephen in the matter of his indict-
ment.} The scattered Christians went abroad

! This seems to me an extremely important fact, and one
which at the same time corroborates the historical accuracy of
Acts at this point. Evidently the Christians at this period were
persecuted with certain exceptions; none were disturbed whose
devotion to the temple and the law was unimpeachable, and these
still included Peter and the rest of the apostles. Acts makes it
perfectly plain that it was only at a later, though not much later,
period that Peter took his first step outside strict Judaism.
Weizsicker’s reading of the incident is different (op. cit., pp. 60 f. ;
Eng. trans., i. 75). He holds that the first step was taken at this
period ; but otherwise he is right in saying that “it is obvious
that nothing was so likely to create and strengthen this conviction
(viz., that the future, the salvation to be obtained in the kingdom
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throughout Judaa and Samaria; nolens volens they
acted as missionaries, i.e., as apostles (Acts viil. 4).
The most important of them was Philip, the
guardian of the poor, who preached in Samaria and
along the sea-board; and there is a long account of
how he convinced and baptized an Ethiopian officer, a
eunuch (Acts viil. 26 £.). This is perfectly intelligible.
The man was not a Jew. He belonged to the * God-
fearing ” class (¢oBotuevos Tor fedv). Besides, even if
he had been circumcised, he could not have become
a Jew. Thus, when this semi-proselyte, this eunuch,
was brought into the Christian church, it implied
the downfall of one stout barrier.

Still, a single case is not decisive, and even the
second case of this kind, that of Peter baptizing the
“ God-fearing ” (¢poBovpevos) Cornelius at Casarea,
could not possess at that early period the palmary
importance which the author of Acts attaches to it.!
So long as it was a question of proselytes, even of
proselytes in the widest sense of the term, there was
itself, could no longer rest upon the obligations of the law) as
Pharisaic attacks prompted by the view that faith in Jesus and
his kingdom was prejudicial to the inviolable duration of the
law, and to belief in its power of securing salvation, The perse-
cution, therefore, liberated the Christian faith ; it was the means
by which it came to know itself. And in this sense it was not
without its fruits in the primitive church.”

1 At least the importance did not lie in the direction in which
the author of Acts looked to find it. Still, the case was one of
great moment in this sense, that it forced Peter to side at last
with that theory and practice which had hitherto (see the note
above) been followed by none save the friends of Stephen (excluding
the primitive apostles). 'The conversion of the Ceasarean officer led
Peter, and with Peter a section of the church at Jerusalem,

considerably further. It must be admitted, however, that the
whole passage makes one suspect its historical character.
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always one standpoint from which the strictest
Jewish Christian himself could reconcile his mind to
their admission: he could regard the proselytes thus
admitted as adherents of the Christian community
in the wider sense of the term, i.e., as proselytes
still.

A further and much more decisive step was taken
at Antioch, again upon the initiative of the scattered
adherents of Stephen (Acts xi. 19 f{.), who had reached
Pheenicia, Cyprus, and Antioch on their missionary
" wanderings. The majority of them confined them-
selves strictly to the Jewish mission. But some, who
were natives of Cyprus and Crete,' preached also to
the Greeks? in Antioch with excellent results. Zhey
were the first missionaries to the heathen ; they
founded the first Gentile church, that of Antioch.
In this work they were joined by Barnabas and Paul
(Acts xi. 28 f.}, who soon became the real leading
spirits in the movement.

The converted Greeks in Antioch, Syria, and
Cilicia (to which Barnabas and Paul presently
extended their mission), during this initial period
were by no means drawn merely from those who
had been “ God-fearing ” (poBoduevo:) already, although

1 No names are given in the second passage, but afterwards
(xiii. 1) Barnabas the Cypriote, Simeon Niger, Lucius of Cyrene,
Manaen, and Saul, are mentioned as prophets and teachers at
Antioch. As Barnabas and Saul did not reach Antioch until after
the founding of the church (cp. xi. 22 f), we may probably re-
cognize in the other three persons the founders of the church, and
consequently the first missionaries to the heathen. But Barnabas
also deserves honourable mention among the originators of the
Gentile mission., He must have reached the broader outlook

independently, as indeed is plain from Paul’s relations with him.
? So Acts x. 20, reading “EAAgves, not ‘EAAppiorac.
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this may have been the origin of a large number.'
At any rate a church was founded at Antioch
which consisted for the most part of uncir-
cumcised persons. For this church the designation
of Xpiwrriavol (* Christians,” Acts xi. 26) came into
vogue, a name coined by their heathen opponents.
This title is itself a proof that the new community
in Antioch stood out in bold relief from Judaism.?
The name of Christian was the title of Gentile
Christians ;® neither at first nor for a long while to
come, were Jewish Christians designated by this
name.*

The Gentile Christian churches of Syria and
Cilicia did not observe the law, and yet they were
conscious of being the people of God in the fullest
sense of the term. The majority were quite content
with the assurance that God had already moved the
prophets to proclaim the uselessness of sacrifice,’ so

! Cp. Havet, Le Christianisme, vol. iv. p. 102: “Je ne sais s'il y
est entré, du vivant de Paul, un seul paien, je veux dire un homme
qui ne connit pas déji, avant d’y entrer, le judaisme et la Bible.”
This is no doubt an exaggeration, but substantially it is accurate.

2 Details on the name of < Christian " in Book IIL

3 Jews could not introduce the name of * Christians,” nor could
it occur to pagans to speak of “ Christians” so long as the move-
ment remained wholly within Judaism and therefore lacked
interest for them. The name presupposes the conversion of pagans
to the gospel.

4 1 know one early Christian fragment, hitherto unpublished,
which contains the expression Xpioriavo! Te xol 'Tovdato: Xpiorov
bpohoyotvres [ Christians and Jews confessing Christ”].

5 With regard to the sacrificial system, the right of abandoning
the literal meaning had been clearly made out, as that system had
already become antiquated and depreciated in the eyes of large
sections of people. The rest of the law followed as a matter of
course.
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that all the ceremonial part of the law had to be
allegorically interpreted and understood in some moral
sense.’ And such was the view originally held by the
other Gentile Christian communities which, like that
of Rome, were being founded by unknown missionaries.

The apostle Paul, however, could not settle his
position towards the law with such simplicity. For
him no part of the law had been depreciated in
value by any noiseless, disintegrating influence of
time or circumstances; on the contrary, the law
remained valid and operative in all its provisions.
It could not be abrogated save by him who had
ordained it—i.e., by God himself. Nor could even
God abolish it save by affirming at the same time its
rights—i.e., he must abolish it just by providing
for its fulfilment. And this was what actually took
place. By means of the death of Jesus Christ, God’s
Son, upon the cross, the law was at once fulfilled
and abolished. ~ Whether all this reflection and
speculation was secondary and derivative (resulting
from the possession of the Spirit and the new life
which the apostle felt within himself), or primary
(resulting from the assurance that his sins were
forgiven), or whether these two sources coalesced,
is a question which need not occupy us here. The
point is, that Paul firmly and unhesitatingly recog-
nized the gospel to be the new level of religion,
just as he felt himself to be a new creature in virtue
of his Christianity. The new religious level was the

! The post-apostolic literature shows with especial clearness that
this was the popular view taken by the Gentile Christians; so that
it must have maintained its vogue, despite the wide divergences
and the force of Paul’s own teaching.
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level of the Spirit and regeneration, of grace and faith,
of peace and liberty; below and behind it lay every-
thing old, including all the earlier revelations of God,
since these were religions pertaining to the state of
sin. This it was which enabled Paul, Jew and
Pharisee as he was, to venture upon the great
conception with which he laid the basis of any
sound philosophy of religion and of the whole science-
of comparative religion, viz., the collocation of the
“natural ” knowledge of God possessed by man (or
all that had developed in man under the sway of
conscience) with the law of the chosen people.
Both, Paul held, were revelations of God; both
represented what had been hitherto the supreme
possession of mankind.  Yet both had proved
inadequate, and had ended in death.

Now a new religion was in force. And for this
very reason the Gentile mission was not a possibility
but a duty, whilst freedom from the law was not a
concession, but the distinctive and delightful form
which the gospel assumed for men. Its essence
consisted in the fact that it was not law in any
sense of the term, but grace and a free gift. The
Christian who had been born a Jew might have
himself circumcised to keep the law—which would
imply that he considered the Jewish nation were
still possessed of a power which had some further
part to play® in the world-wide plan of God. But

1 However, as Christians of Jewish birth had, in Paul’s view, to
live and eat side by side with Gentile Christians, the observance
of the law was broken down at one very vital point. It was only
Paul’s belief in the nearness of the advent that prevented him from
reflecting further on this problem.
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even so, there was nothing in the law to secure the
bliss of the Jewish Christian; and as for the Gentile
Christian, he was not allowed either to practise
circumcision or to keep the law. In his case, such
practices would have amounted to a declaration that
Christ had died in vain.

Thus it was that Paul preached to the Gentiles,
and not only established the principle of the Gentile
mission, but made it an actual and living thing. The
work of his predecessors had been a hybrid ; it seemed
to reach the same end as he did, but it was not
entirely just to the law or to the gospel. Paul
wrecked the religion of Israel, in the very act of
comprehending it with a greater reverence and
stricter obedience than his predecessors. The day of
Israel, he declared, had now expired. He honoured
the Jewish Christian community at Jerusalem, the
spring of so much antagomism to himself, with a
respect which is almost inconceivable; but he made
it perfectly unambiguous that “the times of the
Gentiles” had arrived, and that if any Jewish Christian
churches did not unite with the Gentile Christian
churches to form the ome “church of God,” they
forfeited by this exclusiveness their very right to
existence. TPaul’s conception of religion and of re-
ligious history was extremely simple and profoundly
inexhaustible, if one looks at its kernel. Naturally it
cannot be reduced to a brief formula without being
distorted into a platitude. It is never vital except
in the form of a paradox. But instead of the
particular modes of expression which Paul intro-
duced, and in which he himself found the con-
ception valid and secure, it was possible that other
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modes of expression might also arise, as was the
case in the very next generation with the author
of Hebrews and with the anonymous genius who
composed the Johannine writings. From that time
onwards many other teachers continued to appear,
who transformed the Pauline gospel (i.c., Marcion and
Clement of Alexandria, to name a couple of very
different writers from the second century). But
what they transformed was not the kernel of
Paulinism. On that point they were entirely at
one with the apostle. For it is the great preroga-
tive of the historian in a later age to be able to
detect real unity in quarters where the parties
themselves were conscious of nothing at the time
except their differences.

Historically, Paul the Pharisee dethroned the people
and the religion of Israel;' he tore the gospel from

! Little wonder that Jews of a later day declared he was a pagan
in disguise : cp. Epiph. Her., xxx. 16 : xal tob Iladdov katiyyopotvres
ovk aloxtvevtar émimAdoTots Tiol THs iV YevdamrooTéAwy atrdy kakovpylas
xai whdvys Adyois memompuévors. Tapaéa pdv adrdy, bs adrds Suodoyer
kal odk apveitar, Aéyovtes ¢£ ‘EXMvoy 8¢ adrdv dmorifevrar, AafBdvres Ty
mwpogpdow ék Tob Tdmov b 70 purdAnbes T atrol fnbév, ore, Topoels elpu,
obx daijpoy mdhews molirys. eita ddokovew adrov elvar "EANyvo «al
‘EXqridos pyrpds xai “EXAmros matpés waida, dvafefnrévar 8¢ eis
‘Tepouddvpa kai ypovov ékel pepernrévar émrebvunrévar 8¢ Guyarépa Tod
tepéws wpds ydpov dyayéoflar kal Tovrou &veka mwpoahAvrov yevéafar kal
wepirpnbivas, ére pip Aafdvra Tiv képypy Gpylchar kal kard weprTopudis
veypadévar kal kard oef3fdrov kai vopobeains (““ Nor are they ashamed
to accuse Paul with false charges concocted by the villainy and fraud
of these false apostles. While a native of Tarsus (as he himself
frankly admits) they avow that he was born of Greek parentage,
taking as their pretext for this assertion the passage in which Paul’s
love of truth leads him to declare, ‘T am of Tarsus, a citizen of no
mesan city.” Whereupon they allege that he was the son of a
Greek father and a Greek mother; that he went up to Jerusalem,
where he resided for some time; that he resolved to marry the



FROM JEWISH TO GENTILE MISSION 65

its Jewish soil and rooted it in the soil of humanity.!
Little wonder that the thoroughgoing reaction of
Judaism against the gospel now commenced—a re-
action on the part of Jews and Jewish Christians
alike. The hostility of the Jews appears on every
page of Acts, from chap. xiii. onwards. They tried
to hamper every step of the apostle’s work among
the Gentiles; they stirred up the masses and the
authorities in every country against him; systemati-
cally and officially they scattered broadcast horrible
charges against the Christians, which played an
important part in the persecutions as early as the
reign of Trajan; they started calumnies against
Jesus;? they provided heathen opponents of Chris-

daughter of the high priest, and consequently became a proselyte
and got circumcised ; and that on failing to win the girl, he vented
his anger in writing against circumcision and the sabbath and the
Mosaic legislation™).

! No one has stated the issues of this transplanting more
sublimely than Luke in his narrative of the birth of Jesus (Luke ii.),
in the words which he put into the mouths of the angel and the
angels.

? Justin (Dial. xvii.; cp. eviii, cxvii.) observes that the Jewish
authorities in Jerusalem despatched dvpas ékhextovs dmrd Tepovorakiu
€is maoar TV 77)1/ )\eyowag aLpeo‘Lv dfeov Xproriavdv 7T€¢T,I'EII(1L, KaTo~
Aeyovrag Tavra, a.rep xad n#wv ot ayvoouv‘re; q,u.ag wdvres Aéyovow,
@oTe ob udvov éavrois dSikias alriol Irdpyere, dAANL kat Tols dANats dragty
drAés dvfpdmors (“Chosen men from Jerusalem into every land,
declaring that a godless sect of Christians had appeared, and uttering
everything that those who are ignorant of us say unanimously against
us.  So that you are the cause not only of your own unrighteousness,
but also of that of all other men”). Cp. cxvii.: 7of viot Tob feod
vopa BefyAwbivar kard wacay THy vipy ol Bracdypeiohar of dpxtepels
0¥ Aaol vpdy kai Siddokadot elpydoavro (“The name of the Son of
God have the chief priests of your nation and your teachers caused
to be profaned throughout all the earth and to be blaspherned”)
Also cviii, avSpas xel.pov-rowlcravreg éxAexTols €is Taocay ‘nqy Oonvp.equ
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tianity with literary ammunition ; unless the evidence
is misleading, they instigated the Neronic outburst
against the Christians; and as a rule whenever bloody
persecutions are afoot in later days, the Jews are either
in the background or the foreground (the synagogues
being dubbed by Tertullian * fontes persecutionum ).
By a sort of instinct they felt that Gentile Christianity,
though apparently it was no concern of theirs, was
their peculiar foe. This course of action on the part
of the Jews was inevitable. They merely accelerated
a process which implied the complete liberation of
the new religion from the old, and which prevented
Judaism from solving the problem which she had

émémjare, kyplogovras ore dipeais mis dfleos kal dvopos éyfyepras dad
“Inood Twos Talihalov mhdvov, v oravpwsdvrev Hudv of pabyral alrod
d7wd 100 prjparos vukrds . . . . whavdor Tols dvBpdmovs Aéyovres éyiyépbor
adrov &k vexplv xal eis odpavéy dvedphvbévar, xaremdvres SebiBayévar xai
TadTa dmep kath TdY dpoloyotvtwy Xpioror kai 8iddakalov kai viov feod
elvar marrl yéver dvfpdror dfen kol dvopa kal dvdoia Aéyere ( You have
sent chosen and appointed men into all the world to proclaim that
‘a godless and lawless sect has arisen from a certain Jesus, a
Galilean impostor, whom we crucified ; his disciples, however, stole
him by night from the tomb . . . . and now deceive people by asserting
that he rose from the dead and ascended into heaven.’ You accuse
him of having taught the godless, lawless, and unholy doctrines
which you bring forward against those who acknowledge him to
be Christ, a teacher from God, and the Son of God”). Apol, L. x.;
Tert., ad Nat., I. xiv.: et credidit vulgus Judaeo; quod enim aliud
genus seminarium est infamiae nostrae? (“The crowd believed the
Jew. In what other set of people lies the seedplot of calumny
against us ? ) ; adv. Marc., iii. 23 ; adv. Jud., xiii. Origen repeatedly
testifies to the fact that the Jews were the originators of the
calumnies against Christians. By far the most important notice is
that preserved by Eusebius (on Isa. xviii. 1 f), although its source
is unfortunately unknown—at any rate it did not come from Justin.
It runs as follows: elpouer év Tols Tov madady ovyypdupacw, ds of
v “Tepovaradip olxolvres Tob TOV Tovbafwr évovs iepets kol TpeaSiTepot
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already faced, the problem of her metamorphosis into
a religion for the world. In this sense there was
something satisfactory about the Jewish opposition.
It helped both religions to make the mutual breach
complete, whilst it also deepened in the minds of
Gentile Christians—at a time when this still needed to
be deepened—the assurance that their religion did
represent a new creation, and that they were no mere
class of people admitted into some lower rank, but
were themselves the new People of God, who had

succeeded to the old.!

ypdupare Suxapifavres eis wdvra Sieméujovto Td vy Tois dravrayod
Tovdaiots dafdrrovres iy Xpiorod dbackahiay ds alpeocw kawyy xal
dAAorplay Tob Beod, waphyyeAddv re 8 dmoToddv pay wapadélagbar admiy

. of 1€ amdarodot adrlv émarords BiSMvas kopldpevor . . . .
dmavraxod vyis Suérpexov, TOV wepi Tob cuwrijpos Hpdv évdiafdAlovres
Adyov. dmooTédovs 8¢ eloére kai viv &fos éoriv lovdalows dvopdlev Tos
éyxixha ypdppata wapd v dpxbrrwy adrdy émucoprlopévovs (“In the
writings of the ancients we find that the priests and elders of the
Jewish people resident at Jerusalem drew up and despatched written
instructions for the Jews throughout every country, slandering the
doctrine of Christ as a newfangled heresy which was alien to God,
and charging them by means of letters not to accept it. . . . Their
apostles also, conveying formal letlers . . . . swarmed everywhere on
earth, calumniating the gospel of our Saviour. And even at the
present day it is still the custom of the Jews to give the name of
‘apostle’ to those who convey encyclical epistles from their rulers ).
According to this passage Paul would be an “apostle”’ before he
became an apostle, and the question might be raised whether the
former capacity did not contribute in some way to the feeling he
had, on becoming a Christian, that he was thereby called immediately
to be an apostle of Christ.

! In this connection one is also bound to notice the Christian use
of &bvy (““gentes,” “Gentiles”). In the Old Testament the vy
are opposed to the people of Israel (which was also reckoned, as
was natural under the circumstances, among the “peoples ™), so that
it was quite easy for a Jew to describe other religions by simply
saying that they were religions of the éfvy.  Consequently vy had
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But the Jewish Christians also entered the arena.
They issued from Jerusalem a demand that the
church at Antioch should be circumcised, and the
result of this demand was the so-called apostolic
council. 'We possess two accounts of this (Gal. ii
and Acts xv.). Each leaves much to be desired, and
it is hardly possible to harmonize them both. Paul’s
account is not so much written down as flung out
pell-mell ; such is the vigour with which if strives
to communicate the final result, that its abrupt
sentences render the various intermediate stages either
invisible or indistinct. The other account has thrown
the final result of the council into utter confusion by
the irrelevant introduction of what transpired at a
later period ; and even otherwise this account excites
"suspicion. Still we can see plainly that Peter, John,
and James recognized the work of Paul, that they

acquired among the Jews, long before the Christian era, a sense
which roughly coincided with that of our word “pagans™ or
“heathen.” Paul was therefore unable to allow any Christian of
non-Jewish extraction to be still ranked among the vy, nor would
it seem that Paul was alone in this contention. Such a convert
once belonged to the &vy, but not now (cp., e.g., 1 Cor. xii. 2 : oldare
4T Gre vy fhre wpos To eldwha . . . . fyecle, “ ye know that when ye
were Gentiles, ye were led away to idols”); now he belongs to
the true Israel, or to the new People. It is plain that this did
not originally imply an actual change of nationality; but it
must have proved a powerful stimulus to the cosmopolitan feeling
among Christians, and again to the consciousness that even
politically they occupied a distinctive position, when they were
thus contrasted with all the vy on the one hand, and on the
other were thought of as the new People of the world, repudiating
all connection with the Jews. We need hardly stop to mention that
Christians were still described as members of the vy, in cases
where the relationship caused no misunderstanding, and where it
was purely a question of non-Jewish descent.
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gave him no injunctio.ns as to his missionary labours,
and that they chose still to confine themselves to the
Jewish mission. TPaul did not at once succeed in
uniting Jewish and Gentile Christians in a single
fellowship of life and worship; it was merely the
principle of this fellowship that gained the day, and
even this principle—an agreement which in itself was
naturally unstable and shortlived—-could be ignored
by wide circles of Jewish Christians. Nevertheless
much ground had been won. The stipulation itself
ensured that, and still more all the developments
to which it led. The Jewish Christians split up.
How they could still continue to hold together (in
Jerusalem and elsewhere) for years to come, is an
insoluble riddle. One section persisted in doing_
everything they could to persecute Paul and his
work with ardent hostility ; to crush him was their
great aim. In this they certainly were actuated by
some honest convictions, which Paul was naturally
incapable of understanding. To the very last, indeed,
he made concessions to these “zealots for the law”
within the boundaries of Palestine; but outside
Palestine he repudiated them so soon as they tried
to win over Gentiles to their own form of
Christianity. The other section, including Peter and
probably the rest of the primitive apostles, commenced
before long to advance beyond the agreement, though
in a somewhat hesitating and tentative fashion; out-
side Palestine they began to hold intercourse with the
Gentile Christians, and to lead the Jewish Christians
also in this direction. 'These tentative endeavours
culminated in a new agreement, which now made a
real fellowship possible for both parties. The condi-
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tion was that the Gentile Christians were to abstain
from flesh offered to idols, from tasting blood and
things strangled, and from fornication. IHenceforth
Peter, probably with one or two others of the
primitive apostles, took part in the Gentile mission.
The last barrier had collapsed.! If we marvel at the
greatness of Paul, we should not marvel less at the
primitive apostles, who for the gospel’s sake entered
on a career which the Lord and Master, with whom
they had eaten and drunk, had never taught them.
By entering upon a living fellowship with Gentile
Christians, this Jewish Christianity did away with
itself, and in the second period of his labours Peter
ceased to be a “ Jewish Christian.”? Still, two Jewish

. Y We may well imagine that originally there were also Jewish
Christian communities in the Diaspora (not simply a Jewish
Christian set inside Gentile Christian communities), and that they
were not confined even to the provinces bordering on Palestine.
But in Asia Minor, or wherever else such Jewish Christian com-
munities existed, they must have been absorbed at a relatively
early period by the Gentile Christian or Pauline communities.
The communities of Smyrna and Philadelphia about 93 a.p. (cp.
Rev. ii.-iil.) seem to have been composed mainly of converted
Jews, but they are leagued with an association of the other com-
munities, just as if they were Gentile Christians.

2 His labours in the mission-field must have brought him to the
side of Paul (cp. Clem. Rom., v.), but we have no detailed information
on this point. Incidentally we hear of him being at Antioch
(Gal. ii.). It is also likely, to judge from First Corinthians, that on
his travels he reached Corinth shortly after the local church had
been founded, but it is by a mere chance that we learn this.
After Acts xii. Luke loses all interest in Peter’s missionary efforts ;
why, we cannot quite make out. But if he laboured among Jewish
Christians in a broad spirit, and yet did not emancipate them
outright from the customs of Judaism, we can understand how the
Gentile Christian tradition took no particular interest in his
movement. Still, there must have been one epoch in his life when
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Christian parties continued to exist. One of these
held by the agreement of the apostolic council ; it
gave the Gentile Christians its blessing, but held
aloof from them in daijly life. The other persisted
in fighting the Gentile church as a false church.
Neither party is of any account in the subsequent
history of the church, owing to their numerical weak-
ness. According to Justin (Apol., 1. liii.), who must
have known the facts, Jesus was rejected by the
Jewish nation “with few exceptions” (m\qv JAiywy
mwev), In the Diaspora, apart from Syria and Egypt,
Jewish Christians were hardly to be met with ;* there
the Gentile Christians felt themselves to be masters,

he consented heart and soul to the principles of Gentile Christianity ;
and it may be conjectured that this took place as early as the time
of his residence at Corinth, not at the subsequent period of his
sojourn in Rome. He stayed for some months at Rome, before he
was crucified. This we learn from.an ancient piece of evidence
which (one is surprised to find) has not yet been noticed.
Porphyry, in Macarius Magnes (iii.-22), writes: “Peter is narrated
to have been crucified, after pasturing the lambs for several
months” (ioropeirar 8 SAiyous pijvas Booxijoas té wpoPiria & Mérpos
éotavpdofar). This passage must refer to his residence at Rome,
and its testimony is all the more weighty, as Porphyry himself lived
for a long while in Rome and had close dealings with the local
Christianity. If the pagan cited in Macarius was not Porphyry
himself, then he copied from him.

! Tndividual efforts of propaganda were not, however, awanting.
Such include the origins of the pseudo - Clementine literature,
Symmachus and his literary efforts towards the close of the second
century, and also that Elkesaite Alcibiades of Apamea in Syria,
who went to Rome and is mentioned by Hippolytus in the
Philosophumena. The syncretism of gnostic Jewish Christianity,
to which all these phenomena belong, entitled it to expect a
better hearing in the pagan world than the stricter form of the
Christian faith. But it would lead us too far afield from our
present purpose to go into details.
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and almost to be in sole possession of the field.' This
did not last, however, beyond 180 a.D., when the
Catholic church put Jewish Christians upon her
roll of heretics. They were thus paid back in their
own coin by Gentile Christianity ; the heretics turned
their former judges into heretics.

Before long the relations of Jewish Christians to
their kinsmen the Jews also took a turn for the worse
—that is, so far as actual relations existed between
them at all. Tt was the destruction of Jerusalem and
the temple which seems to have evoked the final
crisis resulting in a complete breach between these
two parties.” No Christian, even supposing he were
a zealous Jewish Christian, could look upon the
catastrophe which befell the Jewish state, with its
capital and sanctuary, as anything else than the just
punishment of the nation for having crucified their
Messiah.  Strictly speaking, he ceased from that
moment to be a Jew; for a Jew who accepted
the downfall of his state and temple as a divine
dispensation, thereby committed national suicide.
Undoubtedly the catastrophe decimated the exclu-
sive Jewish Christianity of Palestine and drove a
considerable number either back into Judaism or °
forward into the Catholic church. Yet how illogical

I The turn things took is seen in Justin's Diel. xlvii, Gentile
Christians for a long while ceased to lay down any conditions,
but they carefully considered on their part whether they could
recognize Jewish Christians as Christian brethren, and if so, to
what extent. They acted in this matter with considerable vigour.

2 We do not know when Jewish Christians broke off, or were
forced to break off, from all connection with the synagogues; we
can only conjecture that such connections lasted till about 70 a.p.
Then they ceased.
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human feelings can be, when they are linked to a
powerful tradition! There were Jewish Christians
still, who remained after the fall of Jerusalem just
where they had stood before ; evidently they bewailed
the fall of the temple, and yet they saw in its fall a
merited punishment. Did they, we ask, or did they
not, venture to desire the rebuilding of the temple ?
We can readily understand how such people proved a
double offence to their fellow-countrymen, the genuine
Jews. Indeed they were always falling between
two fires, for the Jews persecuted them with bitter
hatred,! while the Gentile church censured them as
heretics—z.e., as non-Christians. They are dubbed
indifferently by Jerome, who knew them personally,®
“semi-Judael” and ¢ semi-Christianl.” Nor was
Jerome mistaken. They were really “semis”; they
were “half” this or that, although they followed the
course of conduct which Jesus had himself observed.

! Epiphanius (xxix. 9): o pévov oi tiv "Tovdalmy waides mpds Tovrove
kékrqurar pioos, dAAd dviardpevor fofley xai péons Hpépas kal mwepl Tiw
éomépav, Tpis TS Nuépas, OTe ebxds émiTedataw €y Tals abTdv cuveywyats
émaplvtar adrols xoi dvaBeparifovar ¢dokovres ot Emwarapdoar &
Geds Tods Nofwpalovs. kal yap ToUrows mepiaaidrepoy évéyovai, Bib 76
4o "TovBalwy adrovs dvras Inoodv wyploacew elvar Xpardv, dmep éativ
évavriov wpos Tovs &re ‘lovdalovs Tods Xpurrdv pm Sefapévous (¢ Not
merely are they visited with hatred at the hands of Jewish children,
but rising at dawn, at noon, and eventide, when they perform their
orisons in their synagogues, the Jews curse them and anathematize
them, crying ‘God curse the Nazarenes!’ For, indeed, they are
assailed all the more bitterly because, being themselves of Jewish
origin, they proclaim Jesus to be the Messiah—in opposition to the
other Jews who reject Christ”). ’

? Epiphanius (loc. cit.) says of them: 'Tovdator paddov kal older
érepov+ wdpyy 8¢ obrac éxbpol Tois Tovdalows tmdpxovaw (“They are
Jews more than anything else, and yet they are detested by the
Jews ™),
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Crushed by the letter of Jesus, they died a lingering
death.

There is hardly any fact which deserves to be
turned over and thought over so much as this, that the
religion of Jesus has never been able to root itself in
Jewish or—as has been rightly pointed out-—upon
Semitic soil.! Certainly there must have been, and
certainly there must be still, some element in this
religion which is allied to the greater freedom of the
Greek spirit. In one sense Christianity has really
remained Greek down to the present day. The forms
it acquired on Greek soil have been modified, but they
have never been laid aside within the church at large,
not even within Protestantism itself. And what a
trial of strength this religion underwent in the tender
days of its childhood! ‘ Get thee out of thy country
and from thy kindred unto a land that I will show
thee, and I will make of thee a great nation.” Islam
rose in Arabia and has remained upon the whole an
Arabian religion ; the strength of its youth was also
the strength of its manhood. Christianity, almost
immediately after it appeared, was dislodged from the
nation to which it belonged; and thus from the very
outset it was forced to learn how to dlstlngulsh
between the kernel and the husk.”

I The Syrians constitute a certain exception to this rule; yet
how markedly was the Syrian Church Grecized, although it
retained its native language!

? The gospel allied itself, in a specially intimate way, to
Hellenism, but even this alliance was by no means a monopoly
during the period of which we are speaking; on the contrary, the
greatest stress was laid still, as by Paul of old, upon the fact that
all peoples were called, and the gospel accepted by members of all
nations.  Certainly the Greeks ranked as primi inter pares, and
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Paul is only responsible in part for the sharp anti-
Judaism which developed within even the earliest
phases of Gentile Christianity. Though he held that
the day of the Jews (waotv avBpamors évavriov, 1 Thess.
jii. 15) was past and gone, yet he neither could nor
would believe in a final repudiation of God’s people ;
on that point his last word is said in Rom. xi. 25, 29:
—oV OfAw vuas ayvoelv To pvoTiploy ToUTO, 8T ThpwoLs amo
,uépovg T ’Iapar‘;)\ yéyovey (’z'xp(s‘ 0% TO w?\ripw,ua Tov éOvay
eleéNOn, kal obrws was 'lopanh cwbicerar . . apeTapéiyra
7&‘0 TG Xapt’a',ua*ra kat % kAjog Too Beos. In this sense
Paul remained a Jewish Christian to the end.
The duality of mankind (Jews and “nations”)
remained, in one way, intact, despite the one church
of God which embraced them both. Nor did this
church abrogate the special promises made to the
Jews.

But this standpoint remained a Pauline idiosyn-
crasy. Where people simply had recourse, as the
large majority of Christians had, to the allegorical
method in order to emancipate themselves from the
letter, and even from the contents, of Old Testament
religion, the Pauline view had no attraction for
the esteem in which they were held was bound to increase in
proportion as tradition came to be emphasized, since it was neither
possible nor permissible as yet to trace back the latter to the Jews
(from the middle of the second century onwards, the appeal of
tradition to the church of Jerusalem was not to a Jewish, but to
a Greek church). In this sense, even the Latins felt themselves in a
secondary position as compared with the Greeks, but it was not long
before the Roman church understood how to make up for this dis-
advantage. Inthe Easter controversy, about the year 190 A.p,, certain
rivalries between the Greeks and Latins came to light for the first

time; but they were confined to provincial churches, instead of
being national.
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them; in fact it was quite inadmissible, since the
legitimacy of the allegorical conception, and infer-
entially the legitimacy of the Gentile church in
general, was called in question, if the Pauline view
held good at any single point.' If the people of
Israel still retained a single privilege, if a single
special promise still had any meaning whatsoever,
if even one letter had still to remain in force—how
could the whole of the Old Testament be spiritual-
ized? How could it all be transferred to another
people 2 The result of this mental attitude was the
conviction that the Jewish people was now rejected ;
it was Ishmael, not Isaac: Esau, not Jacob. Yet even
this judgment did not go far enough. If the spiritual
meaning of the Old Testament is the correct one,
and the literal false, then (it was argued) the former
was correct from the very first, since what was false
yesterday cannot be true to-day. Now the Jewish
people from the first persisted in adhering to the
literal interpretation, practising circumeision, offering
bloody sacrifices, and observing the regulations con-
cerning food ; consequently they were always in error,
and have thus made it plain that they never were the
chosen people. 'The chosen people throughout was
the Christian people, which always existed in a sort
of latent condition (the younger brother being really
the elder), though it only came to light at first with
Christ. From the outset the Jewish people had lost
the promise; indeed it was a matter of opinion
whether it had ever been meant for them at all. In
1 As the post-apostolic literature shows, there were wide circles

in which Paul's doctrine of the law and the old covenant was
never understood, and consequently was never accepted.
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any case the literal interpretation of God’s revealed
will proved that the people had been forsaken by
God, and had fallen under the sway of the devil
As this was quite clear, the final step had now to
be taken, the final sentence had now to be pro-
nounced : the Old Testament, from cover to cover,
has nothing whatever to do with the Jews. Illegally
and insolently the Jews had seized upon it, confiscated
it, and tried to claim it as their own property.
They had falsified it by their expositions, and
even by corrections and omissions. Xvery Christian
must therefore deny them the possession of the Old
Testament. It would be a sin for Christians to say,
“this book belongs to us and to the Jews,” seeing
that the book belonged from the outset, as it belongs
now and evermore, to mnone but Christiauns, whilst
Jews are the worst people, the most godless and
God-forsaken, of all the nations upon earth,' the
devil’s own people, Satan’s synagogue, a fellowship
of hypocrites.* They are stamped by their cruci-
fixion of the Lord.? God has now brought them to
an open ruin, before the eyes of all the world;

1 Justin, for example, looks on the Jews not more but less
favourably than on the heathen (ep. Apol, I. xxxvii., xxxix., xliii.—
xliv., xlvii., liii., 1x.). The more friendly attitnde of Aristides
(dpol. xiv.) is exceptional

? Cp. Rev. ii. 9, iii. 9, Did. viii,, and the treatment of the Jews
in the Fourth Gospel and the Gospel of Peter. Barnabas (ix. 4)
declares that a wicked angel had seduced them from the very
first,. In 2 Clemn. ii. 3, the Jews are called oi Sokotvres éxew Bedv
(“they that seem to have God’”); similarly in the Preaching of
Peter (Clem., Strom., vi. 5. 41): &elvor mpdvor oldpevor Tov Bedv
yoyvdokew odx éricravrar (¢ They suppose they alone know God,
but they do not understand him™).

® Pilate was more and more exonerated.
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their temple is burnt, their city destroyed, their
commonwealth shattered, their people scattered —
never again is Jerusalem to be frequented.! It may
be questioned, therefore, whether God still desires this
people to be converted at all, and whether he who
essays to convince a single Jew is not thereby
interfering unlawfully with his punishment. But
the fact is, this people will not come over at all;
thus by their obstinacy and hostility to Christ, they
relieve Christians from having to give any answer to
such a question.

Such was the attitude consistently adopted by the
Gentile church towards Judaism. Their instinct of
self-preservation and their method of justifying their
own appropriation of the Old Testament, chimed in
with the ancient antipathy felt by the Greeks and
Romans to the Jews. Still? it was not everyone
who ventured to draw the final conclusions of the
epistle of Barnabas (iv. 6 £, xiv. 1 £). Most people
admitted in a hazy way that in earlier days a special
relation existed between God and his people, though
at the same time all the Old Testament promises
were referred even by them to Christian people.
While Barnabas saw in the literal observance of the
law nothing but a seduction of the devil to which the

L Cp. Tertull., Apol. xxi.: dispersi, palabundi et soli et caeli sui
extorres vagantur per orbem sine homine, sine deo rege, quibus
nec¢ advenarum iure terram patriam saltim vestigio salutare
conceditur (*“ Scattered, wanderers, exiles from their own land and
clime, they roam through the world without a human or a divine
king, without so much as a stranger’s right to set foot even in
their native land”).

2 For what follows see my Lekrbuck der Dogmengeschichte, 1., pp.
168 f. [Eng. trans., i. 291 f].
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Jewish people had succumbed,' the majority saw in
circumcision a sign appointed by God;® and on
the score of certain considerations they recognized
that the literal observance of the law was designed
and enjoined by God for the time being, although
they held that no righteousness ever emanated
from it. Still even they saw in the spiritual
sense that one true meaning, which by a fault of
their own the Jews had misunderstood ; they held
that the burden of the ceremonial law was an
educational necessity, to meet the stubbornness
and idolatrous tendencies of the nation (being, in
fact, a safeguard of monotheism); and, finally, they
interpreted the sign of circumcision in such a way
that it appeared no longer as a benefit, but rather as

1 Cp. Barn. ix. f The attitude of Barnabas to the Old Testa-
ment is radically misunderstood if one imagines that his expositions
in vi.-x. can be passed over as the result of oddity and caprice, or
set aside as destitute of any moment or method. Not a
sentence in this section lacks method, and consequently there is
no caprice at all. The strictly spiritual conception of God in
Barnabas, and the conviction that all (Jewish) ceremonies are of
the devil, rendered his expositions of Scripture a matter of course ;
so far from being mere ingenious fancies to this author’'s mind,
they were essential to him, unless the Old Testament was to be
utterly abandoned. For example, the whole authority of the Old
Testament would have collapsed for Barnabas, had he not succeeded
in finding some fresh interpretation of the statement that Abraham
circumecised his servants. This he manages to do by combining it
with another passage from Genesis and thus discovering in the
narrative, not circumcision at all, but rather a prophecy of the
crucified Christ (ix.).

2 Barn. ix. 6 : dAN épels - kal piy mwepirérpmrow 6 hads els oppayida
(““But thou wilt say, this people hath been certainly circumcised
for a seal”). This remark is put into the mouth of an ordinary
Gentile Christian ; the author himself does not agree with it.
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a mark of the judgment which was to be executed
on Israel.’

Israel thus became literally a church which had
been through all the ages the inferior or the Satanic
church. Even in point of time the “older” people
really did not precede the ‘younger,” for the latter
was more ancient, and the “new” law was the
original law. Nor had the patriarchs, prophets, and
men of God, who had been counted worthy of having
God’s word communicated to them, anything in
common inwardly with the Jewish people; they
were God’s chosen ones who distinguished themselves
by a holy conduct corresponding to their election,
and they must be regarded as the fathers and
forerunners of the latent Christian people.? No

1 Cp. Justin's Dial. xvi., xvii., xx., xxx., xl.—xlvi. He lays down
these three judgments side by side: (1) that the ceremonial laws
were an educational measure on the part of God to counteract the
stubbornness of the people who were prone to apostatize; (2) that,
as in the case of circumcision, they were meant to differentiate the
people in view of the future judgment which was to be executed
according to divine appointment; and (8) finally, that the Jewish
worship enacted by the ceremonial law exhibited the peculiar
depravity and iniquity of the people. Justin, however, viewed the
decalogue as the natural law of reason, and therefore as definitely
distinet from the ceremonial law.

2 This is the prevailing view of all the sub-apostolic writers.
Christians are the true Israel, so that to them all the honourable
titles of the people of Israel appertain. They are the twelve tribes
(cp. Jas. i. 1), and thus Abraham, Isaac, and Jacob are the fathers
of Christians (a conception on which no doubt whatever existed in
the Gentile church, and which is not to be traced back altogether
to Paul); the men of God in the Old Testament were Christians
(cp. Ignat., ad Magn., viii. 2, of mpodfiras xars Xptorov Incody Lpoay,
“the prophets lived according to Christ Jesus”). It has also to be
observed that a not inconsiderable section of the Christians, viz.,
the majority of the so-called gnostics and the Marcionites, repudiated
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satisfactory answer is given by any of these early
Christian writings to the question, How is it to be
explained that, if these men must not on any account
be regarded as Jews, they nevertheless appeared
entirely or almost entirely within the Jewish nation ?
It was assumed, of course, that God in his mercy
meant to bring this wickedest of the nations to the
knowledge of the truth by employing the most
effective means at his command; but even this
suggestion was unavailing.

Such an injustice as that inflicted by the Gentile
church on Judaism is almost unprecedented in the
annals of history. 'The Gentile church stripped it
of everything ; she took away its sacred book ; herself
but a transformation of Judaism, she cut off all
connection with the parent religion. The daughter
first robbed her mother, and then repudiated her!
But, one may ask, is this view really correct?
Undoubtedly it is, to some extent, and it is perhaps
impossible to force anyone to giveit up. But viewed
from a higher standpoint, the facts acquire a different
complexion. By their rejection of Jesus, the Jewish
people disowned their calling and dealt the death-

the Old Testament along with Judaism (a repudiation to which the
epistle of Barnabas approximates very closely, but which it avoids
by means of its resolute re-interpretation of the literal sense).
These people appear to be the consistent party, yet they were
really nothing of the kind; to cut off the Old Testament meant
that another fresh historical support must be sought for Christianity,
and such a support could not be found except in some other
religion or in another system of worship. Marcion alone made
the significant attempt to abandon the Old Testament and work
exclusively with the doctrine and mythology of Paulinism ; but the
attempt was a failure.
6
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blow to their own existence; their place was taken
by Christians as the new People, who appropriated
the whole tradition of Judaism, giving a fresh
interpretation to any unserviceable materials in it,
or else allowing them to drop. As a matter of fact,
all this was settled in a way that was not even sudden
or unexpected; the unexpected element consisted
merely in the particular form which the settlement
assumed. All that Gentile Christianity did was to
carry out a process which had in fact commenced
long before in Judaism itself, viz., the process by
which the Jewish religion was inwardly emancipated
and transformed into a religion for the world.

About 140 A.p. the transition of Christian missions
from Judaism to the “Gentiles ” was complete.! It
was only learned opponents among the Greeks and the
Jews themselves, who still reminded Christians that,
strictly speaking, they must be Jews. After the fall
of Jerusalem there was no longer any Jewish counter-

! Forty years later Irenzeus was therefore in a position to treat
the Old Testament and its real religion with much greater freedom,
for by that time Christians had almost ceased to feel their possession
of the Old Testament seriously disturbed by Judaism. Thus
Irensus was able even to repeat the admission that the literal
observance of the Old Testament in earlier days was right and holy.
The Fathers of the ancient Catholic church, who followed him,
went still further: on one side they approximated once again to
Paulinism ; but at the same time, on every possible point, they
moved still further away from the apostle than the earlier genera-
tions had done, since they understood his anti-legalism even less,
and had also to defend the Old Testament against the gnostics.
Their candid recognition of a literal sense in the Old Testament
was due to the secure consciousness of their own position over against
Judaism, but it was the result even more of their growing delight
in the laws and the institutions of the Old Testament cultus.
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mission,' apart from a few local efforts; on the
contrary, Christians established themselves in the
strongholds hitherto occupied by Jewish propaganda
and Jewish proselytes. Japhet occupied the tents of
Shem,? and Shem had to retire.

One thing, however, remained a perpetual enigma.
Why had Jesus appeared among the Jews, instead of
among the “nations”? This was a vexing problem.
The Fourth Gospel (see above, p. 47), it is import-
ant to observe, describes certain Greeks as longing
to see Jesus (xii. 20 f.), and the words put into the
mouth of Jesus on that occasion?® are intended as an
explanation of the reason why the Saviour did not
undertake the Gentile mission. The same evangelist
makes Jesus say with the utmost explicitness (x. 16),
“ And other sheep I have which are not of this fold ;

1 The Jewish mission to the Greeks and Romans steadily waned
from the middle of the second century onwards, though it never
became quite extinct. The main reason for this cessation of
missionary effort lay in the increased rigour with which Judaism
treated Hellenism in her own midst, after the second destruction
of Jerusalem. Hellenistic Judaism gradually ceased to exist, and
with it the Jewish propaganda became confined to the narrowest
limits.

2 The half-finished, hybrid products of the Jewish propaganda
throughout the empire were transmuted into independent and
attractive forms of religion, far surpassing the synagogues. It was
only natural that the former had at once to enter into the keenest
conflict with the latter.

8 «The hour has come for the Son of man to be glorified. Verily,
verily, I say to you, unless the grain of wheat falls into the earth
and dies, it abides by itself alone ; but if it die, it bears much fruit.

. A voice then came from heaven, ‘I have glorified and T will
glorify it again.” . . . Jesus said, “ This voice has come, not for my
sake but for yours; now is the judgment of this world, now shall
the prince of this world be cast out. Yet when I am lLfted up from
the earth, I will draw ail men fo myself.”
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them also I must bring, and they shall hear my
voice.” He himself is to bring them. The mission
which his disciples carry out, is thus his mission ; it
is just as if he prolonged his own life.* Indeed his
own power is still to operate in them, as he is to send
them the Holy Spirit to lead them into all the truth,
communicating to them a wisdom which had hitherto
lain hidden.

One consequence of this attitude of mind was that
the Kerugma (or outline and essence of Christian
preaching) came to include the despatch of the
twelve into all the world—.e., to include the Gentile
mission as a command of Jesus himself. Compare
the Apology of Aristides (ii.) ; Just., Apol., 1. xxxix. ;
Ascens. Isaiae, iii. 13 f. (where the coming of the

1 Naturally, there was not entire and universal satisfaction with
this explanation. Fven legend did not venture in these early days
to change the locale of Jesus to the midst of paganism, but already
Magi from the East were made to come to the child Jesus and wor-
ship him, after a star had announced his birth to all the world
(Matt. ii.); angels at the birth of Jesus announced tidings of great
joy to “all peoples” (Luke ii.); and when that star appeared, says
» Ignatius (ud Eph., xix.), its appearance certified that “All sorcery
was dissolved and every wicked spell vanished, ignorance was over-
thrown and the old kingdom was destroyed, when God appeared in
human guise unto newness of eternallife. Then that which had been
prepared within God's counsels began to take effect. Thence were
all things perturbed, because the abolition of death was being under-
taken” (E\dero wioa payeln, kol wis deopds fpovilero kaxias, dyvow
kafypetro, Telay Bacihela Siepbelpero, feod dvfpunmives pavepoupévov
eis kawéryra didlov {wis + dpxny 88 éAduSBaver 70 wapd Ded dmypriopévoy.
&bev 76 wdvTa cwvekweiTo Bid 70 pederdofar Bavdrov kerddvow) The
Christians of Edessa were still more venturesome. They declared
in the third century that Jesus had corresponded with their
king Abgar, and cured him. Eusebins (H.E,, i. ad Jin.) thought
this tale of great importance ; it seemed to him a sort of substitute
for any direct work of Jesus among pagans.
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twelve disciples belongs to the fundamental facts of
the gospel); Iren., Fragm. 29; Tertull,, Apol. xxi. ;
Hippol., de Antichr. 61; Orig., ¢. Cels., I1I. xxviii. ;
Acta Joh. (ed. Zahn, p. 246): 6 éxhefaperos fuas eis
aroaroryy ebvdy, 6 éxméuras NMas eis Ty oikovuérny Oeds, 0
deifas éavrov dua Tav amooTiday (“the (God who chose
us to be apostles of the heathen, who sent us out
into the world, who showed himself by the apostles™).*
Details on this conception of the primitive apostles
will be found in Book III.

1 This idea also contains one of the motives which prompted
people to devise tales of apostolic missions.



EXCURSUS.

THE ALLEGED COUNCIL OF THE APOSTLES AT
ANTIOCH.

TroucH the legends of the apostles are as a general
rule excluded from the present sketch, I should like
at this point to investigate one legend (together with
a relevant fragment of unauthentic Acta), partly on
account of its special bearing on the problem now
before us, partly because it has been neglected in
recent works of history, even by those whose duty
it was to notice it (e.g., Hefele’s Konziliengeschichte,
Lipsius’s Apok. Apostelsgeschichte, Kattenbusch’s
Apostolische Symbolum, von Dobschiitz’s Christus-
bilder, etc.). I refer to the apostolic council at
Antioch, and its canons.

So far as we know, it was Innocent I. who, in a
letter to Alexander, bishop of Antioch (Mansz, iil
p. 1055), first mentioned that the apostles had held a
council at Antioch: “Quod [Antiochia] prima
primi apostoli sedes esse monstretur, ubi et nomen
accepit religio Christiana et quae conventum aposto-
lorum apud se fieri celeberrimum meruit” (“ Antioch
is shown to be the primitive apostolic centre, where
the Christian religion got its name, and where it was

proper that the famous apostolic council should be
86
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held 7). It is plain that he assumes the fact to be well
known in the Fast and West, as well known as the
origin of the Christian name in Antioch. By about
400 A.D. the legend, which was supported by Gal. ii. 11
f. and Acts x1. 22 f, must therefore have been widely
diffused. It is not easy to say what was the motive
which led to its creation. But as it was pretty generally
believed about 400 a.p. that not only one but two or
more apostolic councils were held in Jerusalem,!
the transference of one council to Antioch cannot
have been due to anything but a tendency to bring
the primitive apostles into closer relations with the
Gentile church. What other reason was there for
altering the generally accepted scene of the labours
of the twelve apostles, as a collective body ? If this
be the motive which led to the formation of the
legend, it may well proceed from a comparatively
early age.

We meet but one other notice of this alleged
council in Christian literature. The Acts of the
second Nicene Council of 787 A.p. (Mansi, xii. p. 1018)
narrate how Gregory Pis. explained to that Synod
that év 17 kara 'Avrioxelar awddy Tdv ayiwv aTosToAwy
lpnrar  Tob upkéTt mAavaoOou el Ta €ldwha Tovs aw{op.e'uoug,
aAN’ &VTGIKOV[{G!V ™Y 95av3ptm‘;u fz'xpay*roy oTIARY Tob xupr.'ov
nuay Ineot Xpioros.” Gregory thus knew and quoted

1 (1) The council at which the world was divided by lot among
the apostles, and the apostolic Symbol composed ; (2) the council
or councils at which the united Swarayal or dpor of the apostles
were drawn up (compare also the dpos kavovikds Tév dylwv droaTéiwy
printed in Bickell's Gesch. d. Kirchenrecht, i. 1843, pp. 183 ).
Eusebius (H.E., iii. 11) knew of an apostolic council outside
Jerusalem held immediately after the death of James, at which
Symeon was chosen to succeed him as bishop.
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regular written canons of this alleged council of the
apostles at Antioch. No doubt, from the sample
given by Gregory, they might excite the suspicion of
having been manufactured in the eighth century by
those who advocated images; the citation leaves it
undecided whether or no these canons were in exist-
ence as early as the time of Innocent 1.

In the sixteenth century Turrianus discovered in
a Greek manuscript the Acts quoted by Gregory, and
edited an epitome of them in Latin (with some
fragments in the original) in 1578.2 This manuscript,
so far as I am aware, has never come to light, but
Bickell found the Acts in Monac. Gr. 380 (fourteenth
century), and edited them in his Kirchenrecht (i. pp.
151 f.,, 188 £.).> As they are of some interest for our
present study and of no great size, I shall print them
here.*

! Gregory was not contradicted at the council on the question
of the genuineness and authority of these canons; on the contrary,
the remark made by bishop Leo of Rhodes immediately afterwards,
shows that the words were considered apostolic. The council must
therefore have been acknowledged in the East at that time,
together with its canons.

? Turrian., pro canon apost., i. 25 (printed in Baronius, ad ann. 102,
Mansi, i. 67, Fabricius, Cod. apokr. N.T., ii. 836 f., and Fabricius-
Harless, Bibl., xii. pp. 153 f.). Turrianus says distinctly : “ Hos ego
canones concise et in epitome, quasi indices quosdam, gratia
brevitatis describam.”

3 The canons are not included in any Eastern collection of
ecclesiastical laws, though other “apostolic” material, as everyone
knows, is preserved in such quarters.

4 So far as I know, they have never been reprinted since. In
Turrianus (f.e., in the codex which he discovered) the order of
the canons is slightly different; he numbers 4 and 5 as 8 and 9.
Something can be said in favour of both orders. The canons
against idolatrous images and Jewish regulations about food have
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a good connection with the canon which contains the regulations
of Acts xv. 29; but they fit in also with canon 3 (ep. also the
of cwldpevor in canons 3 and 8). I retain the order of Turrianus,
without laying any stress on it, however.

1 Turrianus also gives this passage in Greek, literally in the same
words—down to ¥ airod, which he omits.

2 Tit. ii. 13. 8 Ms. airovs.
1 Actsii. 7. 5 Acts xi. 26.
6 1 Pet. ii. 9.

7 This word is in apposition ; it opposes év mpatois. We are not
to translate, therefore, with Bickell, ¢they enacted first of all that
the Galileans were to be ecalled Christians”—but, “they enacted
that the Galileans should be termed Christians first of all (i.e., as
their chief name) and holy people, a royal priesthood, by the grace
of holy baptism, as a surname.”

% Coloss. ii. 11. ¢ Coloss. iii. 9.

10 Rom. vii. 6. 11 Matt. xxviii. 19, Mk. xvi. 15,

12 1 Tim. vi. 10. ' 18 Matt. vi. 19.
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1 Luke xvi. 11. 2 Matt. vi. 24.

3 Ms. dvaatar. 1 Matt, v. 34-37.
® Ephes. v. 4. 6 Col. iii. 8.

7 Col. iii. 8. 8 Ms. atrovs.

9

Acts xv. 20 : omitting elBolofiirev. 19 Cod. Turr., pi.

1 Greg. Pis., eis 7a €8. 7. cwl.

12 In Cod. Turr., xepomofyrov; in Monac. also the o has been
subsequently deleted. The word does not occur in the citation
of Greg. Pis. The first-named variant and the deletion of o are
inexplicable. But they may be a Western protest against the
"Axetporoiyrar of the FEast, to whom—erroneously, as will be
shown — the passage was by a misinterpretation supposed to
refer.

18 Greg. Pis. omits dAnd. 6. «ai. 1% wuplov, Greg, Pis,
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(1) One might guess that the Acts of an apostolic
council which is supposed to meet in Antioch would
present the apostles in some relationship to Gentile
Christians; and such a conjecture is endorsed by
these Acts, which give the directions or principles
of the primitive apostles with regard to the Gentile
mission.

(2) The Acts are for the most part a cento of

! Only once in the N.T. (Heb. iii. 5), and there applied to Moses,

% Greg. Pis. omits kai dv airot fep. and all that follows.

3 Read 1o3.

t Matt. xv. 11, 17 (rather freely quoted).

5 Turr,, 7w .

% The following quotation has not hitherto heen verified.

T Turr., dpijxer.

8 So Turr. ; in Monac., s vyrelas with no adriv.

® Turr., dorpaédeppov kai dheridwror ixfiv and (instead of dmwo-
yevesfar) elyar els 7o dmoy.

¥ Turr,, drofBdArecbar.
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passages from, and reminiscences of, the New Testa-
ment writings; their unauthentic character (if one
need waste any words about the matter) is conse-
quently beyond doubt.

(8) The inscription also is a forgery; it presents
what follows as an extract from the Acts of the
Antiochene synod, declaring that in the complete
Acts it was remarked that they had been found by
the holy martyr Pamphilus in the library of Origen.
Manuscripts bearing such a note, or something very
like it, are still extant, The forger was acquainted
with such documents, and imitated them. The Acts
simply cannot have been written previous to Origen
or Eusebius, for these authors would certainly have
noticed them, had they lain in their libraries. This
becomes evident in the case of Kusebius particularly,
who writes (H.E., iii. 11): *“ After the martyrdom
of James and the conquest of Jerusalem, which
followed very soon, it is said that the surviving
apostles and disciples of the Lord assembled from
all quarters along with those who were relatives of
the Lord according to the flesh . . . . in order to take
counsel as to who was worthy to succeed James,”
etc. Eusebius therefore knew a report which he
considered reliable (for such is the meaning of Adyos
ratéxer in his work), to the effect that after 70 a.p.
the apostles held yet another council outside Jerusalem.
He does not know the place of meeting, and he is
not aware of any object of the gathering save that of
filling up the place of James. This assembly cannot
be identified with the alleged apostolic synod at
Antioch ; for, as the canons show, that synod is
supposed to have occurred at the beginning of the
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apostolic age, nor had it anything to do with filling
up the bishopric of Jerusalem. At the very earliest,
then, our Acts must be dated from the fourth
century.!

(4) Before attempting to determine the object,
age, and place of this forgery, we must investigate
the unity and integrity of the Acts. At the very
outset, they arouse some suspicion. In the first
place, one might be inclined to take canons 8 and 9
as a later addition, since they alter their position in
the manusecripts. But against this it is to be
observed that in form and contents they are homeo-
geneous with the rest, and that they contain identical
words and ideas (ep. of cw{duevor in 8 and 3,
amofaXierv in 9 and 2, axetpomoiytos in 9 and 2, Ta Tis
airBelas knplypara in 9 and 6 Adyos Tis aAnfelas in 3,
ouototicfar and éfouototrfar in 8 and 9 with cvvouoioioOar
in 6). Secondly, one might conjecture that canon 1
was not added until a later date, since in form it
differs from the others, being, in fact, not a canon at
all, but a statement. Still, in the inscription, the
contents are really not announced as “the canons of
Antioch,” but as uépos ék 7dv quvedikdv kavévwy, and this
description is quite adequate to cover the wording of
the opening section. Besides, it has the expression
0 uéyas Beos kal awrnp Juav 'L XploTos, to which there is
quite a parallel in the 6 aAyBuwos Beos xai cwrip Auay 'L,

1 This is corroborated by the expression ocdfesfas év 17 dpfoddfw
wiore (canon 3) ,which was not in use, so far as I know, in the third
century, The use of the phrase feavBpixy oAy, x71.X (canon 8),
does not exactly tell in favour of the third century, and finally
the expression used in canon 9 for the spiritual sense of seripture
(mvevp. kai dvay. wohredecfar) betrays a later age.
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X. of canon 8. Thirdly and lastly, one might assume
that a still older form of canon 8 was known to
Greg. Pis., as he does not quote it beyond the words
Iysot Xporod, omits &xe.'.poroz'n'rou altogether, and
merely writes =. «wplov #u. 'I. Xpiorod, instead of the
ampler designation of Christ in the extant canon.
But, as for the first of these points, it cannot be
proved that Gregory had not read the conclusion of
the canon; the first part was quite sufficient for
his purpose.t 'Then the originality of dxepomoinov is
rendered highly probable by canon 2; Gregory
omitted it, as he was quoting, of course, from
memory. The same may be said of the third point
(the accidental or intentional abbreviation). More-
over, as I have shown, the ample designation of Jesus
is supported by canon 1.

(5) No doubts need therefore be entertained as to
the integrity of the Acts, as they are extant in our
manuscripts. We pass now to their object. Here
is a preliminary note of their contents:—

1. Historical introduction: the apostles enjoin
that those who were formerly called
Galileans are to be named * Christians.” ?

1 Still the words xai T8y adrod fepamdvrwv are certainly as suspicious
as what follows (see below).

2 According to sound exegesis, the sense and letter alike of the
Book of Acts are contradicted by the statement that the name of
“Christian” was given by the apostles; but, according to the
exegesis of the ancient church, there was no contradiction, as Acts
did not distinctly state who gave the name. It was plainly of
interest to our author to establish the fact that the most holy name
of “Christian” was not a creation of pagans, but of the apostles.
To this all the subsequent contents of the Acts are secondary.
In writing of rére dvfpwrmot, the author forgot his part, even granting
that he had not undertaken to do more than give an extract.—As
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2. Circumcision is to be abjured: baptism alone
is of value.

8. Believers are to be received from all nations,
and to all nations is the word of truth to be
preached. _

4. Christians are not to be greedy for money.

5. Christians are to abjure gluttony, loose plays,
and hasty oaths.

6. Christians are to refrain from buffoonery,
obscenity, blasphemy, and pagan manners.

7. Christians are to refrain from tasting blood,
from what had been strangled, and from
fornication.

8. They are to abandon the errors of idolatry.

9. They are to give up observing Jewish regula-
tions about food.

This survey shows that we are dealing here with
the simplest principles of missionary labour among
the pagans, principles which are drawn from the
New Testament. It is a brief counsel, really con-
taining all that absolutely needed to be said upon
the matter, and furnished with chosen and appropriate
words of the Lord, and with reminiscences from the
apostolic epistles. Since the second (Didaché), and
still more since the third and the fourth century, as
much as possible had been put under the zgis of the
apostles, and shaped into definite apostolic command-

for the origin of the Christian name which is propounded here, it is
to be noted that Fusebius (H.E.,, ii. 3. 8) declares the name was
given at Antioch, domep dm edBadods xai yovimov mwyyjs.  This is one
step on the road to our author’s assertion. Even Eusebius will not
hear of the name having been of lowly origin, kumili loco natum.
(Details on this point follow in Book III.)
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ments, so that, in the light of this practice, our
canons of an apostolic synod seem almost innocuous,
containing as they do (apart from the naive notion
of canon 1) directions which were actually apostolic.
But the need of drawing up this collection and
stamping it as apostolic, must have emerged at a
period when missionary energy had sprung up afresh,
when the common people were pouring into the
church, and when there was a risk of injury being
done even to the most essential and important
elements of Christianity amid an influx of the masses.
In all directions throughout the .church the customs
of the heathen (éfvica £04) had to be opposed (canon 6),
“that simple folk be not led away.” The practical
aim of this is quite obvious, and in canons 2, 8, and 9
Judaism also seems still to be a dangerous force.
The anti-Judaism of the author is most evident; he
speaks of “the bestial synagogue of the Jews.”

(6) As for the time of composition, we have already
shown that the first three centuries are out of the
question—the underlying conception being undoubt-
edly post-Eusebian, as several expressions prove, which,
it can be shown, were not current before the fourth
century. On the other hand, the following con-
siderations favour a date within the limits of the
fourth century itself. Pope Innocent, by whom the
Antiochene synod is first mentioned, writes thus
(see above): “Quod Antiochia prima primis apostoli
sedes esse monstretur, ubi et nomen accepit religio
Christiana et quae conventum apostolorum apud se
fieri celeberrimum meruit.” If he knew of an as-
sembly of the apostles at Antioch, an assembly too

! Certainly we have not to do with a mere lusus ingenii here.
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which was ¢ celeberrimus,” he must have known
something about this assembly. . The simplest
- hypothesis is that he was acq‘ua‘lnted with the
forged Acts now before us, and this is rendered more
probable than ever by the fact that he appends the
mention of the council to the remark that believers
were first called ‘¢ Christians ” at Antioch. In our
Acts, at any rate, the canons are prefaced by this
statement. Furthermore, our Acts (setting aside
canon 8 in the meantime) are not merely destitute of
any element that forbids us to locate them in the fourth
century, but appear to point directly to that century
as their period, since they originate (as we have seen)
in an age of some great missionary movement, when
the distinctions of Christian and pagan threatened to
become obliterated. In favour of this view we may
observe that the Acts give * Galileans” as the oldest
name of the Christians, a name which was conferred
by ‘“the men of that day” (i.e., by opponents), but
is now held to be solemnly superseded by the title
“ Christians.”  This looks like a distinct protest
against Julian’s mocking epithet of * Galileans,” and
it is from this standpoint that the author’s wrath
against the Jews becomes intelligible. A specially
apt situation for our Aects is therefore to be found
in the second half of the fourth century, in the
age of Gratian and Theodosius; apart from canon 8,
we cannot find anything in their contents which
would preclude this view—suggested as it is by the
words of Innocent.!

1 It is very remarkable that in recapitulating the apostolic

decree of Acts xv., canon 7 entirely omits the eating of flesh
offered to idols. Is this accidental, or had the eating of such
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(7) But does not canon 8 point to a much later age ?
Does it not support the adoration of images? Such
is the view of all those who have hitherto worked at
these canons. 1 cannot agree with them, however,
on this point. The canon runs thus:—

“Saved people are no longer to go astray to idols,
but, on the contrary, to fashion® for themselves, as
their image, that divine and human, that flawless
pillar, not made with hands, of Jesus Christ, the true
God and our Saviour, and of his servants, in contrast
to idols and to Jews alike; they are no longer to
go astray to idols or to copy the Jews.”

Gregory Pis. certainly adduced this passage as an
argument for images, but how many passages from
the Bible, from synodical proceedings, and from the
writings of the Fathers, were adduced by advocates of
images, which contained absolutely nothing about
adoration of images! It seems to me beyond doubt
that adoration of images is not the subject of our
present canon. Why, the author employs a term
(em#An) which makes it quite clear that he is speaking
in a figurative sense! Or are we to suppose he means
that Christians are to make themselves a pillar, ie., a
statue of Jesus Christ? This practice, as everyone
knows, has been consistently repudiated by image-
worshippers in the East. Nor does the text of the
canon enjoin people to make a pillar of Jesus Christ,
but “to fashion for themselves as theirimage thepillar of

flesh ceased to be a danger by the time that the author wrote
these Acts, since bloody sacrifices had entirely ceased in public?
In the latter event it would still be unnecessary to remove our
writing from the fourth century.

1’ Ayrexorifew is unknown to the Greek lexicons,
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Jesus Christ.” Now, what does this mean? I confess
I do not quite understand the expression, particularly
in its expanded form of ¢ the pillar of our Saviour and
his servants.”  But so much is clear, at any rate, viz,,
that the pillor is Jesus Christ himself (cp. 1 Cor. x. 4:
5 wérpa 7v 6 Xpiords),! since it is described as ““divine
and human, flawless, and not made with hands.” The
writer says orizy "I Xpiwrrod, instead of Jesus Christ
himself, probably because he is dealing in this canon
with idols, to which he opposes Jesus Christ as the
pillar, the true image which one is to reproduce—in
the heart, of course. Even in the fourth century and
earlier, images of Jesus and the apostles were certainly
in existence, while at Paneas there was actually a
statue which passed for Jesus Christ (Kus., H. L., vii.
18). But our canon is not referring to these at all.
If the author had intended to say that people were
to furnish themselves with images of Jesus rather
than with heathen idols, he would not have expressed
himself as clumsily, as unintelligibly, and as incorrectly
(from the grammatical' standpoint) as possible. Be-
sides, such a bare antithesis as “ Construct images of
Christ instead of idols,” is an unheard-of thing in any

1 Hence I can hardly accept as genuine the phrase «al rév adrod
fepamévrov, which is preserved in both codices, but not by Gregory.
Were it genuine, it would describe the disciples as constituting,
along with Christ, one divine and human flawless pillar, ete. This
is an impossible sense. To supply tas omjras before rdv abrod
Bepamdvrwv is in itself a difficulty. Besides, the predicates fearSpixi,
etc.,, are plainly intended to go very closely with orjiy. The
phrase, then, is a gloss, or else the text is corrupt. Even the
following words also excite suspicion, in the first place on the
score of the rare collocation, td eBola «al ‘Tovdafo:, and in the
second place on account of the repetition in kal unxére TAavaatar els
€ibouAa pndt Spoiotofar Tovdalots,
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age. Nor would it suit the context of our Acts, which
go straight to the point, and, at the same time, adhere
to the spiritual method of exegesis in canons 2 and 9
(baptism being the circumcision not made with hands,
Jewish laws of diet being understood wvevparieés and
avaywywas, and the Jews being « a bestial synagogue ”
on account of the literal interpretation they give to
everything in their «apdia dodveros). What the author
means is that Christians are to fashion for themselves
spiritually as their image that pillar which is Christ.!

As for the expression ayepomoiyros, von Dobschiitz
(Christusbilder, pp. 87 f., 118*-122%) has shown how
early it began to be discussed within the church;
cp. especially the controversy on the term between
Methodius and the spiritualizing followers of Origen,
at the close of the third century (Method., de resurr.,
xv. 8-6). The ayepowointos arily of our canons has
of course nothing to do with the orides dyerpomoiyros
(Dobschiitz, pp. 38, 118*%). Here Jesus is called
axerpomoinros in virtue of the attributes of Beavdpixds.
The word denotes the fact that he was not created.
“’AxecpomolyTe Tov mapTipey oTédave, xopie "Inool XpioTé,”
is the prayer of St Barbara (in Joh. Damasc., Le
Quien, 1. p. 905.)

Nothing is known of the place at which these Acts
were forged. Naturally, one is inclined to think of

1 Bickell and other writers, in support of their view that the
canon is a command for the adoration of images, appeal to the
closing words of warning against the Jews, which signify here (in
their opinion) a warning against the Jewish aversion to images!
Had this been the author's meaning, he would surely have
expressed himself otherwise. Certainly he would have made an
ampler statement. His meaning, of course, is that one is not to
resemble the Jews, who constantly lapsed into idolatry.
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Antioch or its vicinity, as elsewhere no one would
have any interest in presenting Antioch with an
apostolic council. The forgery must have temporarily
enjoyed a certain diffusion and repute if it got the
length of Rome, but it really never circulated
throughout the church. It managed to exist in a
subterranean fashion, till suddenly it sprang to light
at the second Nicene Council, only to disappear once
more.

Though the forged canons of this apostolic synod
at Antioch do not therefore belong to the first three
centuries, they define, not unskilfully, the guiding
principles of missionary preaching among pagans.'
They possess a higher claim to the title of « apostolic ”
canons than many Acts which are cited at the
present day under this sobriquet. It will always
remain a noteworthy fact that towards the close of
the fourth century, during the epoch of orthodoxy,
canons like these could be drawn up and located in
the primitive age of the church, canons which did not
enter into any question of Christian dogma.

L Naturally, they are pretty colourless. One is almost reminded
of the compiling of the false epistle to the Laodiceans.



BOOK 11

THE MISSION-PREACHING IN
WORD AND DEED.

CHAPTER L

THE RELIGIOUS CHARACTERISTICS OF THE MISSION-
PREACHING.

THE unity and the variety native to the preaching
of Christianity from the very first were what con-
stituted the secret of its fascination and a vital
condition of its success. On the one hand, it was
so simple that it could be summed up in a few brief
sentences and understood in a single ecrisis of the
inner life ; on the other hand, it was so versatile and
rich, that it vivified all thought and stimulated every
emotion. It was capable, almost from the outset,
of vieing with every noble and worthy enterprise,
with any speculation, or with any cult of the
mysteries. It was both new and old; it was both
present and future. Clear and transparent, it was also
profound and full of mystery. It had statutes, and
yet rose superior to any law. It was a doctrine and
yet no doctrine, a philosophy and yet something

different from philosophy. Western Catholicism,
102
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when surveyed as a whole, has been described as a
complewio oppositorum, but this was also true of
the Christian propaganda as far back as the earliest
period of its existence. Consequently, to exhibit the
preaching and labours of the Christian mission with
the object of explaining the amazing success of
-Christianity, we must try to get a uniform grasp of
all its component factors.

‘We shall proceed then to describe :—

1. The religious characteristics of the mission-
preaching.

2. The gospel of salvation and of the Saviour.

3. The gospel of love and charity.

4. The religion of the Spirit and power, of moral
earnestness and holiness.

5. The religion of authority and of reason, of
mysteries and transcendentalism.

6. The tidings of a new People and of a Third
race {or the historical and political consciousness of
Christendom).

7. The religion of a Book, and of a history
realized.

8. The conflict with polytheism and idolatry.

In the course of all these chapters we hope to do
Justice to the wealth of the religion, without impairing
or obscuring its power of simplicity.! One point
must of course be passed over: that is, the task
of following the development of Christian doctrine

1 At the Scilitan martyrdom the proconsul remarks: ¢ Simplex
est religio nostra’” (% our religion is simple”). To which Speratus
the Christian replies: “Si tranquillas praebueris aures tuas, dico
mysterium simplicitatis” (“If you give me a quiet hearing, I shall
tell you the mystery of simplicity ™).
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into the completed doctrine of the church’s catechism,
as well as into the Christian philosophy of religion
propounded by Origen and his school. Doctrine, in
either of these forms, was unquestionably of great
moment to the mission of Christianity, particularly
after the date of its earliest definition (relatively
speaking) about the middle of the third century.
But such a subject would require a book to itself.
I have endeavoured, in the first volume of my History
of Dogma (third edition), to meet this need, and to
that work I must refer any who desire to see how
the unavoidable gaps of the present volume are to
be filled up.

* Missionary preaching” is a term which may be
taken in a double sense. In its broader meaning
it covers all the forces of influence, attraction, and
persuasion, which the gospel had at its command,
all the materials that it collected and endowed with
life and power as it developed into a syncretistic
religion during the first three centuries. In the
narrower sense of the term it embraces simply the
crucial message of faith and the ethical requirements
of the gospel. Taking it in the latter sense, we shall
devote the present chapter to a description of the
characteristic principles of the missionary preaching.
The broader conception has a wide range. The Old
Testament and the new literature of Christianity,
healing and redemption, gnosis and apologetic, myth
and sacrament, the conquest of demons, forms of social
organization and charity—all these played their part
in the mission preaching and helped to render it
impressive and convincing. FEven in the narrower
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sense of the term, the description of the mission-
preaching must be kept within bounds, for the
conception of the crucial message of faith and of
ethical requirements depended naturally upon the
development of dogma, and the latter (as I have
already remarked) cannot be exhibited without over-
stepping the precincts of the present volume. At the
same time, these limitations are not very serious,
since, to the best of our knowledge, mission-preaching
(in the narrower sense of the term) was fairly extinct
after the close of the second century. Its place was
taken by the instruction of catechumens, and by the
training of the household in and for the Christian
faith. Finally, we must eschew the error of imagining
that everyone who came over to Christianity was
won by the complete principles of a missionary
propaganda. So far as our sources throw light on
this point, they reveal a very different state of
things, and this applies even to the entire period
preceding Constantine. In countless instances, it
was but one ray of light that wrought the change.
One person would be brought over by means of the
Old Testament, another by the exorcising of demons,
a third by the purity of Christian life; others, again,
by the monotheism of Christianity, or by the prospect
which it held out of immortality, or by the profundity
of its speculations, or by the social standing which it
conferred. In the great majority of cases one
believer may well have produced another, just as one
prophet anointed his successor; example (not con-
fined to the case of the martyrs) and the personal
manifestation of the Christian life led to imitation
(details on this point below). A complete knowledge
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of Christian doctrine, which was still a plant of very
tender growth in the second century, was certainly
the attainment of a small minority. * Idiotae, quorum
semper maior pars est,” says Tertullian (“The un-
educated are always in a majority with us”). Hippo-
lytus bewails the ignorance of the very bishops.
Even the knowledge of the Scriptures remained of
necessity the privilege of an individual here and
there, owing to their extensiveness and the difficulty
of understanding them.’

The earliest mission-preaching to Jews ran thus:
“The kingdom of God is at hand; repent.”” The
Jews thought they knew what was the meaning of
the kingdom of heaven and of its advent; but they
had to learn the meaning of the repentance that
secured the higher righteousness, so that *“God’s
kingdom ” also acquired a sense which was materially
different from the old.

The second stage in the mission-preaching to Jews
was determined by this tenet: « The risen® Jesus is
the Messiah [cp. Matt. x. 32], and will return from
heaven to establish his kingdom.”

The third stage was marked by the examination
of the Old Testament as a whole (i.c., the law and

1 Bishops and theologians, in the West especially, are always
bewailing the defective knowledge of the Bible among the laity,
and even among the clergy. Cp. also Clemens Alexandrinus.

2 The earliest mission-preaching (Matt. x. 7 £.), with which the
disciples of Jesus were charged, ran: knplooere Myavres 81 dpyyicer
# Pagidela Tov olpavdv. Although repentance is not actually men-
tioned, it is to be supplied from other passages. The prospect of
power to do works of healing is also held out to them (dofevodvras
Bepamelere, vexpovs éyelpere, Aempovs kablapilere, Saipdvia ékf3dANere).

8 Cp. the confession of the resurrection common to primitive
Christianity, in 1 Cor. xv. ¢ f.
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the prophets) from the standpoint of its fulfilment
in Jesus Christ, along with the accompanying need
of securing and of formulating that inwardness of
disposition and moral principle which members of
the messianic church, who were called and kept by
the Holy Spirit, knew to be their duty.® This
must have made them realize that the observance of
the law, which had hitherto prevailed, was inadequate
either to cancel sin or to gain righteousness;
also that Jesus the Messiah had died that sins
might be fOI‘giVen (')/VwO"T(‘)lJ dorrw Cuiv, 67t Sta TolTov

1 To “imitate” or “be like’ Christ, did not occupy the place one
would expect among the ethical counsels of the age. Jesus had
spoken of imitating God and bidden men follow himself, whilst the
relationship of pupil and teacher readily suggested the formula of
imitation. But whenever he was recognized as Messiah, as the
Son of God, as Saviour and as Judge, the ideas of imitation and
likeness had to give way, although the apostles still continued to
urge both in their epistles, and to hold up the mind, the labours,
and the sufferings of Jesus as an example. In the early church
the imitation of Christ never became a formal principle of ethics
(to use a modern phrase) except for the virtuoso in religion, the
ecclesiastic, the teacher, the ascetic, or the martyr; it played quite
a subordinate part in the ethical teaching of the church. The
injunction to be like Christ, in the strict sense of the term, also
occurred with comparative rarity. Still, it is interesting to collect
and examine the passages relative to this point; they show that
whilst a parallel was fully drawn between the life of Christ and
the career and conduct of distinguished Christians such as the
emperors, the early church did not go the length of drawing up
general regulations with regard to the imitation of Christ. For
one thing, the Christology stood in the way, involving not imitation
but obedience; for another thing, the actual details of imitation
seemed too severe. Those who made the attempt were always
classed as Christians of a higher order (though even at this early
period they were warned against presumption), so that the
Catholic theory of “evangelic counsels” has quite a primitive
root.
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“You know that when you were pagans you were
led away to dumb idols” (1 Cor. xii. 2). “You
turned to God from idols, to serve the living and
true God, and to wait for his Son from heaven,
whom he raised from the dead, even Jesus, who
delivers us from the wrath to come” (1 Thess. i. 9, 10).
Here we have the mission-preaching to pagans in a
nutshell. The «living and true God ” is the first and
final thing; the second is Jesus, the Son of God,
the judge, who secures-us against the wrath to come,
and is therefore “Jesus the I.ord.” To the living
God, who is now made known, we owe faith and
devoted service; to God’s Son as Lord, our due is
faith and hope.*

1 Acts xiii. 38; up to this point, I think, the Jewish Christian
view is clearly stated in this address of Paul at Antioch, but the
further development of the idea (& rovre mas 6 moreiuy Sikmoirar,
“by whom everyone who believes is justified””) is specifically
Pauline. Taken as a whole, however, the speech affords a fine
example of missionary preaching to the Jews. From I Cor. xv. 8
it follows that the tenet, © Christ died for our sins according to the
scriptures,” was not simply Pauline, but common to Christianity in
general. Weizsiicker (op. cit., pp. 60 f.; Eng. trans.,i. 74 £.) rightly
lays great stress on the fact that previous to Paul and alongside of
him, even within Jewish Christian circles (as in the case of Peter),
the view must have prevailed that the law and its observance were
not perfectly adequate to justification before God, and that a
soteriological significance attached to Jesus the Messiah or to
his death.

2 When questioned upon the “dogma’

of Christians, Justin
answered : dmep edoeBolper eis Tiv Tiv Xpworiavdv Bedy, ov fyodueda
&ve. TobTov é£ dpxiis mouymiv kal Snpuovpydv Tis wdoys kricews, Sparis
re xai dopdTov, kal xipwov Inoolv Xporiv waida feod, Ss kal mpokexi-
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The contents of this brief message—objective and
subjective, positive and negative—are inexhaustible.
Yet the message itself is thoroughly compact and
complete. It is objective and positive as the message
of the only God, who is spiritual, omnipresent,
omniscient, omnipotent, the creator of heaven and
earth, the Lord and Father of men, and the great
disposer of human history ;' furthermore, it is the
message which tells of Jesus Christ, the Son of God,
who came from heaven, made known the Father,
died for sins, rose, sent the Spirit hither, and from
his seat at God’s right hand will return for the
Judgment ;* finally, it is the message of salvation

pukTar o TOV mpodrdy médlev mwapayivesbar T yéve Tév dvbpimov
cotyplas xijpvé kai Sbdokalos xardw pablyriv (dcta Just, i) (*It is
that whereby we worship the God of the Christians, whom we
consider to be One from the beginning, the maker and fashioner of
the whole creation, visible and invisible, and also the Lord Jesus
Christ the Son of God, whom the prophets foretold would come
to the race of men, a herald of salvation and a teacher of good
disciples ).

1 In this respect the speech put by Luke into the mouth of Paul
at the Areopagus is typical and especially instructive. It exhibits,
at the same time, an alliance with the purest conceptions of
Hellenisim. The characteristic principles of the mission-preaching
(both negative and positive) are also preserved, with particular
lucidity, in the fragmentary Kerugma Petri, an early composition
which, as the very title indicates, was plainly meant to be a com-
pendium of doctrine for missionary purposes.

2 Thaddaeus announces to Abgar a missionary address for the
next day, and gives the following preliminary ocutline of its contents
(Bus.,, H.E, i. 18): xyptw kai omepd Tov Adyov Tijs {ufs, mepl Te s
\evoews Tob Inaot xafbs éyévero, kal mepl Tijs dwogTolis olrol, xal
&vexa Tives dmweatdAy Imd Tod martpds, kal wepi s Swvdpews kai TGOV
dpyov adrod kol puorypluy v éAdAnaer & xéopw, kel mole Suvdue TadTa
érole, kal Tepl THe kawvds adTod Kpifews, Kal mepl TS pukpdryros, xal
mepl TS TaTEWOTEWS, Kal THS éramelvacey éavrdy Kkai dméfero kal éopi-
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brought by Jesus the saviour, that is, freedom from
the tyranny of demons, sin, and death, together with
the gift of life eternal.

Then it is objective and negative, inasmuch as it
announces the vanity of all other gods, and forms a
protest against idols of gold and silver and wood,
as well as against blind fate and atheism.

Iinally, it is subjective, as it declares the uselessness
of all sacrifice, all temples, and all worship of man’s
devising, and opposes to these the worship of God
in spirit and in truth, assurance of faith, holiness and
self-control, love and brotherliness, and lastly the
solid certainty of the resurrection and of life eternal,
implying the futility of a present life which lies
exposed to future judgment.

To wide circles this message of the one and
almighty God no longer came as a surprise. It was
the reverse of a surprise. What they had vaguely
divined, seemed now to be firmly and gloriously
realized. At the same time, as “Jesus and the
Resurrection ” were taken for new demons in Athens
(according to Acts xvii. 18), and considered to be

kpovey adrod THy Bedrnra, xai Eoravpdby, kol karéfy els Tov "Adu, xal
Siéoyiae ppayuov Tov & albvos piy oxiolévra, kal dvjyeper vexpovs kal
keréfn pdvos, dvéfn 8¢ perd moMhod fxdov wpds Tov warépa adrod (*1
will preach and sow the word of God, concerning the advent of
Jesus, even the manner of his birth: concerning his mission, even
the purpose for which the Father sent him: concerning the power
of his works and the mysteries he uttered in the world, even the
nature of this power : concerning his new preaching and his abase-
ment and humiliation, even how he humbled himself and died and
debased his divinity and was crucified and went down to Hades
and burst asunder the bars which had not been severed from all
eternity, and raised the dead, descending alone but rising with

many to his Father 7).
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utterly strange, these doctrinesmusthave been regarded
at first as paradoxical wherever they were preached.
This, however, is not a question into which we have
here to enter. What is certain is, that ““ the one living
God, as creator,” “Jesus the Saviour,”! < the
Resurrection” (7 avdorasis), and  “ self-control ”
(3 évykpateia), formed the most conspicuous features in
the new propaganda. Along with this the story of
Jesus must have been briefly communicated (in the
- statements of Christology), whilst the resurrection
was generally defined as the resurrection of the flesh,
and self-control primarily identified with sexual
purity, and then extended to include renunciation of
the world and mortification of the flesh.?

I One of the distinctive ideas in Christianity was the paradox
that the Saviour was also the Judge, an idea by which it rose
specially superior to other religions. — < Father and Son,” or
¢« Father, Son, and Holy Spirit” : the dual and the triple formula
interchange, but the former is rather older, though both can be
traced as far back as Paul. Personally I should doubt if it was he
who stamped the latter formula. Like the ¢ Church,” “the new
People,” “the true Israel,” *apostles, prophets, and teachers,” “re-
generation,” ete., it was probably created by the primitive circle of
disciples.—The preaching of Jesus was combined with the confession
of the Father, Son, and Holy Spirit, and with the church, the for-
giveness of sins and the resurrection of the body. The Roman
symbol is our earliest witness to this combination, and it was
probably the earliest actual witness; it scarcely arose out of the
work of missions, in the narrower sense of the term, but out of
the earlier catechetical activity.

2 Hermas, Mand., i. (wpirov mdvrov migrevooy, ot €ls dotiv § feds &
T& mdvra kricas kai karapricos, x.T.A 1 “ First of all, believe that God
is one, even he who created and ordered all things,” ete.), is a
particularly decisive passage, as regards the first point (viz., the one
living God) ; see Praedic. Petri in Clem., Strom., v. 6. 48, vi. 5. 39,
vi. 6. 48 (the twelve disciples despatched by Jesus with the charge
to preach to all the inhabitants of the world, that they may know
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From the outset codia, sivesis, émoripn and yrdows
had a very wide scope. Indeed, there was hardly a
mission propaganda of any volume which did not
flow across into the “ gnostic” spirit or the spirit of
Greek philosophy. The play of imagination was at
once unfettered and urged to its highest flights by
the settled conviction (for we need not notice here the
circles where a different view prevailed) that Jesus,
the Saviour, had come down from heaven. It was,
after all, jejune to be informed, “We are the off-
spring of God” (Acts xvii. 28); but to be told that
God became man and was incarnate in order that
men might be divine—this was the apex and climax
of all knowledge. It was bound up with the specu-
lative idea (i) that, as the incarnation was a cosmic
and divine event, it must therefore mean, somehow,

God is one : edayyehioacfar Tods kard Ty olkevuéry dvbpdmovs yvdo-
kew, o1t els Oeds éorw). In Chap. II. of his 4pology, Aristides sets
forth the preaching of Jesus Christ; but when he has to summarize
Christianity, he is contented to say that “ Christians are those who
have found the one true God.” Cp., e.g., Chap. XV.: ¢ Christians
. . . . have found the truth. . . . They know and trust in God,
the creator of heaven and earth, through whom and from whom are
all things, beside whom there is none other, and from whom they
have received commandments which are written on their hearts
and kept in the faith and expectation of the world to come.” (Cp.
also the Apology of pseudo-Melito,) The other three points are
laid down with especial clearness in the Acta Theclae, where Paul is
said (i. 5) to have handed down wdvra & Adyia xuplov «al Tis yer-
vijoews kai Ths dvaordoens Tob dryommuévor (““all the sayings of the
Lord and of the birth and resurrection of the Beloved ), and where
the contents of his preaching are described as Adyos feod Tepl
¢ykpateias kai dvaorrdoews (“the word of God upon self-control and
the reswrrection™). The last-named pair of ideas are to be taken
as mutually supplementary; the resurrection or eternal life is
certainbut it is conditioned by éyxpdreia, which is therefore put
first.
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the restoration and development of the whole creation;
and (ii) that the soul of man, hitherto divided from
its primal source in God by forces and barriers of
various degrees, now found the way open for its
return to God, while every one of those very forces
which had formerly barred the path was also liberated
and transferred into a step and intermediate stage
on the way back. Speculations upon 6éos, xéouos, and
Jvx? were inevitable, and they extended to the
nature of the church as well. In this sphere also
the earthly and historical was elevated to the level of
the cosmic and transcendental.

At first the contrast between a “sound” gnosis
and a heretical only emerged by degrees in the
propaganda, although from the very outset it was
felt that certain speculations seemed to imperil the
preaching of the gospel itself.! The extravagances of
the “gnosis ” which penetrated all the syncretistic
religion of the age, and issued in dualism and
docetism, were corrected primarily by a “sound”
gnosis, then by the doctrine of Christian freedom,

1 One of the most remarkable and suggestive phenomena of the
time is the fact that wherever a “dangerous” speculation sprang
up, it was combated in such a way that part of it was taken over.
For example, set Ephesians and Colossians over against the “heresies”
which had emerged in Phrygia (at Colosse); think of the  heresies”
opposed by the Johannine writings, and then consider the gnostic
contents of the latter; compare the theology of Ignatius with the
“heresies” attacked in the Ignatian epistles; think of the great
gnostic systems of the second century, and then read their opponent
Irenseus. < Vincendi vincentibus legem dederunt” ! Such was the
power of these Hellenistie, syncretistic ideas! It looks almost as if
there had been a sort of disinfectant process, the “sound ” doctrine
being inoculated with a strong dilution of heresy, and thus made
proof against virulent infection.

8
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by a sober, rational theology and ethics, by the
realism of the facts of salvation shown in the history
of Jesus, by the doctrine of the resurrection of the
body, but ultimately and most effectively by the
church prohibiting all “innovations” and fixing her
tradition. From this standpoint Origen’s definition
of gospel preaching (Hom. on Joh., xxxil. 9) is ex-
tremely instructive. After quoting Hermas, Mand.,
1. (the one God, the Creator), he adds: Xpn de «at
TITTEey, OT fa;ptog Inoots Xpto"rdg, ki ATy TH 7rep2
avtot kata TRy BedTTa kat T &v@pwwéTnTa &7\7]66:’9;,
del 8¢ kal efe TO dytoy moTeley Trelua, kal OTL aJTEEOJo'LOL
Svres xo?\ai(o’p.e@a ey e’ ois auapTavopey, Tiwdueda de éd’ oig
e wparTomev (“ It is necessary to believe that Jesus
Christ is Lord, and to believe all the truth concern-
ing his deity and humanity, also to believe in the
Holy Spirit, and that as free agents we are punished
for our sins and honoured for our good actions ”).

By the second century Christianity was being
preached in very different ways. The evangelists
of the Catholic church preached in one way through-
out the East, and in another throughout the West,
though their fundamental position was identical ; the
Gnostics and Marcionites, again, preached in yet
another way. Still Tertullian was probably not alto-
gether mistaken in observing that missions to the
heathen were not actively promoted by the latter,
for the Gnostics and the Marcionites, as a rule,
confined their operations to those who were already
Christians.

At the transition from the second to the third
century, theology had extended vastly, but the
mission preaching had then as ever to remain com-
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paratively limited. For the “idiota ™ it was enough,
and more than enough, to hold the four points
which we have already mentioned. Scenes like
those narrated in Acts (vill. 26-38) were constantly
being repeated, mutatis mutandis, especially during
the days of persecution, when individual Christians
suffered martyrdom joyfully; and this, although an
orthodox doctrine of considerable compass was in
existence, which (in theory, at any rate) was essential.
For many the sum of knowledge amounted to nothing
more than the confession, “ EIZ OEOZ” (the one
God) and “KYPIOZ ITH30YZX” (Jesus as Lord); on
the other hand, some of the chief arguments in the
proof from prophecy, which played so prominent a
part in all preaching to Jews and pagans (see Chapter
VI1I.), were disseminated far and wide; and as the
apologists are always pointing in triumph to the
fact that “among us,” “tradesmen, slaves, and old
women know how to give some account of God,
and do not believe without evidence,”* the principles

1 Together with the main articles in the proof from prophecy
(i.c., a dozen passages or so from the Old Testament), the corre-
sponding parts of the history of Jesus were best known and most
familiar. As an inevitable result of being viewed in this light and
along this line, the history of Jesus (apart from the crucifixion)
represented almost entirely legendary materials (or ideal history)
to a severely historical judgment. Probably no passage made so
deep an impression as the birth-narratives in Matthew, and
especially in Luke. The fact that the story of the resurrection
did not in its details prove a similar success, was due to that diversity
of the narratives in the authoritative scriptures, whicl was so serious
that the very exegetes of the period (and they were ecapable of
almost anything !) failed to give any coherent or impressive account
of what transpired. In this way the separate narratives in the

gospels relating to the resurrection did not possess the same im-
portance as the birth-narratives. “ Raised on the third day from
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of the Christian conception of God must have been
familiar to a very large number of people.

These four points, then—the one living God, Jesus
as Saviour and Judge, the resurrection, and self-
control-—combined to form the new religion. It
stood out in bold relief from the old religions, and
above all from the Jewish; yet, in spite of its stiff
conflict with polytheism, it lay in organic relation to
the process of evolution which was at work through-
out all religion, upon the eastern and the central
coasts of the Mediterranean. The atmosphere from
which those four principles drew their vitality was
the conception of recompense —i.e., the absolute
supremacy of the moral element in life. No account
of the principles underlying the mission - preaching
of Christianity is accurate, if it does not view every-
thing from the standpoint of this conception.
“Grace” did play a leading role, but grace never
displaced recompense. From the very first, morality
was inculcated within the Christian churches in two
ways : by the Spirit of Christ and by the conception
of judgment and of recompense. Both were marked
by a decided bent to the future, for the Christ
of both was “he who was to return.” To the
mind of primitive Christianity the “present” and

the dead, according to the scripture™ : this brief confession was all
that rivalled the popularity of Luke i.—ii. and the story of the wise
men from the East. The notion that the apostles themselves com-
piled a quintessence of Christian doctrine was widely current; but
the greatest diversity of opinion prevailed as to what the quint-
essence consisted of. The Didaché marks the beginning of a series
of compositions which were supposed to have been written by the
apostles collectively, or to contain an authoritative summary of
their regulations.
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the “future” were sharply opposed to each other,
and it was this opposition which furnished the
principle of self-control with its most powerful
motive. It became, indeed, with many people a
sort of glowing passion. The church which prayed
at every service, “ May grace come and this world
pass away : maranatha,” was the church which gave
directions like those which we read in the opening
parable of Hermas.! “ From the lips of all Christians

1 Here is the passage; it will serve to represent a large class.
«“ You know that you servants of God dwell in a foreign land, for
your city is far from this city. If, then, you know the city where
you are to dwell, why provide yourselves here with fields and
expensive luxuries and buildings and chambers to no purpose?
He who makes such provision for this city has no mind to return
to his own city. Foolish, double-minded, wretched man! seest
thou not that all these things are foreign to thee and controlled
by another? For the lord of this city shall say, ‘I will not have
thee in my city; leave this city, for thou keepest not my laws.
Then, O possessor of fields and dwellings and much property
besides, what wilt thou do with field, and honse, and all thine
other gains, when thou art expelled by him? For the lord of this
land has the right to tell thee, ¢ Keep my laws, or leave my land.’
What then shalt thou do, thou who hast already a law over thee in
thine own city ? For the sake of thy fields and other possessions wilt
thou utterly repudiate thy law and follow the law of this city?
Beware! It may be unwise for thee to repudiate thy law. For
shouldst thou wish to return once more to thy city, thou shalt
not be allowed in: thou shalt be shut ocut, because thou didst
repudiate its law. So beware. Dwelling in a foreign land,
provide thyself with nothing more than a suitable competency;
and whenever the master of this city expels thee for opposing his
law, be ready to leave his city and seck thine own, keeping thine
own law cheerfully and unmolested. So beware, you that serve
God and have him in your heart; perform his works, mindful of
his commandments and of the promises he has made, in the faith
that he will perform the latter if the former be observed. Instead
of fields, then, buy souls in trouble, as each of you is able; visit
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this word is to be heard: The world is crucified to
me, and I to the world” (Celsus, cited by Origen,
V. Ixiv.)

This resolute renunciation of the world was really
the first thing which made the church competent and
strong to tell upon the world. Then, if ever, was
the saying verified : “ He who would do anything for
the world must have nothing to do with it.” Primitive
Christianity has been upbraided for being too un-
worldly and ascetic. , But revolutions are not effected
with rose-water, and it was a veritable revolution to
overthrow polytheism and to set up the majesty of
God and goodness in the world—for those who
believed in them, as well as for those who did not.
This could not have transpired, in the first instance,

widows and orphans, and neglect them not; expend on such fields
and houses, which God has given to you [i.e., on the poor], your
wealth and all your pains. The Master endowed you with riches
" that you might perform such ministries for him. Far better is it to
buy fields, possessions, houses of this kind ; thou wilt find them in
thine own city when thou dost visit it. Such expenditure is noble
and cheerful ; it brings joy, not fear and sorrow. Practise not the
expenditure of pagans, then; that ill becomes you, as God’s
servants. Practise your proper expenditure, in which you may
rejoice. Do not stamp things falsely ; never touch other people’s
property, nor lust after it, for it is evil to lust after what belongs
to other people. Do thine own task and thou shalt be saved.”
For all the rigour of his counsel, however, it never occurs to
Hermas that the distinction of rich and poor should actually cease
within the church. This is plain, if further proof be needed, from
the next parable. The progress of thought upon this question
in the church is indicated by the tractate of Clement of Alex-
andria entitled, “Quis dives salvetur?” Moreover, the saying
already put into the lips of Jesus in John xii. 8 (“ the poor ye have
always with you”), a saying which was hardly inserted without
some purpose, shows that the abolition of the distinction between
rich and poor was never contemplated in the church.
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had not men asserted the vanity of the present world,
and practically severed themselves from it. The rigour
of this attitude was scarcely abated by the mission-
preaching ; on the contrary, it was aggravated, since
instead of being isolated it was set side by side with
the message of the Saviour and of salvation, of love
and charity. Yet it must be added, that for all its
clear-cut expressions, and the strong bias it imparted
to the minds of men towards the future, the idea of
recompense was freed from harshness and inertia by
its juxtaposition with a feeling of perfect confidence
that God was present, and a conviction of his care
and of his providence. No mode of thought was
more alien to early Christianity than deism. The
early Christians knew the Father in heaven; they
knew that God was near them, guiding them, and
reigning in their life with a might of his own. This
was the God they proclaimed abroad. And thus, in
their preaching, the future became already present,
while hard and fast recompense seemed to disappear
entirely.  For what further “recompense” was
needed by people who were living in God’s presence,
feeling with every faculty of the soul, aye, and with
every sense, the wisdom, power, and goodness of
their God? Moods of assured possession and of
yearning, experiences of grace and phases of ardent
hope, came and went in many a man besides the
apostle Paul. He yearned for the prospect of release
from the body, and thus felt a touching sympathy
for everything in bondage, for the whole creation in
its groans. But it was no harassing or uncertain
hope that engrossed all his heart and being; it was
hope fixed upon a strong and a secure basis, upon
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his filial relationship to God and his possession of
God’s Spirit.!

1 It was only in rare cases that the image of Christ’s person as
a whole produced what may be termed a “ Christ-emotion,” which
moved people to give articnlate expression to their experiences.
Ignatius is really the only man we can name alongside of Paul and
John. Yet in how many cases of which we know mnothing, this
image of Christ must have been the dominating power of human
life! In some of the dying confessions of the martyrs, it emerges
in a very touching fashion.



CHAPTER II.

THE GOSPEL OF THE SAVIOUR AND OF SALVATION.!

THE gospel, as preached by Jesus, is a religion of
redemption, but it is a religion of redemption in
a secret sense. Jesus proclaimed a new message (the
near approach of God’s kingdom, God as the Father,
as his Father), and also a new law, but he did his
worf; as a Saviour or healer, and it was amid work
of this kind that he was crucified. TPaul, too, preached
the gospel as a religion of redemption.

Jesus appeared among his people as a physician.
“The healthy need not a physician, but the sick”
(Mark ii. 17, Luke v. 81). The first three gospels
depict him as the physician of soul and body, as the
Saviour or healer of men. Jesus says very little
about sickness; he cures it. He does not explain
that sickness is health ; he calls it by its proper name,
and has compassion upon the sick person. There
is nothing sentimental or artificial about Jesus; he
draws no fine distinctions, and utters no sophistries
about healthy people being really sick and sick
people really healthy. He sees himself surrounded

1 This chapter is based on a fresh revision of Section VI in my
study on ¢« Medicinisches aus der iltesten Kirchengeschichte”
(Texte und Unters., VIII. 1892).
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by crowds of sick people; he attracts them, and his
one impulse is to help them. Jesus does not dis-
tinguish rigidly between sicknesses of the body and
of the soul; he takes them both as different ex-
pressions of one supreme ailment in humanity. But
he knows their sources. He knows it is easier to
say, “ Rise up and walk,” than to say, “ Thy sins are
forgiven thee” (Mark ii. 9). And he acts accordingly.
No sickness of the soul repels hin—he is constantly
surrounded by sinful women and tax-gatherers. No
bodily disease is too loathsome for Jesus. In this
world of wailing, misery, filth, and profligacy, which
pressed upon him every day, he kept himself vital,
pure, and busy at all times.

In this way he won men and women to be his
disciples. The circle by which he was surrounded
was a circle of people who had been healed.' They
were healed because they had believed on him, :.e.,
because they had read off their health from his

1 An old legend of Edessa regarding Jesus is connected with
his activity as a healer of men. At the close of the third century
the people of Edessa, who had become Christians during the
second half of the second century, traced back their faith to the
apostolic age, and treasured up an alleged correspondence between
Jesus and their king Abgar. This correspondence is still extant
(cp. Euseb., H.E.,i. 13). It is a naive romance. The king, who
is severely ill, writes thus: ¢ Abgar, toparch of Edessa, to Jesus
the excellent Saviour, who has appeared in the country of Jerusalem ;
greeting. I have heard of thee and of thy cures, performed with-
out medicine or herb. For, it is said, thou makest the blind to
see, and the lame to walk; thou cleansest lepers, thou expellest
unclean spirits and demons, thou healest those afflicted with
lingering diseases, and thou raisest the dead. Now, as I have
heard all this about thee, 1 have concluded that one of two things
must be true: either thou art God, and, having descended from
heaven, doest these things, or else thou art a son of God by what
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character and words. To know God was the health
of the soul. This was the rock on which Jesus had
rescued them from the shipwreck of their life. They
knew they were healed, just because they had
recognized God as the Father in his Son.  Henceforth
they drew health and real life from a perennial stream.

“Ye will say unto me this parable: Physician,
heal thyself” (Luke iv. 238). He who helped so
many people, seemed himself to be always in a state
of helplessness. Harassed, calumniated, threatened
with death by the authorities of his nation, and
persecuted in the name of the very God whom he
proclaimed, Jesus encountered his cross. But even
the cross only displayed for the first time the full
depth and energy of his saving power. It put the
copestone on his efforts, by showing men that the
sufferings of the just are the saving thing in human
history.

“Surely he hath borne our sickness and carried

thou doest. I write to thee, therefore, to ask thee to come and
cure the disease from which I am suffering. For I have heard
that the Jews muormur against thee, and devise evil against thee.
Now, I have a very small, yet excellent city, which is large enough
for both of us.” To which, Jesus answered : < Blessed art thou for
having believed in me without seeing me. For it is written
concerning me that those who have secen me will not believe in
me, while they who have not seen me will believe and be saved.
But as to thy request that I should come to thee, I must fulfil here
all things for which I have been sent, and, after fulfilling them, he
taken up again to him who sent me. Yet after I am taken up, !
will send thee one of my disciples to cure thy disease and give
life to thee and thine.” The narrative then goes on to describe
how Thaddaeus came to Edessa and cured the king by the laying
on of hands, without medicine or herbs, after he had confessed his
faith. < And Abdus, the son of Abdus, was also cured by him of
gout.”
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our sorrows; by his stripes we are healed.”* This
was the new truth that men derived from the cross
of Jesus. It flowed out, like a stream of fresh
water, on the arid souls of men, and on their dry
morality. 'The morality of outward acts and regula-
tions gave way to the conception of a life which was
personal, pure, and divine, which consumed itself in
the service of the brethren, and gave itself up
ungrudgingly to death. This conception was the
principle of the new life. It uprooted the old life
as that life swayed to and fro between sin and
virtue; it also gave birth to a new life whose aim
was nothing short of being a disciple of Christ, and
whose strength was drawn from the life of Christ
himself. The disciples went forth to preach the
message of “God the Saviour,”? of that Saviour
and physician whose person, deeds, and sufferings
were salvation. Paul was giving vent to no sudden
or extravagant emotion, but expressing with quiet
confidence the consciousness which absorbed him at
every moment, when he wrote to the Galatians
(ii. 20), “I live, yet not I, but Christ liveth in me.
For the life I now live in the flesh, I live by faith
in the Son of God, who loved me and gave up

1 Cp. 1 Pet. ii. 24, o 76 pdrwm adrot idbnyre.

2 Luke ii. 11, éréyly Splv owmip, ds éorew Xpiords xipios; John iv.
42, oldapey St olirds éoTiv 6 cwrip Tob Kbopov; Tit. il 11, éreddy 4
xdpis To? Beod goripios mdow dvBpdmos; Tit. iii. 4, § xpyordtys «kai
1) Ppihavfporio. érepdrn Tod cwripos npuiv feot. By several Christian
circles, indeed, the title “ Saviour ” was reserved for Jesus and for
Jesus only. Ireneeus (I. i. 8) reproaches the Valentinian Ptolemzus
for never calling Jesus xipios but only cwrip, and, as a matter of
fact, in the epistle of Ptolemaus to Flora, Jesus is termed cwrip

exclusively.
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himself for me.” Conscious of this, the primitive
Christian missionaries were ready to die daily. And
that was just the reason why their cause did not
collapse.

In the world to which the apostles preached their
new message, religion had not been intended origin-
ally for the sick, but for the sound. The Deity
sought the pure and sound to be his worshippers.
The sick and sinful, it was held, are the prey of
the powers of darkness; let them see to the recovery
of health by some means or another, health for soul
and body—for until then they are not pleasing to
the gods. It is interesting to observe how this con-
ception is still dominant at the close of the second
century, in Celsus, the enemy of Christendom (Orig.,
c. Cels.,, TIL lix. £). “Those who invite people to
participate in other solemnities, make the following
proclamation: ‘He who hath clean hands and
sensible speech (is to draw near)’; or again, * He who
is pure from all stain, conscious of no sin in his
soul, and living an honourable and just life (may
approach).’” Such is the cry of those who promise
purification from sins.! But let us now hear what
sort of people these Christians invite. ¢ Anyone who
1s a sinner,” they say, ‘or foolish, or simple-minded—
in short, any unfortunate will be accepted by the
kingdom of God.’” By ‘sinner’ is meant an unjust
person, a thief, a burglar, a poisoner, a sacrilegious
man, or a robber of corpses. Why, if you wanted
an assembly of robbers, these are just the sort of

! The meaning is that even to mysteries connected with puri-
fication those only were bidden who had led upon the whole a
good and a just life,
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people you would summon!”' Here Celsus has
stated, with all the explicitness that one could
desire, the cardinal difference between Christianity
and ancient religion.?

But, as we have already seen (Book I., Chapter IT1.),
the religious temper which Christianity encountered,
and which developed and diffused itself with great
rapidity in the second and third centuries, was no
longer what we should term “ancient.” Here again
we see that the new religion made its appearance
“when the time was fulfilled.” The cheerful, naive
spirit of the old religion, so far as it still survived, lay
a-dying, and its place was occupied by fresh religious
needs. Philosophy had set the individual free, and
had discovered a human being in the common citizen.
By the blending of states and nations, which coalesced

1 Porphyry’s position is rather different. He cannot flatly set
aside the saying of Christ about the sick, for whose sake he came
into the world. But as a Greek he is convinced that religion is
meant for intelligent, just, and inquiring people. Hence his
statement on the point (in Mac. Magnes, iv. 10) is pretty
confused.

2 Origen makes a skilful defence of Christianity at this point.
«TIf a Christian does extend his appeal to the same people as those
addressed by a robber-chief, his aim is very different. He does
so in order to bind up their wounds with his doctrine, in order to
allay the festering sores of the soul with those remedies of faith,
which correspond to the wine and oil and other applications
employed to give the body relief from pain™ (IIL. 1xi.). < Celsus
misrepresents facts when he declares that we hold God was sent
to sinners only. It is just as if he found fault with some people
for saying that some kind and gracious [¢ehavfpwmdrares, an
epithet of Esculapius] monarch had sent his physician to a city
for the benefit of the sick people in that city. God the Word
was thus sent as a physician for sinners, but also as a teacher of
divine mysteries for those who are already pure and sin no
more ” (IIL. lxii.).
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to form a universal empire, cosmopolitanism had now
become a real thing. But there was always a reverse
side to cosmopolitanism, viz., individualism. The
refinements of material civilization and mental
culture made people more sensitive to the element
of pain in life, and this increase of sensitiveness be-
trayed itself also in the sphere of morals, where more
than one Oriental religion came forward to supply its
need. The Socratic philosophy, with its fine ethical
ideas, issued from the thinker’s heights to spread
across the lowlands of the common people. The
Stoics, in particular, paid unwearied attention to
the ¢“health and diseases of the soul,” moulding
their practical philosophy upon this type of thought.
There was a real demand for purity, consolation,
expiation, and kealing, and as these could not be
found elsewhere, they began to be sought in religion.
In order to secure them, people were on the look-out
for new sacred rites. The evidence for this change
which passed over the religious temper lies in the
writings of Seneca, Epictetus, and many others ; but
a further testimony of much greater weight is
afforded by the revival which attended the cult of
Asculapius during the Imperial age. As far back
as 290 B.c. Asculapius of Epidaurus had been
summoned to Rome on the advice of the Sibylline
books. He kept his sanctuary on the island in the
Tiber, and close to it, just as at the numerous shrines
of Asclepius in Greece, there stood a sanatorium in
which sick persons waited for the injunctions which the
god imparted during sleep. Greek physicians followed
the god to Rome, but it took a long time for either
the god or the Greek doctors to become popular.
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The latter do not seem at first to have recommended
themselves by their skill. “In 219 B.c. the first
Greek surgeon became domiciled in Rome. He
actually received the franchise, and was presented
by the State with a shop “in compito Acilio.” But
this doctor made such unmerciful havoc among his
patients by cutting and cauterizing, that the name
of surgeon became synonymous with that of a
butcher.”? Things were different under the Ceesars.
Though the Romans themselves still avoided the
art of medicine, considering it a kind of divination,
skilled Greek doctors were in demand at Rome
itself, and the cult of that <deus -clinicus,”
Asculapius, was in vogue. From Rome his cult
spread over all the West, fusing itself here and
there with the cult of Serapis or some other deity,
and accompanicd by the inferior cult of Hygeia and
Salus, Telesphorus and Somnus. Furthermore, the
sphere of influence belonging to this god of healing
was constantly widening ; he became “ saviour ” pure
and simple, the god who aids in all distress, the
“friend of man” (pAavbpwrdraros).” The more men
sought deliverance and healing in religion, the

1 Preller-Jordan, Rim. Mythologie, ii. p. 243. Pliny observes:
“ Mox a saevitia secandi urendique transisse nomen in carnificem et
in taedium artem omnesque medicos.” (*“Owing to cruelty in
cutting and cauterizing, the name of surgeon soon passed into
that of butcler, and a disgust was felt for the profession and for
all doctors ™).

2 The cult was really humane, and it led the physicians also to
be humane. In a passage from the Ilapayyelia: of pseudo-Hippo-
crates we read: “1 charge you not to show yourselves inhuman,
but to take the wealth or poverty (of the patient) into account, in

certain cases even to treat them gratis”-—the repute of the {urpol
dvdpyvpor is well known—“and to consider future gratitude more
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greater grew this god’s repute. He belonged to the
old gods who held out longest against Christianity,
and therefore he is often to be met with in
the course of early Christian literature. The cult
of Alsculapius was one of those which were
most widely diffused throughout the second half
of the second century, and also during the third
century. People travelled to the famous sanatoria
of the god, as they travel to-day to baths. He was
appealed to in diseases of the body and of the soul,
the costliest gifts were brought him as the OEOZ
2ZQTHP (“God the Saviour”), and people consecrated
their lives to him, as innumerable inscriptions and
statues testify. In the case of other gods as well,
healing energy was now made a central feature.
Zeus himself and Apollo (cp., eg., Tatian, Orat.
viii.) appeared in a new light. They, too, became
“saviours.” No one could be a god any longer,
unless he was also a saviour.! Look at Origen’s

than present fame. If, therefore, the summons for aid happens to
be the case of an unknown or impecunious man, he is most of all to
be assisted ; for wherever there is love to one’s neighbour, it means
readiness to act” (ix. 258 Littré, iii. 857 Erm.; a passage which
came under my notice in Ilberg’s communication to the Berl
Philol. Wochenschrift for March 25, 1898). How strongly the
Christians themselves felt their affinity to humane physicians is
proved by a most striking instance quoted by Ilberg (loc. eit., from
vi. 90 Littré, ii. 123 Erm.). Eusebius writes (I{.E., x. 4. 11) that
Jesus, “like some excellent physician, in order to cure the sick,
examines what is repulsive, handles sores, and reaps pain himself
from the sufferings of others”” This passage is literally resumed
from the treatise of pseudo-Hippocrates, wepl ¢vodv: & pev yap iyrpds
opei Te Sewd, Oryydvew Te dndéwy, ér’ dANotpigor 8¢ Lupdopfow idlas
KkaprovTar AMras.

! Corresponding to this, we have Porphyry's definition of the
object of philosophy as % s Yy cwrmpia (the salvation of ;he soul).
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great reply to Celsus, and you soon discover that
one point hotly in dispute between these two
remarkable men was the question whether Jesus or
ZEsculapius was the true Saviour. Celsus champions
the one with as much energy and credulity as Origen
the other. The combination of crass superstition
and sensible eriticism presented by both men is an
enigma to us at this time of day, and nowadays we
can hardly form any clear idea of their mental
bearings. In III. iii. Origen observes: ¢ Miracles
occurred in all lands, or at least in many places.
Celsus himself admits in his book that Aisculapius
healed diseases and revealed the future in all cities
that were devoted to him, such as Tricea, Epi-
daurus, Cos, and Pergamum.” According to IIL
xxil. Celsus charged the Christians with being
unable to make up their minds to call Asculapius
a god, simply because he had been first a man.
Origen’s retort is that the Greek tradition made
Zeus slay Aisculapius with a thunderbolt. Celsus
(IT1. xxiv.) declared it to be an authentic fact that
a great number of Greeks and barbarians had seen,
and continued to see, no mere wraith of Aisculapius,
but the god himself engaged in healing and helping
man, whereas the disciples of Jesus had merely seen
a phantom. Origen is very indignant at this, but
his assertions to the contrary are weak. Does
Celsus also appeal to the great number of Greeks
and barbarians who believe in Aisculapius ? Origen,
too, can point to the great number of Christians, to
the truth of their scriptures, and to their successful
cures in the name of Jesus. But then he suddenly
alters his defence, and proceeds (III. xxv.) to make
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the following extremely shrewd observation :— Even
were 1 going to admit that a demon named Aiscu-
lapius had the power of healing bodily diseases, I
might still remark to those who are amazed at such
cures or at the prophecies of Apollo, that such
curative power is of itself neither good nor bad, but
within reach of godless as well as of honest folk;
while in the same way it does not follow that he
who can foretell the future is on that account an
honest and upright man. One is not in a position
to prove the virtuous character of those who heal
diseases and foretell the future. Many instances may
be adduced of people being healed who did not deserve
to live, people who were so corrupt and led a life of
such wickedness that no sensible physician would have
troubled to cure them. . . . 'The power of healing
diseases is no evidence of anything specially divine.”
From all these remarks of Origen, we can see how high
the cult of Ksculapius was ranked, and how keenly the
men of that age were on the lookout for “salvation.”

Into this world of craving for salvation the
preaching of Christianity made its way. Long
before it had completed its triumph by dint of an
impressive philosophy of religion, its success was
already assured by the fact that it promised and
offered salvation—a feature in which it surpassed
all other religions and cults. It did more than set up
the actual Jesus against the imaginary Aisculapius of
dreamland. Deliberately and consciously it assumed
the form of “the religion of salvation or healing,”' or

! The New Testament itself is so saturated with medicinal

expressions, employed metaphorically, that a collection of them
would fill several pages.
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“the medicine of soul and body,” and at the same time
it recognized that one of its cardinal duties was to care
assiduously for the sick in body. We shall now select
one or two examples out of the immense wealth of
material, to throw light upon both of these points.

Take, first of all, the theory. Christianity never
lost hold of its innate principle; it was, and it
remained, a religion for the sick. Accordingly it
assumed that no one, or at least hardly any one,
was in normal health, but that men were always
in a state of disability. This reading of human
nature was not confined to Paul, who looked on all
men outside of Christ as dying, dying in their sins;
a similar, though simpler, view was taught by the
numerous unknown missionaries of primitive Chris-
tianity. The soul of man is sick, they said, a prey
to death from the moment of his birth. The
whole race lies a-dying. But now “the goodness
and the human kindness of God the Saviour” have
appeared with renewal for the sick soul' Baptism
was therefore conceived as a bath for restoring the
soul’s health, or for “the recovery of life”;? the
Lord’s Supper was valued as “the potion of immor-
tality,”® and penitence was termed ¢ vera de satis-
factione medicina” (the true medicine derived from
the atonement, Cypr., de lapsis, xv.). At the celebra-
tion of the sacrament, thanks were offered for the

1 Tit., iii. 4: % xpyorirys kel 4 dhavbpornia érédparvy rod Turipos
v Beod . . . . dowoev Huds. See the New Testament allusions to
(n.u’rﬁp.

2 Tert., de baptism, i., ete., ete.; Clement (Paedag., i. 6. 29) calls
baptism wawiviov pdppaxor.  Tertullian describes it as “aqua

medicinalis.”
3 Ignatius, Justin, and Irensus.
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“life ” therein bestowed (Did., ix.- x.). The concep-
tion of “life” acquired a new and deeper meaning.
Jesus had already spoken of a “life” beyond the
reach of death, to be obtained by the sacrifice of a
man’s earthly life. The idea and the term were
taken up by Paul and by the fourth evangelist, who
summed up in them the entire blessings of religion.
With the tidings of immortality, the new religion
confronted sorrow, misery, sin, and death. So much,
at least, the world of paganism could understand. It
could understand the promise of bliss and immortality
resembling that of the blessed gods. And not a few
- pagans understood the justice of the accompanying
condition, that one had to submit to the régime of
the religion, that the soul had to be pure and holy
before it could become immortal. In this way they
grasped the message of a great Physician who
preaches ‘“abstinence” and bestows the gift of
“life.”! Anyone who had felt a single ray of the
power and glory of the new life judged his previous
life to have been blindness, disease, and death,>—a

1 Clement of Alexandria opens his Paedagogus by describing his
Logos as the physician who heals suffering (L. i 1, 7o =dfy 6
wapauvficds Adyos larar). He distinguishes the Adyos mporperrinds,
tmoflerusds and Tapapvbicds, to which is added further & dudaxrixds.
And the Logos is Christ. Gregory Thaumaturgus also calls
the Logos a physician, in his panegyric on Origen (xvi.). In the
pseudo-Clementine homilies, Jesus, who is the true prophet, is
also the physician; similarly Peter's work everywhere is that of
the great physician who, by the sole means of prayer and speech,
heals troops of sick folk (see especially Bk. VII.). Simon Magus,
again, is represented as the wicked magician, who elicits disease
wherever he goes.

? That the vices were diseases was a theme treated by Christian
teachers as often as by the Stoics. Cp., e.g., Origen, in Ep. ad Rom.,
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conception attested by both the apostolic fathers and
the apologists. “ He bestowed on us the light, he
spoke to us as a father to his sons, he saved us in
our lost estate. . . . Blind were we in our under-
standing, worshipping stones and wood and gold and
silver and brass, nor was our whole life aught but
death.”? The mortal will put on, nay, has already
put on, immortality, the perishable will be robed in
the imperishable : such was the glad cry of the early
Christians, who took up arms against a sea of troubles,
and turned the terror of life’s last moment into a
triumph.  “Those miserable people,” says Lucian
in the Proteus Peregrinus, “have got it into their
heads that they are perfectly immortal.” He would
certainly have made a jest upon it had any occurred
to his mind; but whenever this nimble scoffer is
depicting the faith of Christians, there is a remarkable
absence of anything like jesting.

While the soul’s health or the new life is a gift,
however, it is a gift which must be appropriated

Bk. I1.( Lommatzsch, vi. 91f.): “ Languores quidem animae ab apostolo
in his (Rom. ii. 8) designantur, quorum medelam nullus inveniet
nisi prius morborum cognoverit causas et ideo in divinis scripturis
aegritudines animae numerantur et remedia describuntur, ut hi,
gui se apostolicis subdiderint disciplinis, ex his, quae scripta sunt,
agnitis languoribus suis curati possint dicere:  Lauda anima mea
dominum, qui sanat omnes languores tuocs.’” (The apostle here
describes the diseases of the soul; their cure cannot be discovered
till one learns first of all the causes of such troubles, and conse-
quently holy Scripture enumerates the ailments of the soul, and
deseribes their remedies, in order that those who submit to the
apostolic discipline may be able to say, after they have been cured
of diseases diagnosed by aid of what is written: “ Bless the Lord,
O my soul, who healeth all thy diseases™). 7

1 ¢ Clem., ep. ad Cor.,i. Similar expressions are especially fre-
quent in Tatian, but indeed no apology is wholly destitute of them.
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from within. There was a great danger of this
truth being overlooked by those who were accustomed
to leave all the mysteries with the sense of being con-
secrated and of bearing with them supermundane
blessings as if they were so many articles. It would
be easy also to show how rapidly the sacramental
system of the church lapsed into the spirit of the
pagan mysteries. But once the moral demand, i.e.,
the purity of the soul, was driven home, it proved
such a powerful factor that it held its own within
the Catholic church, even alongside the inferior
sacramental system. The salvation of the soul and
the lore of that salvation never died away; in fact,
the ancient church arranged all the details of her
worship and her dogma with this end in view.
She consistently presented herself as the great
infirmary or the hospital of humanity; pagans,
sinners, and heretics are her patients, ecclesiastical
doctrines and observances are her medicines, while the
bishops and pastors are the physicians, but only in
their capacity as servants of Christ, who is himself
the physician of all souls.' Let me single out one
or two cases in point. “ As the good of the body
is health, so the good of the soul is the knowledge

* Celsus, who knew this kind of Christian preaching intimately,
pronounced the Christians to be quacks. “The teacher of Chris-
tianity,” he declares, “acts like a person who promises to restore
a sick man to health and yet hinders him from consulting skilled
physicians, so as to prevent his own ignorance from being exposed.”
To which Origen retorts, “And who are the physicians from
whom we deter simple folk?” He then proceeds to show that
they cannot be the philosophers, and still less those who are not

yet emancipated from the coarse superstition of polytheism
(111. Ixxv.).
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of God,” says Justin.! “ While we have time to be
healed, let us put ourselves into the hands of God
the healer, paying him a recompense. And what
recompense ! What but repentance from a sincere
heart” (2 Clem., ad Cor., ix.). * Like some excellent
physician, in order to cure the sick, Jesus examines
what is repulsive, handles sores, and reaps pain himself
from the sufferings of others; he has himself saved
us from the very jaws of death—wus who were not
merely diseased and suffering from terrible ulcers
and wounds already mortified, but were also lying
already among the dead . . .; /e who is the giver of
life and of light, our great physician,? king and lord,

! Fragm. ix. (Otto, Corp. Apol, iii. p. 258). Cp. also the
beautiful wish expressed at the beginning of 3 John: mepl wditov
eixopor ge eodovafar kai Vywivew, kaflds edodoirar cov % Yuxg
(ver. 2).

? Cp. ep. ad Diogn., ix. 6, pseudo-Justin, de resurr., x.: “our
physician, Jesus Christ”; Clem., Paedag., i. 2. 6: «“The Logos of
the Father is the only Paeonian physician for human infirmities,
and the holy charmer (dyios érwdds) for the sick soul” (whereupon
he quotes Ps. Ixxxii. 2-3): “The physician’s art cures the diseases
of the body, according to Democritus, but wisdom frees the soul
from its passions. Yet the good instructor, the Wisdom, the
Logos of the Father, the creator of man, cares for all our nature,
healing it in body and in soul alike—he & wavapiss s dvfpwmdryros
latpos & ocwrip (the all-sufficient physician of humanity, the
Saviour),” whereupon he quotes Mark ii. 11. See also bid., i
6. 36, and i. 12. 100. “Hence the Logos also is called Saviour,
since he has devised rational medicines for men; he preserves
their health, lays bare their defects, exposes the causes of their
evil affections, strikes at the root of irrational lusts, prescribes
their diet, and arranges every antidote to heal the sick. For this
is the greatest and most royal work of God, the saving of man-
kind. Patients are irritated at a physician who has no advice to
give on the question of their health. But how should we not
render thanks to the divine instructor,” ete. (Paedag., i. 8. 64-65).
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the Christ of God.”? ¢ The physician cannot intro-
duce any salutary medicines into the body that needs
to be cured, without having previously eradicated
the trouble seated in the body or averted the
approaching trouble. Kven so the teacher of the
truth cannot convince anyone by an address on
truth, so long as some error still lurks in the soul
of the hearer, forming an obstacle to his arguments”
(Athenagoras, de resurr., i). “Were we to draw
from the axiom that °disease is diagnosed by means
of medical knowledge,” the inference that medical
knowledge is the cause of disease, we should be
making a preposterous statement. And as it is
beyond doubt that the knowledge of salvation is
a good thing, because it teaches men to know their
sickness, so also is the law a good thing, inasmuch
as sin is discovered thereby.”?

1 Eus., H.E., v. 4. 11 (already referred to on p. 129). Cp.
also the description of the Bible in Aphraates as “the books of
the wise Physician,” and Cypr., de op., i.: “ Christ was wounded
to cure us of our wounds. . . . When the Lord at his coming
had healed that wound which Adam caused,” ete. Metaphors from
disease are on the whole very numerous in Cyprian; cp., eg., de
habitu, ii.; de unilate, iii. ; de lapsis, xiv., xxxiv.

2 Qrigen, opposing the Antinomians in Comm. in Rom., iii. 6
(Lommatzsch, vi. p. 195), Hom. in Jerem., xix. 3. Similarly Clem.,
Paedag., 1. 9. 88: “ As the physician who tells a patient that he
has fever, is not an enemy to him—since the physician is not the
cause of the fever but merely detects it (odk afrios, AN Eeyyos)—
neither is one who blames a diseased soul ill-disposed to that
person.” Cp. Methodius (Opp. I., p. 52, Bonwetsch): “ As we do
not blame a physician who explains how a man may become
strong and well,” etc.; see also I. 65: “For even those who
undergo medical treatment for their bodily pains do not at once
regain health, but gladly bear pain in the hope of their coming
recovery.”
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As early as 2 Tim. ii. 17, the word of heretics is
said to eat “like a gangrene.” This remark recurs
very frequently, and is elaborated in detail. < Their
talk is infectious as a plague” (Cyprian, de lapsis,
xxxiv.). “ Heretics are hard to cure,” says Ignatius
(ad Ephes., vil., dvebepamevros); “ . . . there is but one
physician, Jesus Christ our Lord.” In the pastoral
epistles the orthodox doctrine is already called ¢ sound
teaching ” as opposed to the errors of the heretics.

Most frequently, however, bodily recovery is com-
pared to penitence. It is Ignatius again who declares
that “not every wound is cured by the same salve.
Allay sharp pains by soothing fomentations.”* ¢ The
cure of evil passions,” says Clement at the opening of
his Paedagogus, “is effected by the Logos through
admonitions; he strengthens the soul with benign
precepts like soothing medicines,” and directs the
sick to the full knowledge of the truth.” ¢ Let us
follow the practice of physicians (in the exercise of
moral discipline),” says Origen,® “and only use the

1 Ad Polyc.,ii. The passage is to be taken allegorically. It is
addressed to bishop Polycarp, who has been already (i) counselled
to “bear the maladies of all”; wisely and gently is the bishop to
meet the erring and the spiritually diseased. In the garb given it
by Ignatius, this counsel recurs very frequently throughout the subse-
quent literature ; see Lightfoot’s learned note. Also Clem. Alex.,
Fragm. (Dindorf, iii. 499} :  With one salve shalt thou heal thyself
and thy necighbour (who slanders thee), if thou acceptest the
slander with meekness’; Clem. Hom., x. 18: “The salve must
not be applied to the sound member of the body, but to the
suffering ' ; and Hermes Trismeg., mepl Bor. xvA., p. 331: “ Do not
always use this salve.”

2 i 1. 8, jria ¢pdpuaxe (see Homer).

8 In 1, Jesu (Nave,, viii. 6; Lomm,, xi. 71). Cp. Hom. in Jerem.,
xvi 1.
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knife when all other means have failed, when applica-
tion of oil and salves and soothing poultices leave the
swelling still hard.” An objection was raised by
Christians who disliked repentance, to the effect
that the public confession of sin which accompanied
the penitential discipline was at once an injury to
their self-respect and a misery. To which Tertullian
replies (de poen., x.): “Nay, it is evil that ends in
misery. Where repentance is undertaken, misery
ceases, because it is turned into what is salutary.
It is indeed a misery to be cut, and cauterized, and
racked by some pungent powder; but the excuse
for the offensiveness of means of healing that may
be unpleasant, is the cure they work.” And
Cyprian agrees when he writes® that “the priest of
the I.ord must employ salutary remedies.” He is
an unskilled physician who handles tenderly the
swollen edges of a wound and allows the poison
lodged in the inward part to be aggravated by simply
leaving it alone. The wound must be opened and
lanced ; recourse must be had to the strong remedy
of cutting out the corrupting parts. Though the
patient scream out in pain, and wail or weep, because
he cannot bear it—afterwards he will be grateful,
when he feels that he is cured.” But the most
elaborate comparison of a bishop to a surgeon occurs

1 De lapsis, xiv. Penitence and bodily cures form a regular
parallel in Cyprian’s writings ; cp. epist., xxxi. 6-7, lv. 16, lix. 13,
and his Roman epistle xxx. 8, 5, 7. Novatian, who is responsible
for the latter, declares (in de trinit., v.) that God’s wrath acts
like a medicine.

? Cp. pseudo-Clem., ep. ad Jac., ii.: “The president must hold
the place of a physician (in the church), instead of behaving with
the violence of an irrational brute.”
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in the Apostolic Constitutions (ii. 41). “ IHeal thou,
O bishop, like a pitiful physician, all who have sinned,
and employ methods that promote saving health.
Confine not thyself to cutting or cauterizing or the
use of corrosives, but employ bandages and lint, use
mild and healing drugs, and sprinkle words of comfort
as a soothing balm. If the wound be deep and
gashed, lay a plaster on it, that it may fill up and
be once more like the rest of the sound flesh. If it
be dirty, cleanse it with corrosive powder, i.e., with
words of censure. If it has proud flesh, reduce it
with sharp plasters, ¢.e., with threats of punishment.
If it spreads further, sear it, and cut off the putnd
flesh—mortify the man with fastings. And if after
all this treatment thou findest that no soothing
poultice, neither oil nor bandage, can be applied
from head to foot of the patient, but that the
disease is spreading and defying all cures, like some
gangrene that corrupts the entire member; then,
after great consideration and consultation with other
skilled physicians, cut off the putrified member, lest
the whole body of the church be corrupted. So be
not hasty to cut it off, nor rashly resort to the saw
of many a tooth, but first use the lancet to lay open
the abscess, that the body may be kept free from pain
by the removal of the deep-seated cause of the
disease. But if thou seest anyone past repentance
and (inwardly) past feeling, then cut him off as an
incurable with sorrow and lamentation.”?

! Cp. Clem. Alex., Paedag., i. 8. 64 f.: “Many evil passions are
cured by punishment or by the inculcation of sterner commands.
. . . . Censure is like a surgical operation on the passions of the soul.
The latter are abscesses on the body of the truth, and they must be
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It must be frankly admitted that this constant
preoccupation with the “diseases” of sin had results
which were less favourable. The ordinary moral
sense, no less than the wsthetic,' was deadened. If
people are ever to be made better, they must be
directed to that honourable activity which means
moral health; whereas endless talk about sin and
forgiveness exercises, on the contrary, a narcotic
influence. To say the least of it, ethical education
must move to and fro between reflection on the
past (with its faults and moral bondage) and the
prospect of a future (with its goal of aspiration
and the exertion of all one’s powers). The theo-
logians of the Alexandrian school had some idea of
the latter factor, but in depicting the perfect
Christian or true gnostic they assigned a dispro-
portionate space to krowledge and correct opinions.
They were not entirely emancipated from the Socratic
fallacy that the man of Anowledge will be invariably
a good man. They certainly did overcome the
cut open by the lancet of censure. Censure is like the application
of a medicine which breaks up the callosities of the passions, and
cleanses the impurities of a lewd life, redueing the swollen flesh of
pride, and restoring the man to health and truth once more.” Cp.
i. 9. 83; also Methodius, Opp. L, i. p. 115 (ed. Bonwetsch).

1 Tt was this result at which the Emperor Julian especially took
umbrage, and not without reason. As a protest against the
sensuousness of paganism, there grew up in the church an
> msthetic of ugliness. Disease, death, and death’s relics—hones
and putrefaction, were preferred to health and beauty, whilst
Christianity sought to express her immaterial spirit in terms
drawn from the unsightly remnants of material decay. How
remote was all this artificial subtlety of an exalted piety from the
piety which had pointed men to the beauty of the lilies in the
field! The Christians of the third and fourth centuries really
began to call sickness health, and to regard death as life.
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“educated” man’s pride of knowledge on the field
of religion and morality.! In Origen’s treatise
against Celsus, whole sections of great excellence
are devoted to the duty and possibility of even the
uneducated person acquiring health of soul, and to
the supreme necessity of salvation from sin and
weakness.?  Origen hits the nail upon the head
when he remarks (VII. 1x.) that <Plato and the
other wise men of Greece, with their fine sayings,
are like the physicians who confine their attention
to the better classes and despise the common man,
whilst the disciples of Jesus carefully study to make
provision for the great mass of men.”?® Still, Origen’s
idea is that, as a means of salvation, religion merely
forms a stage in the ascent for those who aspire to

1 Clem. Alex., Sirom., vii. 7. 48: dbs é iarpds dyletov mapéyerar rois
cuvepyodot Tpos Tylear, olrws kal & feds T didiov cwrypiar Tols Tuvep-
vobae mpds yvidolv Te kai ebmpaylay (“ Even as the physician secures
health for those who co-operate with him to that end, so does
God secure eternal salvation for those who co-operate with him for
knowledge and good behaviour’).

2 C. Cels., I11. liv.: “We cure every rational being with the
medicine of our doctrine.”

8 In VIL lix. there is an extremely fine statement of the duty
incumbent upon the true prophet, of speaking in such a way as to
be intelligible and encouraging to the multitude, and not merely
to the cultured. < Suppose that some food which is wholesome
and fit for human nourishment, is prepared and seasoned so
delicately as to suit the palate of the rich and luxurious alone,
and not the taste of simple folk, peasants, labourers, poor people,
and the like, who are not accustomed to such dainties. Suppose
again that this very food is prepared, not as epicures would have
it, but to suit poor folk, labourers, and the vast majority of man-
kind. Well, if on this supposition the food prepared in one way
is palatable to none but epicures, and left untasted by the rest,
while, prepared in the other way, it ministers to the health and
strength of a vast number, what persons shall we believe are
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higher things. His conviction is that when the
development of religion has reached its highest level,
anything historical or positive becomes of as little
value as the idea of redemption and salvation itself.
On this level the spirit, filled by God, no longer
needs a Saviour or any Christ of history at all
“ Happy,” he exclaims (Comm. in Joh, i 22;
Lomm., i. p. 43), “ happy are they who have come
to no longer need God’s Son as the physician
who heals the sick or as the shepherd, people
who now need not any redemption, but wisdom,
reason, and righteousness alone.” In his treatise
against Celsus (II1L. Ixi. f) he draws a sharp dis-
tinction between two aims and blessings in the
Christian religion, one higher and the other lower.
“To no mystery, to no participation in wisdom
‘hidden in a mystery,” do we call the wicked man,
the thief, the burglar, etc., but to healing or salva-
tion. For our doctrine has a twofold appeal. It
provides means of healing for the sick, as is meant
by the text, * The whole need not a physician, but

promoting the general welfare most successfully—those who cater
simply for the better classes, or those who prepare food for the
multitude? If we assume that the food in both cases is equally
wholesome and nourishing, it is surely obvious that the good of
men and the public welfare are better served by the physician
who attends to the health of the multitude than by him who will
. merely attend to a few.” And Origen was far removed from
anything like the narrow-mindedness of orthodoxy, as is plain
from this excellent remark in III. xiii.: “ As only he is qualified
in medicine who has studied in various schools and attached
himself to the best system affer a careful examination of them
all . ... so, in my judgment, the most thorough knowledge of
Christianity is his who has carefully investigated the various sects
of Judaism and of Christianity.”
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the sick.” But it also unveils to those who are pure
in soul and body ‘that mystery which was kept
secret since the world began, but is now made
manifest by the Scriptures of the prophets and the
appearing of our Lord Jesus Christ’ . .. God the
Word was indeed sent as a physician for the sick,
but also as a teacher of divine mysteries to those
who are already pure and sin no more.”*

. Origen then unites the early Christian and the
philosophic conceptions of religion. He thus rose
above the pessimistic fancies which seriously threatened
the latter idea. But only among the cultured could
he gain any following. The people held fast to
Jesus as the Saviour.

No one has yet been able to show that the figure
of Christ which emerges in the fifth century, prob-
ably as early as the fourth, and which subse-
quently became the prevailing type in all pictorial

1 So Clem, Alex., Paed., i. 1. 8: {oar odx éoriv Tylea xal yridoss,
dAN ) pev pobioea, ¥ 8¢ ldoe weprylverar: obk dv olv Tis voodv érm
wpdTepdy 1L ToY Bdaokadwkdy expdfor mwpiv 4 Téleoy Tydvar+ obde yap
ooavrws wpos Tovs povldvevras 4 xdupvovras del Tav mwapayyedpdTwy
éxagrov Aéyerar, dANG wpos ods pev els ywdow, wpos obs 8¢ els loow.
kafdmrep ov Tols vocoioL 10 obpa larpol xpr fer, Tadty kal Tols dobevoioe
Ty guxny Tadaywyed det, I fuiv loojrar 7i wdby, dra 8¢ xkal Bidao-
kdhov, bs xabyyjocerar wpos kaflupdy pdoews émrydadryra eirperiluwy
v Yuxir, Swapdrgy xopfioar Ty droxdAunpey 7ot Adyov (“ Health and
knowledge are not alike ; the one is produced by learning, the other
by healing. Before a sick person, then, could learn any further
branch of knowledge, he must get quite well. Nor is each injunc-
tion addressed to learners and to patients alike; the object in one
case is knowledge, and in the other a cure. Thus, as patients need
the physician for their body, so do those who are sick in soul need,
first of all, an instructor, to heal our pains, and then a teacher who
shall conduct the soul to all requisite knowledge, disposing it to
admit the revelation of the Word ™),
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‘representations, was modelled upon the figure of
ZEsculapius. The two types are certainly similar;
the qualities predicated of both are identical in part;
and no one has hitherto explained satisfactorily why
the original image of the youthful Christ was dis-
placed by the later. Nevertheless, we have no means
of deriving the origin of the Callixtine Christ from
Asculapius as a prototype, so that in the meantime
we must regard such a derivation as a hypothesis,
which, however interesting, is based upon inadequate
evidence. There would be one piece of positive
evidence forthcoming, if the statue which passed for
a likeness of Jesus in the city of Paneas (Caesarea
Philippi} during the fourth century, was a statue of
Asculapius. Eusebius (H.E., vi. 18) tells how he
had seen there, in the house of the woman whom
Jesus had cured of an issue of blood, a work of art
which she had caused to be erected out of gratitude
to Jesus. “On a high pedestal beside the gates of
her house there stands the brazen image of a woman
kneeling down with her hands outstretched as if in
prayer. Opposite this stands another brazen image
of a man standing up, modestly attired in a cloak
wrapped twice round his body, and stretching out
his hand to the woman. At his feet, upon the
pedestal itself, a strange plant is growing up as high
as the hem of his brazen cloak, which is a remedy
for all sorts of disease. 'This statue is said to be an
image of Jesus. Nor is it strange that the Gentiles
of that age, who had received benefit from the Lord,
should express their gratitude in this fashion.” For
various reasons it is unlikely that this piece of art

was intended to represent Jesus, or that it was
10
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erected by the woman with an issue of blood ;* on
the contrary, the probability is that the statuary
was thus inferpreted by the Christian population
of Paneas, probably at an early period. If the
statue originally represented Aisculapius, as the
curative plant would suggest, we should have here
at least one step between “ Asculapius the Saviour”
and “ Christ the Saviour.” But this interpretation of
a pagan saviour or healer is insecure ; and even were
it quite secure, it would not justify any general con-
clusion being drawn as yet upon the matter. At
any rate we are undervaluing the repugnance felt
even by Christians of the fourth century for the
gods of paganism, if we consider ourselves entitled
to think of any conscious transformation of the
figure of Asculapius into that of Christ.

1 Cp. Hauck, die Entstehung des Christus-typus (1880), p. 8 f.

2 In the eyes of Christians Zsculapins was both a demon and an
idol ; no Christian could take him as a model or have any dealings
with him. Some Roman Christians, who were devotees of learn-
ing, are certainly reported in one passage (written by a fanatical
opponent, it is trne) to have worshipped Galen (Eus., H.E,, v. 28) ;
but no mention is made of them worshipping Asculapius. In
addition to the passages cited above, in which early Christian
writers deal with Zsculapius (who is probably alluded to also as
far back as Apoe. ii. 23), the following are to be noted: Justin,
Apol. 1., xxi., xxii., xxv., liv. (passages which are radically misunder-
stood, if it is inferred from them that Justin supplies anything in
favour of the god); Tatian, Oraf. xxi.; Theoph., ad Autol, i 9;
Tertull., de anima, i. (a passage which is specially characteristic of
the aversion felt for this god) ; Cyprian’s quod idola,i.; Orig., c. Cels.,
HI. iii., xxii.—xxv., xxviii., xlii. ~Clement explains him in Prot#r., ii.
26, after the manner of Euhemerus: rov ydp elepyerotvra us) cvvidvres
Besv dvémrdaady Tivas cwripas Awokolpovs . . . . kal AckAymidy larpéy
(* Through not understanding the God who was their benefactor,
they fashioned certain saviours, the Dioscuri and Fsculapius the
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Hitherto we have been considering the develop-
ment of Christianity as the religion of healing,”
as that came out in parables, ideas, doctrine, and
penitential discipline. It still remains for us to
show that this character was also stamped upon its
arrangements for the care of bodily sickness.

«“T was sick and ye visited me. . . . As ye have
done it unto one of the least of these my brethren,
ye have done it unto me.” In these words the
founder of Christianity set the love that tends the
sick in the centre of his religion, laying it on the
hearts of all his disciples. Primitive Christianity
carried it in her heart; she also carried it out in
practice/ Even from the fragments of our extant
literature, although that literature was not written
with any such intention, we can still recognize the
careful attention paid to works of mercy. At the
outset we meet with directions everywhere to care
for sick people. “Encourage the faint-hearted,
support the weak,” writes the apostle Paul to the
church of Thessalonica (1 Thess. v. 14), which in its
excitement was overlooking the duties lying close at
hand. In the prayer of the church, preserved in
the first epistle of Clement, supplications are
expressly offered for those who are sick in soul

physician”). A number of passages (e.g., Protr., ii. 20, larpds ¢thdp-
- yvpos 7y, “he was an avaricious physician,” and iv. 52) show how
little Clement cared for him.

! Cp. the beautiful sentences of Lactantius, Div. Insi., vi. 12
(especially p. 529, Brandt): Aegros quoque quibus defuerit qui
adsistat, curendos fovendosque suscipere summae humanitatis et
magnae operationis est (It is also the greatest kindness possible
‘and a great charity to undertake the care and maintenance of the
sick, who need some one to assist them ™),
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and body.! “Is any man sick? let him call for
the elders of the church,” says Jas. v. 14—a clear
proof that all aid in cases of sickness was looked
upon as a concern of the church.? This comes out
very plainly also in the epistle of Polycarp (vi. 1),
where the obligations of the elders are displayed as
follows : “They must reclaim the crring, care for all
the infirm, and neglect no widow, orphan, or poor
person.”  Particulars of this duty are given by
Justin, who, in his Apology (ch. IxvilL), informs us
that every Sunday the Christians brought free-will
offerings to their worship; these were deposited
with the president (or bishop), “ who dispenses them
to orphans and widows, and any who, from sickness
or some other cause, are In want.” A similar
account is given by Tertullian in his Apology
(ch. xxxix.), where special stress is laid on the
church’s care for old people who are no longer fit
for work. Justin is also our authority for the
existence of deacons whose business it was to attend
the sick. _

In its early days the church, we may say, formed
a permanent establishment for the relief of sickness
and poverty, a function which it continued to dis-
charge for several generations. It was based on
the broad foundation of the Christian congregation ;

1 1 Clem. lix.: rovs dobeveis (such is the most probable reading)
fagar . . . . éavdoryoov Tods dofevoivras, wapakdieooy Tovs SAryodv-
xovvras (“ Heal the sick, . . . . raise up the weak, encourage the
faint-hearted ”). Cp. the later formulas of prayer for the siek in
App. Constit., viii. 10 and onwards; cp. Binterim, Denkwiirdigheiten,
vi. 3, pp- 17 £

2 Cp. 1 Cor. xii. 26: “If one member suffer, all the members
suffer with it.”
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it acquired a sanctity f'rorp the Worship of the con-
gregation ; and its operations were strictly central-
ized. 'The bishop was the superintendent (A post.
Constit., iii. 4), and in many cases, especially in
Syria and Palestine, he may have actually been a
physician himself. His executive or agents were
the deacons and the order of “ widows.” The latter
were at the same time to be secured against want,
by being taken into the service of the church
(cp. 1 Tim. v. 16). Thus, in one instruction dating
from the second century,! we read that, “In every
congregation at least one widow is to be appointed
to take care of sick women; she is to be obliging
and sober, she i1s to report cases of need to the
elders, she is not to be greedy or addicted to drink,
in order that she may be able to keep sober for calls
to service during the night.” She is to *report
cases of need to the elders,” i.e., she is to remain
an assistant. Tertullian happens to remark at one
point (de praescr., xli.) in a censure of women
belonging to the heretical associations, that ¢they
venture to teach, to debate, to exorcise, to promise
cures, probably even to baptize.” In the Eastern
church the order of widows seems to have passed
on into that of “deaconesses” at a pretty early date,
but unfortunately we know nothing about this transi-
~ tion or about the origin of these ¢ deaconesses.”*

In the primitive church female assistants were
quite thrown into the shadow by the men. The
deacons were the real agents of charity. Their
office was a hard one; it was exposed to grave

1 Cp. Texte u. Unters., ii. 5, p. 23.
? They are first mentioned in Pliny’s letter to Trajan.
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peril, especially in a time of persecution, and deacons
furnished no inconsiderable proportion of the martyrs.
“ Doers of good works, looking after all by day and
night ”—such is their description (Texte u. Unters.,
ii. 5, p. 24), one of their main duties being to look
after the poor and sick.! How much they had to
do and how much they did, may be ascertained
from Cyprian’s epistles® and the genuine Acts of
the martyrs. Nor were the laity to be exempted
from the duty of tending the sick, merely because
special officials existed for that purpose. ¢ The sick
are not to be overlooked, nor is anyone to say that
he has not been trained to this mode of service.
No one is to plead a comfortable life, or the unwonted
character of the duty, as a pretext for not being
helpful to other people” —so runs a letter of
pseudo-Justin (c. xvil.) to Zenas and Serenus. The
author of the pseudo-Clementine epistle “de virgini-
tate ” brings out with special clearness the fact that
to imitate Christ is to minister to the sick, a duty
frequently conjoined with that of ¢ visiting orphans
and widows™ (visitare pupillos et viduas). Fusebius

! Cp. Ep. pseudo-Clem. ad Jacob., xii. : of t§s éxxhyoias Sudrkovor Tod
émiorémov ouverds pepfipevor drrwoay dphedpol, ékdorov s ékkAyoias
woAvrpaypovotvTes Tis wpdfers . . . . Tods 8¢ kard odpka vooodvras
pavbavérwaey kal 7§ dyvoolvt mAjle mposavtifaidérwcar, & éridai-
vwyrar, kal 14 Soyre émi 7 Tob wpok Oelopévov yropy mapexérocay
(“ Let the deacons of the church move about intelligently and act
as eyes for the bishop, carefully inquiring into the actions of every
church member . . . . let them find out those who are sick in
the flesh, and bring such to the notice of the main body who know
nothing of them, that they may visit them and supply their wants,
as the president may judge fit”).

? In the epistles which he wrote to the church from his hiding-
place, he is always reminding thiem not to neglect the sick.
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(de mart. Pal., xi. 22) bears this testimony to the
character of Seleucus, that like a father and guardian,
he had shown himself a bishop and patron of orphans
and destitute widows, of the poor and of the sick.
Many similar cases are on record. In a time of
pestilence especially, the passion of tender mercy
was kindled in the heart of many a Christian.
Often had Tertullian (Apolog. xxxix.) heard on
pagan lips the remark, corroborated by Lucian,
“ Look how they love one another!”*

1 T merely note in passing the conflict waged by the church
against medical sins like abortion (Did., ii. 2; Barn., xix. 5; Tert.,
dpol. ix.; Minut. Felix., xxx. 2; Athenag., Suppl. xxxv.; Clem.,
Paed., ii. 10, 96, etc.), and the unnatural morbid vices of paganism.
It was a conflict in which the interests of the church were truly
human; she maintained the value and dignity of human life,
Tefusing to allow it to be destroyed or dishonoured at any stage
of its development. With regard to these offences, she also
exerted some influence upon the State legislation, in and after
the fourth century, although even in the third century the latter
had already approximated to her teaching on these points.



EXCURSUS.
THE CONFLICT WITH DEMONS!

Durine the early centuries a belief in demons, and in
the power they exercised throughout the world, was
current far and wide. There was also a correspond-
ing belief in demon possession, in consequence of
which insanity frequently took the form of a con-
viction, on the part of the patients, that they were
possessed by one or more evil spirits. Though this
torm of insanity still occurs at the present day, cases
of it are rare, owing to the fact that wide circles of
people have lost all belief in the existence and activity
of demons. But the forms and phases in which
insanity manifests itself always depend upon the
general state of culture and the ideas current in the
social environment, so that whenever the religious life
is in a state of agitation, and a firm belief prevails
in the sinister activity of evil spirits, “ demon-posses-
sion ” still breaks out sporadically. Recent instances
have even shown that a convinced exorcist, especially
if he is a religious man, is able to produce the
phenomena of “ possession” in a company of people

! Based on the essay from which the previous section has largely
borrowed. Cp. on this point Weinel, dic Wirkungen des Geistes und
der Geister im nachapost. Zeitaller (1899), pp. 1 £, and the article

« Dimonische” in the Protest. Real-Encyl., iv.®
152
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against their will, in order subsequently to cure them.
« Possession ” is also infectious. Supposing that one
case of this kind occurs in a church, and that it is
connected by the sufferer himself, or even by the
priest, with sin in general or with some special form
of sin ; supposing that he preaches upon it, addressing
the church in stirring language, and declaring that
this is really devil’s play, then the first case will soon
be followed by a second and by a third." The most
astounding phenomena occur, many of whose details
are still inexplicable. Everything is doubled — the
consciousness of the sufferer, his will, his sphere of
action. With perfect sincerity on his own part
(although it is always easy for frauds to creep in
here), the man is at once conscious of himself and
also of another being who constrains and controls
him from within. He thinks and feels and acts, now
as the one, now as the other; and in the grasp of a
conviction that he is a double being, he confirms
himself and his neighbours in this belief by means
of actions which are at once the product of reflection
and of an inward compulsion. Inevitable self-decep-
tions, cunning actions, and the most abject passivity,
form a sinister combination. But they complete our
idea of a psychical disease which usually betrays

1 Tertullian (de anima, ix.) furnishes an excellent example of the
way in which morbid spiritual states (especially visions) which befel
Christians in the church assemblies depended upon the preaching
to which they had just listened. One sister, says Tertullian, had
a vision of a soul in bedily form, just after Tertullian had preached
on the soul (probably, in fact, upon the corporeal nature of the
soul). He adds quite ingenuously that the content of a vision was
usnally derived from the seriptures which had just been read aloud,
from the psalms, or from the sermons.



154 EXPANSION OF CHRISTIANITY

extreme susceptibility to ¢ suggestion,” and, there-
fore, for the time being often defies any scientific
analysis, leaving it open to anyone to think of special
and mysterious forces in operation. In this region
there are facts which we cannot deny, but which
we are unable to explain.! Furthermore, there are
“diseases” in this region which only attack super-
human individuals, who draw from this “disease” a
new life hitherto undreamt of, an energy which
triumphs over every obstacle, and a prophetic or
apostolic zeal. We do not speak here of this kind of
“ possession ” ; it exists merely for faith—or unbelief.
In the case of ordinary people, when disease
emerges in connection with religion, no unfavour-
able issue need be anticipated. As a general rule,
the religion which brings the disease to a head has’
also the power of curing it, and this power resides
in Christianity above all other religions. Wherever
an empty or a sinful life, which has almost parted
with its vitality, is suddenly aroused by the preaching
of the Christian religion, until dread of evil and its
bondage passes into the idea of actual “ possession,”
the soul again is freed from the latter bondage by the
message of the grace of God which has appeared in
Jesus Christ. Evidence of this lies on the pages of
church history, from the very beginning down to the
1 Cp. the biography of Blumhard by Ziindel (1881); Ribot's Les
maladies de la personnalité (Paris, 1885), Les maladies de lo mémoire
(Paris, 1881), and Les maladies de la volonté (Paris, 1883) [English
translations of the second in the International Scientific Series, and
of the first and third in the Religion of Science Library, Chicago];
see also Jundt's work, Rulman Merswin : un probléme de psychologie

religieuse (Paris, 1890), especially pp. 96 f.; also the investigations
of Forel and Krafft-Ebing.
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present day. During the first thre(? centuries t}.le
description of such cases flowed over into the margin
of the page, whereas nowadays they are dismissed
in a line or two. But the reason for this change is
to be found in the less frequent occurrence, not of
the cure, but of the disease.

The mere message or preaching of Christianity
was not of course enough to cure the sick. It had
to be backed by a convinced belief or by some
person who was sustained by this belief. The cure
was wrought by the praying man and not by prayer,
by the Spirit and not by the formula, by the exorcist
and not by exorcism. Conventional means were of
no use except in cases where the disease became an
epidemic and almost general, or in fact a conven-
tional thing itself, as we must assume it often to
have been during the second century. The exorcist
then became a mesmerist, probably also a deluded
impostor. But wherever a strong individuality was
victimized by the demon of fear, wherever the soul
was literally convulsed by the grip of that power of
darkness from which it was now fain to flee, the
will could only be freed from its bondage by some
strong, holy, outside will. Here and there cases
occur of what modern observers, in their perplexity,
term “suggestion.” But “suggestion” was one
thing to a prophet, and another thing to a pro-
fessional exorcist.

In the form in which we meet it throughout the
later books of the Septuagint, or in the New Testa-
ment, or in the Jewish literature of the Imperial
age, belief in the activity of demons was a com-
paratively late development in Judaism. But during
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that period it was in full bloom." And it was about
this time that it also began to spread apace among
the Greeks and Romans. How the latter came by
it, is a question to which no answer has yet been
given. It is impossible to refer the form of belief
in demons which was current throughout the empire,
in and after the second century, solely to Jewish or
even to Christian sources. But the naturalizing of
this belief, or, more correctly, the development along
quite definite lines of that early Greek belief in
spirits, which even the subsequent philosophers (e.g.,
Plato) had supported —all this was a process to
which Judaism and Christianity may have contri-
buted, no less than other Oriental religions, including
especially the Egyptian,®> whose priests had been at
all times famous for exorcism. In the second century
a regular class of exorcists existed, just as at the
present day in Germany there are * Naturirzte,” or
Nature-physicians, side by side with skilled doctors.
Still, sensible people remained sceptical, while the
great jurist Ulpian refused (at a time when, as now,

1 Cp. the interesting passage in Joseph., Ant., viii. 2. 5: Iapéoye
Zolopdvi pobev 6 Beds kal iy xars 7OV Sapdvev Tégvmy s dPéletay
xal Qepameiay tols dvfpumors émpdds Te ovvraldpevos als mopryopettar
T& voojpara kal Tpémovs éfoprucewy katéhimev, ofs of &dovpevor T
Barpdvia bs pajker érovedlely ixdidfovor- kal adry péxpr viv wap’ Hulv
% Bepawela mAeloTov ioxler (“ God enabled Solomon to learn the
arts valid against demons, in order to aid and heal mankind.
He composed incantations for the alleviation of disease, and left
behind him methods of exorcism by which demons can be finally
expelled from people. A method of healing which is extremely
effective even in our own day”). Compare alsc the story that
follows this remark. The Jews must have been well known as
exoreists throughout the Roman empire.

2 And also the Persian.
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this was a burning question) to recognize such practi-
tioners as members of the order of physicians. He
was even doubtful, of course, whether “specialists”
were physicians in the legal sense of the term.!

The characteristic features of belief in demons
during the second century were as follows. In the
first place, the belief made its way upwards from the
obscurity of the lower classes into the upper classes of
society, and became far more important than it had
hitherto been ; in the second place, it was no longer
accompanied by a vigorous, naive, and open religion
which kept it within bounds; furthermore, the
power of the demons, which had hitherto been
regarded as morally indifferent, now came to repre-
sent their wickedness; and finally, when the new
belief was applied to the life of individuals, its
consequences embraced psychical diseases as well
as physical. In view of all these considerations,
the extraordinary spread of belief in demons, and
the numerous outbursts of demonic disease, are to
be referred to the combined influence of such well-
known factors as the dwindling of faith in the old
religions, which characterized the Imperial age, to-

1 Cp. the remarkable passage in Dig. Leg., xiii. c. 1,§ 8: Medicos
fortassis quis accipiet etiam eos qui alicuius partis corporis vel
certi doloris sanitatem pollicentur : ut puta si auricularis, si fistule
vel dentium, non tamen si incantavit, si inprecatus est si ut vulgari
verbo inpostorum utar, exorcizavit : non sunt ista medicinae genera,
tametsi sint, qui hos sibi profuisse cum praedicatione adfirmant
(““ Perchance we should admit as physicians those also who under-
take to cure special parts of the body or particular diseases, as,
for example, the ear, ulcers, or the teeth; yet not if they employ
incantations or spells, or — to use the term current among such

impostors —if they ‘exorcise’” Though there are people who
loudly maintain that they have been helped thereby ”').
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gether with the rise of a feeling on the part of the
individual that he was free and independent, and
therefore flung upon his inmost nature and his own
responsibility.  Free now from any control or
restramnt of tradition, the individual wandered here
and there amid the lifeless, fragmentary, and chaotic
débris of traditions belonging to a world in process
of dissolution; now he would pick up this, now
that, only to discover himself at last driven, often by
fear and hope, to find a deceptive support or a new
disease in the absurdest of them all.!

Such was the situation of affairs encountered by
the gospel. It has been scoffingly remarked that
the gospel produced the very diseases which it
professed itself able to cure. The scoff is justified
in certain cases, but in the main it recoils upon the.
scoffer. 'The gospel did bring to a head the diseases
which it proceeded to cure. It found them already
in existence, and intensified them in the course of
its mission. But it also cured them, and no flight
of the imagination can form any idea of what would
have come over the ancient world or the Roman
empire during the third century, had it not been
for the church. Professors like Libanius or his
colleagues in the academy at Athens, are of course
among the immortals; people like that could maintain
themselves, without any serious change, from century
to century. But no nation thrives upon the food
of rhetoricians and philosophers. At the close of
the fourth century Rome had only one Symmachus,
and the East had only one Synesius. But then,
Synesius was a Christian.

1 Jas. iii. 15 speaks of a codia darpoviddys.
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In what follows I propose to set down, without
note or comment, one or two important notices of
demon-possession and its cure from the early history
of the church. In the case of one passage I shall
sketch the spread and shape of belief in demons.
This Tertullian has described, and it is a mistake
to pass Tertullian by. —In order to estimate the
significance of exorcism for primitive Christianity,
one must remember that according to the belief of
Christians the Son of God came into the world to
combat Satan and his kingdom. The evangelists,
especially Luke, have depicted the life of Jesus from
the temptation onwards as an uninterrupted conflict
with the devil; what he came for was to destroy
the works of the devil. In Mark (1. 82) we read
how many that were possessed were brought to Jesus,
and healed by him, as he cast out the demons (i. 34).
“He suffered not the demons to speak, for they
knew him ” (see also Luke iv. 34, 41). Ini. 39 there
is the general statement: “ He preached through-
out all Galilee in the synagogues and cast out
the demons.” When he sent forth the twelve
disciples, he conferred on them the power of exor-
cising (iii. 15), a power which they forthwith pro-
ceeded to exercise (vi. 18 ; for the Seventy, see Luke
x. 17); whilst the scribes at Jerusalem declared he
had Beelzebub,! and that he cast out demons with
the aid of their prince.? The tale of the “unclean

1 John the Baptist was also said to have been possessed (cp.
Matt. xi. 18).

2 Jesus himself explains that he casts out demons by aid of the
spirit of God (Matt. xii. 28), but he seems to have been repeatedly
charged with possessing the devil and with madness (cp. John
vil. 20, viii, 48 f, x. 20).



160 EXPANSION OF CHRISTIANITY

spirits ” who entered a herd of swine is quite familiar
(v. 2), forming, as it does, one of the most curious
fragments of the sacred story, which has vainly taxed
the powers of believing and of rationalistic criticism.
Another story which more immediately concerns our
present purpose is that of the Canaanite woman and
her possessed daughter (vii. 25 f.). Matt. vil. 15 f
(Luke ix. 88) shows that epileptic fits, as well as
other nervous disorders (e.g., dumbness, Matt. xii. 22,
Luke xi. 14), were also included under demon-posses-
sion. It is further remarkable that even during the
lifetime of Jesus exorcists, who were not authorized
by him, exorcised devils in his name. This gave
rise to a significant conversation between Jesus and
John (Mark ix. 88). John said to Jesus, *“ Master,
we saw a man casting out demons in thy name, and
we forbade him, because he did not follow us.” But
Jesus answered, “Forbid him not. No one shall
work a deed of might in my name and then deny
me presently ; for he who is not against us, is for
us.” On the other hand, another saying of our Lord
numbers people who have never known him (Matt.
vil. 22) among those who cast out devils in his name.
From one woman among his followers Jesus was
known afterwards to have cast out “seven demons”
(Mark xvi. 9, Luke viil. 2), and among the mighty
deeds of which all believers were to be made
capable, the unauthentic conclusion of Mark’s gospel
enumerates exorcism (xvi. 17).}

It was as exorcisers that Christians went out into
the great world, and exorcism Jormed one very power-
Sful method of their mission and propaganda. It was a

1 Indeed it is put first of all.
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question not simply of exorcising and vanquishing the
demons that dwelt in individuals, but also of purifying
all public life from them. For the age was ruled by
the black one and his hordes (Barnabas); it *“ lieth in
the evil one,” keitar év TOVNPY (Jo]m). Nor was this
mere theory ; it was a most vital conception of exist-
ence. The whole world and the circumambient
atmosphere were filled with devils; not merely
idolatry, but every phase and form of life was
ruled by them. They sat on thrones, they hovered
around cradles. The earth was literally a hell,
though it was and continued to be a creation of
God. To encounter this hell and all its dewils,
Christians had command of weapons that were
invincible. Besides the evidence drawn from the
age of their holy scriptures, they pointed to the
power of exorcism committed to them, which
routed evil spirits, and even forced them to bear
witness to the truth of Christianity. ¢« We,” says
Tertullian towards the close of his Apology (ch.
xlvi.), “we have stated our case fully, as well as
the evidence for the correctness of our statement
—that is, the trustworthiness and antiquity of
our sacred writings, and also the testimony borne
by the demonic powers themselves (in our favour).”
Such was the stress laid on the activity of the
exorcists.’

In Paul’s epistles,® in Pliny’s letter, and in the

! In the pseudo-Clementine epistle “on Virginity " (i. 10), the
reading of Scripture, exorcism, and teaching are grouped as the
most important functions in religion.

% See, however, Eph. vi. 12; 2 Cor. xii. 7, ete.
11
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Didaché, they are never mentioned.! But from
Justin downwards, Christian literature is crowded with
allusions to exorcisms, and every large church at
any rate had exorcists. Originally these men were
honoured as persons endowed with special grace,
but afterwards they constituted a class by them-
selves, in the lower hierarchy, like lectors and sub-
deacons. By this change they lost their pristine
standing.? The church sharply distinguished be-
tween exorcists who employed the name of Christ,
and pagan sorcerers, magicians, ete. ;° but she could
not protect herself adequately against mercenary
impostors, and several of her exorcists were just as
dubious characters as her “prophets.” The hotbed
of religious frauds was in Egypt, as we learn from
Lucian’s Peregrinus Proteus, from Celsus, and from
Hadrian’s letter to Servian® At a very early

1 No explanation has yet been given of the absence of exorcism
in Paul. His doctrine of sin, however, was unfavourable to such
phenomena. ‘

% The history of exorcism (as practised at baptism, and elsewhere
on its own account) and of exorcists is far too extensive to be
discussed here ; besides, in some departments, it has not yet been
sufficiently investigated. Much information may still be antici-
pated from the magical papyri, of which an ever-increasing number
are coming to light. So far as exorcism and exorcists entered into
the public life of the church, see Probst’s Sakramente und Sakra-
mentalien, pp. 39 f., and Kirchliche Diszipln, pp. 116 f.

3 Cp. the apologists, Origen’s reply to Celsus, and the injunc-
tion in the Canons of Hippolytus (Teste u. Unters., vi. 4, pp. 83 £):
“ Olwvioris vel magus vel astrologus, hariolus, somniorum interpres,
praestigiator . . . . vel qui phylacteria conficit . . . . hi omnes et
qui sunt similes his neque instruendi neque baptizandi sunt.”
Observe also the polemic against the magical arts of the Gnostics.

¢ Vopiscus, Saturn., 8: “Nemo illic archisynagogus Judaeorum,
nemo Samarites, nemo Christianornm presbyter, non mathematicus,
non haruspex, non aliptes.”



THE CONFLICT WITH DEMONS 163

period pagan exorcists appropriated the names of the
pa.triarchs (ep. Orig., ¢ Cels.,, 1. xxil.), of Solomon,
and even of Jesus Christ, in their magical formule;
even Jewish exorcists soon began to introduce the
name of Jesus in their incantations.! The church, on
the contrary, had to warn her own exorcists not to
imitate the heathen. In the pseudo - Clementine
epistles de virginitate we read (i. 12):—“For those
who are brethren in Christ it is fitting and right
and comely to visit people who are vexed with evil
spirits, and to pray and utter exorcisms over them,
in the rational language of prayer acceptable to God,
not with a host of fine words neatly arranged and
studied in order to win the reputation among men
of being eloquent and possessed of a good memory.
Such folk are just like a sounding pipe, or a tinkling
cymbal, of not the least use to those over whom
they pronounce their exorcisms. They simply utter
terrible words and scare people with them, but never
act according to a true faith such as that enjoined
by the Lord when he taught that ¢ this kind goeth
not out save by fasting and prayer offered unceas-
ingly, and by a mind earnestly bent {on God).” Let
them make holy requests and entreaties to God,
cheerfully, circumspectly, and purely, without hatred
or malice. For such is the manner in which we
are to visit a sick {possessed) brother or a sister . . . .

! Compare the story of the Jewish exorcists in Acts xix. 13:
“Now certain of the itinerant Jewish exorcists also undertook to
pronounce the name of the Lord Jesus over those who were
possessed by evil spirits. I adjure you,’ they said, “by the Jesus
whom Paul preaches.” It is admitted, in the pseudo-Cypr.

de rebapt., vii., that even non-Christians were frequently able to
drive out demons by using the name of Christ.



164 EXPANSION OF CHRISTIANITY

without guile or covetousness or noise or talkative-
ness or pride or any behaviour alien to piety, but
with the meek and lowly spirit of Christ. ILet them
exorcise the sick with fasting and with prayer;
instead of using elegant phrases, neatly arranged
and ordered, let them act frankly like men who
have received the gift of healing from God, to God’s
glory. By your fastings and prayers and constant
watching, together with all the rest of your good
works, mortify the works of the flesh by the power
of the Holy Spirit. He who acts thus is a temple
of the Holy Spirit of God. I.et him cast out
demons, and God will aid him therein. . . . The
Lord has given the command to cast out demons’
and also enjoined the duty of healing in other ways,
adding, ¢ Freely ye have received, freely give! A
great reward from God awaits those who serve their
brethren with the gifts which God has bestowed
upon themselves.” Justin writes (Apol., II. vi.):—
(“'The Son of God became man in order to destroy
the demons.) This you can now learn from what
transpires under your own eyes. For many of our
Christian people have healed a large number of
demoniacs throughout the whole world, and also
in your own city, exorcising them in the name of
Jesus Christ who was crucified under Pontius Pilate ;
yet all other exorcists, magicians, and dealers in
drugs failed to heal such people. Yea, and such
Christians continue still to heal them, by rendering
the demons impotent and expelling them from the
men whom they possessed.” In his dialogue against
the Jews (Ixxxv.), Justin also writes:—“Every demon
exorcised in the name of the Son of God, the First-
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born of all creatures, who was born of a virgin and
endured human suffering, who was crucified by your
nation under Pontius Pilate, who died and rose from
the dead and ascended into heaven—every demon
exorcised in this name is mastered and subdued.
Whereas if you exorcise in the name of any king
or righteous man, or prophet, or patriarch, who has
been one of yourselves, no demon will be subject to
you. . . . Your exorcists, 1 have already said, are
like the Gentiles in using special arts, employing
fumigation and magic incantations.” From this
passage we infer that the Christian formule of
exorcism contained the leading facts of the story of
Christ.* And Origen says as much, quite unmis-
takably, in his reply to Celsus (I. vi.): “The power
of exorcism lies in the name of Jesus, which 1is
uttered as the stories of his life are being narrated.”*
Naturally one feels very sceptical in reading how
various parties in Christianity denied each other the
power of exorcism, explaining cures as due either to
mistakes or to deception. So Irensus (I1. xxxi. 2):
“The adherents of Simon and Carpocrates and the
other so-called workers of miraclés were convicted of
acting, as they acted, not by the power of God, nor
in truth, nor for the good of men, but to destroy and
deceive men by means of magical illusions and
universal deceit. 'They do more injury than good
to those who believe in them, inasmuch as they
are deceivers. For neither can they give sight

! In the formula of exorcism the most important part was the
mention of the crucifixion ; cp. Justin’s Dial., xxx., xlix., Ixxvi.

? Toydew Soxobor . . . . 7§ dvépar Inood peri s émayyehias Té¥
mepL adTov loToptowv,
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to the blind or hearing to the deaf, nor can they
rout any demons save those sent by themselves—
if they can do even that.”' With regard to his own
church, Irenzus (cp. below, ch. iv.) was convinced
that the very dead were brought back to life by its
members. In this, he maintains, there was neither
feint, nor error, nor deception, but astounding fact,
as in the case of our Lord himself. *In the name
of Jesus, his true disciples, who have received grace
from him, do fulfil a healing ministry in aid of other
men, even as each has received the free gift of grace
from him. Some surely and certainly drive out
demons, so that it frequently happens that t